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Abstract 

Idealist Movement in the East: An Overview of the Activities of the 

Idealist Movement Regarding Eastern and Southeastern Anatolia 

Between 1965 and 1980 

Mevlu t Can Yıldırım, Master’s Candidate at the Atatu rk Institute 

for Modern Turkish History at Bog aziçi University, 2024 

Professor M. Asım Karao merliog lu, Thesis Advisor 

This thesis examines the activities of the idealist movement regarding 

Eastern and Southeastern Anatolia and its strengthening in these two 

regions between 1965, when Alparslan Tu rkeş became the head of CKMP, 

and 1980 by focusing on the participation in the idealist movement from 

these two regions and the movement’s success in the 1977 local elections 

in Eastern Anatolia. The research traces the organizational efforts of the 

movement in Eastern and Southeastern Anatolia since the late 1960s and 

focuses on the questions of to what extent the party was able to find a 

response in these two regions as a result of these efforts and for which 

reasons this response emerged. In addition to these two questions, it was 

also aimed to examine the perspectives of the people from Eastern and 

Southeastern Anatolia who participated in the movement during this 

period on the uprisings that broke out in these two regions during the 

Early Republican Period and their perceptions of ethnicity. In addition to 

primary sources such as various memoirs, Hergu n newspaper, local 

newspapers of the period, and books published by publishing houses 

close to the movement, semi-structured interviews with people from 

Eastern and Southeastern Anatolia who participated in the movement 

were also used as sources. As a result of this study, three main 

conclusions were reached. First, the MHP and the idealist movement as a 

whole generally achieved results above their national average in these 

two regions in the elections from 1965 to 1977, especially in the 1977 local 

elections, due to the “understanding of Turkishness without ethnic 
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discrimination” adopted by the movement during these years and the 

perception of the idealist movement as the most influential political 

movement against communism at a time when communism was 

perceived as anti-religious by the public. Secondly, it was observed that 

teachers with nationalist political views and the organization of these 

teachers under U lku -Bir in the following years significantly impacted the 

participation in the movement from these two regions during these 

fifteen years. Finally, when it came to the 1977 local elections, it was 

observed that while the movement had made significant progress in 

Eastern Anatolia, in Southeastern Anatolia, it had fallen behind its 

performance in previous years. 

36.000 words 
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O zet 

Dog u’da U lku cu  Hareket: U lku cu  Hareketin Dog u ve Gu neydog u 

Anadolu’ya I lişkin Faaliyetlerine Genel Bakış, 1965-1980 

 

Mevlu t Can Yıldırım, Yu ksek Lisans Adayı, 2024 

Bog aziçi U niversitesi Atatu rk I lkeleri ve I nkılap Tarihi Enstitu su  

 

Profeso r M. Asım Karao merliog lu, Tez Danışmanı 

 

Bu tez, Alparslan Tu rkeş’in CKMP’nin başına geçtig i 1965 yılından 12 Eylu l 

1980 askeri darbesine kadar u lku cu  harekete Dog u ve Gu neydog u 

Anadolu’dan gerçekleşen katılımlara ve hareketin 1977 yerel 

seçimlerinde Dog u Anadolu’da elde ettig i başarıya odaklanarak 

hareketin bu on beş yıl boyunca Dog u Anadolu ve Gu neydog u Anadolu’ya 

ilişkin faaliyetlerini ve gu ç kazanmasını incelemiştir. Araştırma, 1960’lı 

yılların sonlarından itibaren u lku cu  hareketin Dog u ve Gu neydog u 

Anadolu’da yapmış oldug u teşkilatlanma faaliyetlerinin izini su rmu ş ve 

bu faaliyetler sonucunda partinin bu iki bo lgede hangi oranda karşılık 

bulabildig i ve bu karşılıg ın hangi sebeplerle ortaya çıktıg ı sorularına 

odaklanmıştır. Bu iki soruya ek olarak Dog u ve Gu neydog u Anadolu’dan 

bu do nemde harekete katılmış olan kişilerin Erken Cumhuriyet 

Do nemi’nde bu iki bo lgede çıkan ayaklanmalara bakış açıları ve etnisite 

algılarının nasıl oldug unun da incelenmesi hedeflenmiştir. Çeşitli 

hatıratlar, do nemin yerel gazeteleri, Hergu n gazetesi ve harekete yakın 

yayınevlerinin çıkarmış oldug u kitaplar gibi birincil kaynakların yanı sıra 

Dog u ve Gu neydog u Anadolu’dan harekete katılan kişiler ile yapılan yarı 

yapılandırılmış mu lakatlar da kaynak olarak kullanılmıştır. Bu çalışma 

neticesinde u ç temel sonuca ulaşılmıştır. Birinci olarak, MHP ve bir bu tu n 

olarak u lku cu  hareketin 1965’ten 1977’ye kadarki seçimlerde, o zellikle de 

1977 yerel seçimlerinde, bu iki bo lgede yer yer ulusal averajının u zerinde 

sonuçlar elde etmesinde hareketin bu yıllar boyunca benimsemiş oldug u 

“etnik ayrımcılık hissettirmeyen bir Tu rklu k anlayışı”nın ve komu nizmin 

halk arasında din karşıtlıg ı olarak go zu ktu g u  bir do nemde komu nizme 
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karşı en etkili siyasi akımın u lku cu  hareket olarak algılanmasının etkili 

oldug u ortaya çıkmıştır. I kinci olarak, bu on beş sene boyunca bu iki 

bo lgeden harekete katılımlarda milliyetçi siyasi du şu ncelere sahip olan 

o g retmenlerin ve bu o g retmenlerin sonraki yıllarda U lku -Bir altında 

teşkilatlanmasının o nemli bir etkisinin oldug u go zlemlenmiştir. Son 

olarak da 1977 yerel seçimlerine gelindig inde hareketin, Dog u Anadolu 

bo lgesinde o nemli bir gelişme go stermişken, Gu neydog u Anadolu’da 

o nceki yıllarda go sterdig i performansının gerisine du ştu g u  go ru lmu ştu r. 

 

36.000 kelime  
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Introduction 

Our biggest shortcoming is that we still haven’t 

learned to love each other enough.   

– Galip Erdem 

eyyid Ahmet Arvasi, one of the prominent ideologues of Turkish 

nationalism in the 1970s, discusses various factors that led to the 

“Eastern Question in Turkey” (Türkiye’de Şark Meselesi)  in his book 

Doğu Anadolu Gerçeği, published in 1986. According to Arvasi, one factor 

that led to this question is spiritual factors (ruhi amiller). In the chapter 

about spiritual factors, Arvasi narrates one of his memoirs he underwent 

in Ağrı in 1968. In this memoir, Arvasi encounters two of his friends in 

Karaköse, a district in the center of Ağrı, during a bus stop from Van to 

Doğubayazıt with whom he had studied in Erzurum Teachers School. 

After this encounter, Arvasi and his friends delve into a deep 

conversation over tea. At one point in the conversation, Arvasi talks 

about “the anarchy and separatist activities that surrounded our 

homeland”1 and mentions the “Turkishness of the East.” After these 

words, what Arvasi saw on the faces of his friends was “the lines of 

 

 1  “…vatanımızı saran anarşi olayları ve bo lu cu lu k faaliyetleri…” Seyyid Ahmet Arvasi, 

Doğu Anadolu Gerçeği (Ankara: Tu rk Ku ltu ru nu  Araştırma Enstitu su , 1986), 50. 

S 
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people who are not satisfied with his words.”2 However, these friends of 

Arvasi were ardent Turkish nationalists until recently. After a brief stop, 

one of Arvasi’s friends says, “We are not Turkish anymore!”. Upon 

hearing and seeing these reactions from his friends, Arvasi was 

surprised. “Why and what are you?” he asks his friends and tries to 

understand the reasons for this transformation in them. “We are 

Kurdish!” his friends answer in unison. Arvasi responds to his friends, 

“How can that be? Until yesterday, we were Turks, Turkish nationalists. 

We were Muslims, and we loved each other. Now, what is the reason for 

this separation?...”3 Upon these words, Arvasi sees that his friends laugh 

obscenely at him and hears the answer, “Indeed, it was like that. We said 

we were Turks for years, but we could not get them to accept us. Now 

you tell us, are you still Turkish?”4 from his friends. Arvasi’s answer to 

these words was quite clear: “Of course, I am Turkish.” However, this 

time, what Arvasi encounters is laughter instead of mocking faces of his 

friends. After the laughter, his friends say to Arvasi, “That is your wishful 

thinking! You can accept yourself as a Turk as much as you want; they 

don’t accept you as a Turk!...”5 

In his book, Arvasi states that “a dagger of flame” traveled through 

him after hearing these words from his friends.6 Arvasi’s reaction to his 

friends’ answer was to get up immediately and walk away from the table 

they sat at without saying goodbye to his friends.7 This conversation 

leads Arvasi to deep thoughts. On the rest of his way to Doğubayazıt, he 

thinks about “his many memories about the subject” and “many events 

that happened to him.”8 “What a strange game this is; why does 

‘Kurdishness’ immediately come to mind when Eastern Anatolia is 

 

 2  “…bu arkadaşlarımın yu zlerinde, hiç de so zlerimden memnun olmamış insanların 

çizgileri beliriyordu.” Arvasi, 50. 

 3  “… Nasıl olur? Daha du ne kadar Tu rk’tu k, Tu rk milliyetçisi idik. Mu slu mandık ve  

birbirimizi seviyorduk. Şimdi bu ayrılıg ın sebebi ne?” Arvasi, 50. 

 4  “… Gerçekten de o yle idi. Biz, senelerce Tu rk oldug umuzu so yledik. Fakat kendimizi 

kabul ettiremedik. Şimdi sen so yle bakalım, sen hala Tu rk mu su n?” Arvasi, 50. 

 5  “… O, senin hu sn-u  kııruntun! Sen, kendini istedig in kadar Tu rk kabul et; onlar seni Tu rk 

kabul etmezler ki!” Arvasi, 49–51. 

 6  Arvasi, 51. 

 7  Arvasi, 51. 

 8  “konu ile ilgili nice hatırasını” ve “başına gelen nice olayları” Arvasi, 51. 
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mentioned? Who played this game on us? Or how can we not make this 

right? Had we fallen into a vicious circle?”9 he thinks inwardly. After 

narrating this memory, Arvasi shares another memory related to this 

one: 

When Arvasi was a child, his father worked at Van Customs. The 

villagers brought butter, eggs, and yogurt to where they lived and sold 

them. Arvasi says that at that time, they called these “poor villagers” 

“Kurds,” and when they saw them, they would ask their mother, “Mom, 

the Kurds have brought butter, yogurt, and eggs… Shall we buy from 

them?”10  

Arvasi states that, after this experience in his childhood, he went to 

Erzurum as a student, and this time, he was astonished to hear that they 

were called “Kurds” there.11 In the following years, Arvasi graduated 

from teacher school and education institute, became a teacher, and went 

to Bursa. During his years of teaching, he experienced one more incident 

in which a person was seen as problematic because of his “Eastern” roots. 

In this incident, Arvasi heard the words, “If you make a Kurd from 

Erzurum a teacher, this is what he will do,”12 from a student’s parents 

who thought that his child had been victimized by his teacher. However, 

Arvasi knew this teacher, whom the parents of the student were 

complaining about, did not know Kurdish, nor did he have a “separatist 

consciousness.”13 

Based on these memories, Arvasi states that the word “Kurdish” is 

sometimes used as “an expression of accusation with no clear 

boundaries” and that many Easterners are unfairly stigmatized in this 

way.14 According to Arvasi, “the enemies of the Turk” had been trying to 

portray being “Easterner” as something ambiguous, and unfortunately, 

 

 9  “… Bu ne garip oyundur ki, Dog u Anadolu denince, neden akla hemen ‘ku rtlu k’ gelir? Bu 

oyunu, bize kimler oynadı? Yahut, bu yanlışı, nasıl olur da bir tu rlu  du zeltemeyiz? Biz, 

bir fasit dairenin içine mi du şmu ştu k?” Arvasi, 51. 

 10  “… Anne, ku rtler, yag , yog urt ve yumurta getirmişler… Alacak mıyız?” Arvasi, 51. 

 11  Arvasi, 51. 

 12  “… Erzurum’lu bir ku rdu , o g retmen yaparsan, işte bo yle yapar.” Arvasi, 51. 

 13  Arvasi, 51. 

 14  Arvasi, 51. 
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they had succeeded to some extent.15 Therefore, according to Arvasi, 

using the terms “Kurdish” and “Easterner” as terms of accusation should 

not be tolerated.16 

However, fifteen interviewees with whom semi-structured 

interviews were conducted within the scope of this thesis stated that 

they were not seen as the “other” in the idealist movement before 1980 

because they were “Easterners,” “Kurdish,” or “Zaza.” The participants 

stated that the attitude of the idealist movement during those years was 

inclusive, and they did not face any discrimination within the movement. 

The situation of “using the word ‘Kurdish’ as an expression of accusation” 

mentioned by Arvasi seems to be a foreign situation for the interviewees. 

Is the situation Arvasi observed in his memoirs not valid for the idealist 

movement before 1980? 

This thesis examines the activities of the idealist movement regarding 

Eastern and Southeastern Anatolia between 1965 and 1980, the 

participation processes of the people who joined the movement from the 

East in these years, their activities within the movement, their 

perceptions of ethnicity and their perceptions of the Early Republican 

Period uprisings in the East by evaluating the literature focusing on the 

perspective of the idealist movement on the Kurds and the participation 

in the movement from the East, and by examining how the movement 

approached the events in Eastern and Southeastern Anatolia before 1980 

through primary sources and enriching the information obtained from 

primary sources through personal interviews. 

§ 1.1 Literature Review 

1.1.1  Participation in the Idealist Movement from the East and the 

Movement’s View of the Kurds  

 

In his master’s thesis, The Islamization of Turkish Nationalism in Cold War 

Turkey, 1965-1980, published in 2022, Muhammed Baykal, quoting I lker 

 

 15 Arvasi, 52. 

 16  Arvasi, 52. 
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Aytu rk, states that the studies on Turkish nationalism between 1945 and 

1980 are pretty limited compared to studies on the Early Republican 

Period due to “researchers’ lack of theoretical attention to nationalism, 

and more specifically, Turkish nationalism” and “their seeing of 

nationalism as pure rhetoric.”17 This limitation seems to be valid for 

studies on the activities of Turkish nationalism in Eastern and 

Southeastern Anatolia as well. The vast majority of studies on the subject 

are far from academic qualifications and consist of memoirs, short 

newspaper articles, and some journalistic books.  

Bayram Koca, the author of one of the latest academic studies on the 

view of the idealist movement towards the Kurds, divides Turkish 

nationalists into two groups: Secular Turkist-Turanists and Mainstream 

Nationalists.18 According to Koca, Secular Turkist Turanists, whom Koca 

symbolizes with the writings of Hu seyin Nihal Atsız and his brother 

Nejdet Sançar, do not view the Kurds as ethnically Turkish and consider 

them outside the scope of Turkishness.19 On the other hand, the 

dominant perception within the mainstream nationalist tradition, which 

can be symbolized by the line of MP (Nation Party) -CKMP (Republican 

Peasant Nation Party) -MHP (Nationalist Action Party) in Koca’s 

evaluation, considers the Kurds as ethnically Turkish and within the 

scope of Turkishness.20 The author also analyzes why the leading figures 

of mainstream nationalists such as Mehmet Ero z, Seyyid Ahmet Arvasi, 

and Osman Yu ksel Serdengeçti consider the Kurds as ethnically Turkish. 

According to him, Mehmet Ero z, the symbolic name of mainstream 

 

17   I lker Aytu rk, “Nationalism and Islam in Cold War Turkey, 1944–69,” Middle Eastern 

Studies 50, no. 5 (September 3, 2014): 695, https://doi.org/10.1080/00263206.2014.911177, 

quoted in Muhammed Baykal, “The Islamization of Turkish Nationalism in Cold War 

Turkey, 1965-1980” (I stanbul, Bog aziçi U niversitesi Atatu rk I lkeleri ve I nkılap Tarihi 

Enstitu su  Modern Tu rk Tarihi Anabilim Dalı, 2022), 3. 

18   Bayram Koca, “Tu rkiye’de Uç Sag  ve Ku rtler, 1945-1980: Gu venlik, Kimlik ve Kalkınma” 

(Ankara, Hacettepe U niversitesi Sosyal Bilimler Enstitu su  Siyaset Bilimi ve Kamu 

Yo netimi Anabilim Dalı Siyaset Bilimi Bilim Dalı, 2019), 3. 

19   Bayram Koca, “Ku rtler Aslında...”: Uç Sag ın Ku rtlere Bakışı, (Istanbul: I letişim Yayınları, 

2021), 95–103. 

20   Koca, “Tu rkiye’de Uç Sag  ve Ku rtler, 1945-1980: Gu venlik, Kimlik ve Kalkınma,” 133. 
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nationalists on this subject, bases his view on the writings of Şeref Han 

from Bitlis and Ziya Go kalp’s pieces.21 The author also evaluates the Kon 

magazine in his thesis and argues that the authors of Kon magazine 

differentiate themselves from the mainstream nationalist tradition 

because of their acceptance of the Kurdish identity as an identity 

separate from Turkishness.22 This interpretation of Kon magazine by 

Koca will be discussed in the section of this thesis dedicated to the 

magazine; however, at the end of this thesis, it has been concluded that 

the general perception of the authors of the Kon magazine does not 

differentiate much from the mainstream nationalist tradition.  

In addition to discussing the mainstream nationalists’ perception of 

Kurdish identity, Koca also explores their views on the development of 

the East. He summarizes the mainstream nationalist stance with 

Alparslan Tu rkeş’s statement, “The East should also receive its share of 

national wealth.”23 On October 19, 1970, Tu rkeş criticized the then-prime 

minister, Su leyman Demirel, for doing nothing for the East and stated that 

the Five-Year Development Plan should include special provisions for the 

East. Citing this statement, Koca states that Tu rkeş argued that in this 

way, “the East would also receive its share of the national wealth and thus 

the efforts of the ‘desperate traitors’ who tried to incite rebellion in the 

East would be frustrated.”24 

The author’s thesis also reveals several findings regarding the 

reasons behind participation from Eastern and Southeastern Anatolia in 

the idealist movement. In an interview Sadi Somuncuog lu gave to the 

author, Somuncuog lu stated that the recruitment of children from tribes 

in Eastern Anatolia and Southeastern Anatolia through the activities of 

the Idealist Hearths in the region strengthened the basis of the movement 

 

  21  Koca, 135. 

  22  Koca, 143. 

  23  “Milli Servetten Dog u da Nasibini Almalı.” Koca, 144. 

  24 “milli servetten Dog u’nun da nasibini alacag ı ve bo ylece Dog u’da isyan çıkarmaya 

çalışan go zu  do nmu ş hainlerin çabalarının akim kalacag ı…” Alparslan Tu rkeş, Temel 

Görüşler (Dergah Yayınları, 1975), 190–91, quoted in Koca, “Tu rkiye’de Uç Sag  ve Ku rtler, 

1945-1980: Gu venlik, Kimlik ve Kalkınma,” 145. 
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in the area and increased the participation in the movement.25 Beyond 

that, Koca suggests that the reaching of the activities of the “communist 

Kurdist” groups to an intolerable level for Turkish nationalists also 

played an essential role in the increasing activity of the Turkish 

nationalists in the region.26 These claims of Bayram Koca contributed to 

the formulation of questions I sought to answer through the semi-

structured interviews. To what extent Koca’s claims are effective in the 

participation in the idealist movement became an influential contributor 

in the formulation of questions that I prepared.  

Ahmet Dinç, the author of a journalistic study on the subject, 

Bozkürtler: Ülkücü Camianın Kürt Evlatları, explains that his motivation 

for this study goes back to his journalism years as a correspondent. Dinç 

emphasizes that the existence of many Kurdish and Zaza politicians in 

MHP and BBP (Great Unity Party) increased his curiosity. Beyond that, 

Dinç also talks about the existence of many Kurdish and Zaza members 

of parliaments in 2007 when he was the parliamentary correspondent in 

Ankara. In a personal interview with me, Dinç stated that, as a result of 

these encounters, he decided to write this book. Apart from many 

subjects he talked about, Dinç noted that approximately half of the people 

he interviewed during the preparation of this book believed either that 

Kurds and Zazas are ethnically Turkish or that there was a belief 

regarding common ancestry in the earlier ages of history. Although Dinç 

thinks that some individuals who were part of the idealist movement in 

the 1970s might change their thoughts on this topic, he believes that many 

of those he interviewed still maintain these views today.27 

Dinç’s book also includes rich information regarding the 

organizational efforts of the idealist movement in the East since the late 

1960s. In the regarding chapter of his book, Dinç notes that Alparslan 

Tu rkeş, during his four-month tenure as party inspector of CKMP from 

March 31, 1965, to July 30, 1965, traveled extensively throughout Anatolia, 

including many cities in Eastern and Southeastern Anatolia. According to 

 

      25  Koca, “Tu rkiye’de Uç Sag  ve Ku rtler, 1945-1980: Gu venlik, Kimlik ve Kalkınma,” 131. 

26  Koca, 133. 

27  Personal Interview with Ahmet Dinç on March 9, 2024, in Istanbul. 
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Dinç, these visits of Tu rkeş as the inspector of CKMP in 1965 created a 

favorable environment for establishing idealist organizations in many 

Eastern cities in the subsequent years.28 Thus, shortly after its 

establishment in 1968, the Young Idealists Organization (Genç U lku cu ler 

Teşkilatı), one of the first organizations with the name “idealist,” opened 

branches not only in Samsun, Yozgat, Adana, and Trabzon but also in 

Kars, Erzurum and Elazıg  in Eastern and Southeastern Anatolia.29 

Following these developments, the Diyarbakır branch of the organization 

was opened within the same year and began its activities.30 The activities 

of the branches included weekly seminars, discussion meetings, village 

visits, and larger events such as the 900th-anniversary celebration of the 

Malazgirt Battle in Muş in 1971.31 According to Dinç, the Diyarbakır branch 

of the organization was quite active in the 1970s; during the Cyprus Peace 

Operation in 1974, they displayed a thirty-square-meter Turkish flag on 

the historic Diyarbakır walls and organized a Mevlit gathering at the 

Diyarbakır Ulu Mosque.32   

In addition to the organizational efforts of the idealist movement in 

Eastern and Southeastern Anatolia, Dinç’s study also provides 

considerable information about the reasons for participation from 

Eastern and Southeastern Anatolia in the idealist movement. Dinç argues 

that one of the most influential reasons for the involvement in the idealist 

movement among the Kurds was religion.33 According to Dinç, the left’s 

opposition and its disrespect for religion in the 1970s led some of the 

Kurds, who respect religious values, into the idealist/nationalist camp.34 

Nevertheless, the only reason was not the left’s disrespect for religious 

values and its creation of reaction. One of the interviewees of Dinç, Faik 

 

 28     Ahmet Dinç, Bozkürt - Ülkücü Camianın Kürt Evlatları (I stanbul: Karakutu Yayınları,   

2011), 146. 

 29      Dinç, 161. 

  30 Dinç, 161. 

 31 Dinç, 167. 

 32 Dinç, 162. 

 33 Dinç, 34. 

 34 Dinç, 34. 
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I çmeli, who served as the head of MHP’s Istanbul Youth Branch at the end 

of the 1970s and is of Kurdish origin, also talks about the inclusive stance 

of idealism and explains the idealist movement’s stance towards the 

Kurds and the left’s position on religion with the following words:  

Idealism was not against the Kurds. An idealist, a Turkish 

nationalist, was the person who kept the Turkish nation in mind 

and loved the homeland, nation, flag, and religion. At that time, 

there was the danger of communism; they were going to bring 

communism, and communism was against religion. At that time, 

idealism was a structure in the form of anti-communism. It meant 

being loyal to your flag and religion.35 

Portraying the period when he was the head of the MHP’s Istanbul 

Youth Branch in 1977 as a period when armed fights increased and many 

deaths began to occur from both the right and the left, I çmeli states that 

he had many friends of Kurdish origin among the friends he lost.36 I çmeli 

also emphasizes that participation in the idealist movement was much 

higher than participation in the AP (Justice Party) or MSP (National 

Salvation Party) from Eastern and Southeastern Anatolia in the 1970s.37 

According to I çmeli, one of the facilitative reasons for this situation was 

the idealist movement’s nondiscriminatory stance against the Kurds and 

Zazas in the movement in the 1970s.38 

Beyond Dinç’s study, based on personal interviews and some 

memoirs related to the period, some smaller-scale memoirs about the 

period can also be found. One such memoir is by Cevat Saraç, a close 

35 “U lku cu lu k Ku rt karşıtı deg ildi. U lku cu , Tu rk milliyetçisi, Tu rk milletini nazarda tutan, 

vatan, millet, bayrak, din sevgisini taşıyan kişiydi. O zaman komu nizm tehlikesi vardı, 

onlar komu nizmi getireceklerdi, komu nizm ise dine karşıydı. O zaman komu nizm 

karşıtlıg ı şeklinde bir yapı idi u lku cu lu k. Bayrag ına, dinine bag lı olmak demekti.” Faik 

I çmeli, Kırık Kurşun (I stanbul: Yakın Plan Yayınları, 2015), 25, quoted in Dinç, Bozkürt - 

Ülkücü Camianın Kürt Evlatları, 195. 

36   Dinç, Bozkürt - Ülkücü Camianın Kürt Evlatları, 196. 

37   Dinç, 196. 

38   Dinç, 196. 
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associate of Hikmet Tekin, who won the mayoral election in Bingo l as an 

MHP candidate in 1977. According to Saraç, in the 1970s, the idealists were 

acting with a strong spirit of unity without questioning their idealist 

friends’ ethnic origin.39 According to him, what idealists prioritized in 

those years was the unity of ideals, and this attitude in the idealist 

movement played a considerable role in the increasing participation.40 In 

addition to Saraç, Recep Alyamaç, who was involved in the idealist 

movement both in Diyarbakır and later as the regional head of Nationalist 

Workers’ Unions (Milliyetçi I şçi Sendikaları Konfederasyonu) in Elazıg , 

also emphasizes in his son’s book, Komando Recep: 24 Haziran 1975 İsyanı 

(Diyarbakır Olayları) ve 1978 Bingöl Olayları the idealist movement’s 

inclusive stance in the 1970s and its effect on the increasing participation 

in the movement.41 

Mehmet Şirin Çetin, who examines the relationship between ethnicity 

and political behavior and the phenomenon of idealist Kurds through the 

first Kurdish-origin idealists of Muş, states that idealism in Turkey is 

known as a political stance reserved for those who are “ethnically 

Turkish,” but after further investigation, it has been revealed that people 

of different ethnic origins can also adopt this political stance.42 In Çetin's 

research, a total of five individuals—including three retired teachers, one 

microbiologist, and one currently serving as a teacher—were asked how 

they define themselves in terms of ethnic origin and religious affiliation, 

how they came into contact with the idealist thought, what they think 

about idealist ideology, and what factors influenced their choice of the 

idealist movement.43 Four participants identified themselves as Kurdish, 

while all participants shared the belief that Turks and Kurds came from 

 

 39  Cevat Saraç, Reis Bey: Bingöl’ün Şehit Belediye Başkanı Hikmet Tekin’in Hikâyesi ve Bir 

Devrin Analizi (I stanbul: Bilgeog uz Yayınları, 2011), 195. 

 40  Saraç, 195. 

 41  Ku rşat Esat Alyamaç, Komando Recep: 24 Haziran 1975 İsyanı (Diyarbakır Olayları) ve 

1978 Bingöl Olayları (I stanbul: Cinius Yayınları, 2019), 27. 

 42  Mehmet Şirin Çetin, “Etnik Mensubiyet ve Siyasal Davranış I lişkisi: Muş’un Ku rt Ko kenli 

I lk U lku cu leri  U zerine Bir I nceleme” (II. Uluslararası Muş Sempozyumu: Tarih-Siyaset-

Ekonomi-Ku ltu r-Edebiyat, Muş Alparslan U niversitesi, 2020), 70. 

 43  Çetin, 70. 
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the same descent.44 In terms of religion, it was observed that all 

participants were quite sensitive, and it is noted that they were drawn to 

the idealist movement during a period when they felt the country, and 

Islam were in danger.45 In the case of these five participants, participants’ 

initial contact with the movement happened through teachers, idealist 

organizations, and anti-communist associations during their middle and 

high school years.46 When asked how they define idealism and idealist 

thought, participants gave different responses varying from “patriotism”, 

“protecting religion and loving the home country”, “a person who 

considers the country’s interests and works for everyone’s welfare”, to “a 

movement whose whole purpose is to protect the country’s interests and 

serve Islam.”47 In his study, Çetin also evaluated the origins of the idealist 

movement in Muş. According to him, the development of the idealist 

movement in Muş began when Sav-Genç, an Islamic association aiming to 

combat communism, dissolved itself due to financial difficulties and 

ideological proximity with idealism and thus joined the idealist 

movement.48 Çetin also notes that the establishment of the idealist 

teachers’ union a year later, U lku  Bir Sen, and its reachability in the city 

also played a role in the spread of idealism in Muş.49 

In the additional section of their study focusing on the idealist 

movement after September 12, 1980, Tanıl Bora and Kemal Can argue that 

the idealist movement’s perspective on the Kurds was based on their " 

absence,” and this situation of “absence” was best expressed by the 

movement’s leader, Tu rkeş’s statement, “We are as Kurdish as they are 

Kurdish. They are as Turkish as we are Turkish.”50 In his other study, Bora 

states that this approach of Tu rkeş both ensures the “denial of 

 

 44 Çetin, 71. 

 45  Çetin, 71. 

 46  Çetin, 71. 

 47  Çetin, 71. 

 48  Çetin, 72. 

 49  Çetin, 72. 

 50  “Onlar ne kadar Ku rt’se biz de o kadar Ku rt’u z. Biz ne kadar Tu rk isek onlar da o kadar 

Tu rk.” Tanıl Bora and Kemal Can, Devlet, Ocak, Dergah: 12 Eylül’den 1990’lara Ülkücü 

Hareket, Altıncı Baskı (I stanbul: I letişim Yayınları, 2000), 580. 
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Kurdishness as a distinct identity” and contains a “productive ambiguity” 

by objectifying it and linking it to Turkishness.51 Bora also claims that this 

“long-standing ambiguity” allowed the movement to accuse the PKK of 

“ethnic nationalism” in the 2000s.52 According to Bora and Can, although 

there are differing views among the members of the movement on the 

“issue,” the most moderate position the movement reached was to 

advocate for an indoctrination and assimilation policy to remind the 

people in Southeastern Anatolia of their Turkish identity, as suggested by 

Turkish-Islamic idealists within the movement.53 Putting aside Bora and 

Can’s interpretations of the movement’s view on the Kurds, their studies 

do not include a concrete approach regarding the reasons for the 

relatively high participation in the idealist movement from Eastern and 

Southeastern Anatolia in the 1970s.  

In his PhD thesis on the MHP, Ali Erken also notes that Turkish 

nationalists tried to maintain a moderate profile towards the Kurdish 

population in Turkey, asserting that they had no issues with the Kurds as 

long as they did not contradict the integrity of the state.54 Erken also 

points out that, in the idealists’ perception of threats, socialists, who are 

believed to receive financial and technological aid from abroad, rank first, 

and loyalty is seen as much more important than ethnicity within the 

movement.55 Referring to one of Tu rkeş’s statements in 1979, “Slaves of 

foreign ideologies claim that if Tu rkeş comes to power, he will massacre 

the Kurds. These traitors will lead our state to disaster. I emphasize once 

again that those who live in these lands, no matter which region they live 

in, are our brothers and sisters. They will be in our protection,”56 Erken 

 

 51  Tanıl Bora, Cereyanlar: Türkiye’de Siyasi İdeolojiler, I kinci Baskı (I stanbul: I letişim 

Yayınları, 2017), 323. 

 52  Bora, 323. 

 53  Bora and Can, Devlet, Ocak, Dergah, 582. 

 54  Ali Erken, “The Construction of Nationalist Politics in Turkey: The MHP, 1965-1980” 

(Oxford, University of Oxford St. Antony’s College Tarih, 2013), 86. 

 55  Erken, 86. 

 56  “Yabancı ideolojilerin ko leleri, ‘Tu rkeş iktidara gelirse Ku rtleri katledeceg ini’ iddia 

ediyor. Bu hainler devletimizi felakete su ru kler. Hangi bo lgede yaşarsa yaşasın bu 
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interprets these words as expressing the policy of the party that it has no 

problems with the Kurds as long as they do not violate the integrity of the 

state.57 According to Erken, the main targets of the party and the 

movement are separatist socialist groups that are actively campaigning 

in universities and the southeast of the country.58  

In his article titled Türk Milliyetçiliğinin Kürtlükle İmtihanı published 

in Türkiye Günlüğü magazine, Mustafa Akyol also points out that the MHP 

leader Alparslan Tu rkeş’s view of the Kurds was positive in terms of 

asserting that there should be no discrimination against the Kurds.59 

However, according to Akyol, Tu rkeş’s rejection of discrimination was 

based on the assumption that the Kurds are “unadulterated Turks”60 

rather than on the concept of “citizenship.”61 According to Akyol, today, 

there are “millions of our citizens who identified themselves as Kurdish, 

express this, and demand respect for it,”62 and the era of telling them they 

are “actually Turks” has passed.63 Akyol argues that in the face of this 

“new situation,” Turkish nationalists are in a situation with a significant 

lack of resources and states that Turkish nationalists can only get out of 

this “intellectual impasse”64 by developing new perspectives on this 

issue.65   

 

topraklarda yaşayanların bizim kardeşimiz oldug unu ve korumamız altında olacag ını 

bir kez daha vurguluyorum.” Hakkı O znur, Ülkücü Hareket, vol. 1, (Sıhhiye, Ankara: 

Alternatif Yayınları, 1999), 548–49, quoted in Erken, “The Construction of Nationalist 

Politics in Turkey: The MHP, 1965-1980,” 86. 

 57  Erken, “The Construction of Nationalist Politics in Turkey: The MHP, 1965-1980,” 86. 

 58  Metin Turhan, Ülkü Ocakları (I stanbul: Bilgeog uz Yayınları, 2010), 72–75, quoted in 

Erken, “The Construction of Nationalist Politics in Turkey: The MHP, 1965-1980,” 86. 

 59  Mustafa Akyol, “Tu rk Milliyetçilig inin Ku rtlu kle I mtihanı,” accessed May 16, 2024, 

http://www.mustafaakyol.org/index.php/blog/turkce-yazilar/471-trk-milliyetiliinin-

krtlkle-mtihan-76. 

 60  “su katılmamış Tu rkler” Akyol. 

 61  Akyol. 

 62  “etnik olarak kendilerini Ku rt kabul eden, bunu ifade eden, buna saygı go sterilmesini 

isteyen milyonlarca vatandaşımız” Akyol. 

 63  Akyol. 

 64  “fikri çıkmaz” Akyol. 

 65  Akyol. 
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In an article that Akyol quoted in the article mentioned in the 

previous paragraph, Mustafa Çalık also talks about how Turkish 

nationalists should view ethnic issues. In his article titled Hangi 

Milliyetçilikle Nereye Kadar? published in Türkiye Günlüğü in 2005, Çalık 

discusses Hu seyin Nihal Atsız’s interpretation regarding this subject. 

According to Çalık, when considered outside of his political ideas and 

nationalist approaches, Atsız is “a figure who should always be 

remembered with gratitude and respect for his unforgettable services as 

one of the most valuable figures in Turkish historical research and 

Turkology.”66 However, Atsız’s interpretation of Turkish nationalism, 

which is based on “ethnic Turkishness” in Çalık’s view, benefits those 

who work for the destruction of Tu rkiye and Turkishness more than it 

benefits the Turks themselves.67 Therefore, according to Çalık, Atsız68 

should continue to be a source of inspiration for Turkish nationalists; 

however, his position on ethnic issues should not be embraced by them.69   

In his article on Seyyid Ahmet Arvasi and the role of the Turkish-

Islamic ideal (Tu rk-I slam u lku su ) in the Islamization of the idealist 

movement before the September 12, 1980, military coup, Fatih Yaşlı 

suggests that Arvasi, like most Turkish nationalists of the time, claimed 

that the Kurds were ethnically Turkish, but he was aware of the existence 

of a “Kurdish issue.”70 According to Yaşlı, the solution Arvasi proposed for 

this “issue” involves what Yaşlı describes as assimilationist policies: the 

establishment of kindergartens, libraries, and universities, effective 

broadcasting by radios and televisions, and the creation of solid 

 

 66  “siyasi fikirleri ve milliyetçilik yaklaşımlarının dışında ele alındıg ı vakit, o ncelikle Tu rk 

tarih araştırmacılıg ı ve Tu rkolojinin en deg erli simalarından biri olarak ununtulmaz 

hizmetleriyle, daima şu kran ve saygı ile yadedilecek bir şahsiyet” Mustafa Çalık, “Hangi 

Milliyetçilikle Nereye Kadar?,” Türkiye Günlüğü, sayı 80, Bahar 2005, 129. 

 67  Çalık, 128, quoted in Akyol, “Tu rk Milliyetçilig inin Ku rtlu kle I mtihanı.” 

 68  For the ongoing discussions on Atsız’s view of Turkish nationalism and his position in 

this thought tradition, see https://birikimdergisi.com/haftalik/11818/atsiz-ve-irkcilik 

Accessed August 10, 2024.  

 69  Çalık, “Hangi Milliyetçilikle Nereye Kadar?,” 129. 

 70  Fatih Yaşlı, “1980 O ncesi U lku cu  Hareketin I slamileşmesinde Seyit Ahmet Arvasi ve 

‘Tu rk-I slam U lku su ,’” Memleket Siyaset Yönetim 9, no. 22 (July 31, 2014): 389. 
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communication and transportation networks.71 Like Bora, Yaşlı also 

speaks of an ambiguity in the movement’s view of the Kurds, arguing that 

Arvasi’s perspective reveals this ambiguity in whether those to be 

“assimilated” are a “different ethnic group” or “the Turks to be 

reintegrated into Turkishness.”72 Yaşlı also suggests that a separation 

might be observed between Seyyid Ahmet Arvasi and another leading 

Turkish nationalist ideologue of the time, Hu seyin Nihal Atsız, arguing 

that Arvasi rejected the concept of “superior race,” unlike Atsız.73 

According to Yaşlı, Arvasi believed that biological characteristics did not 

make races superior and that superiority should be measured only by the 

services rendered in the path of Allah.74 

§ 1.2 Methodology 

This thesis is based on primary and secondary sources, including 

memoirs from the period, books published by publishing houses close to 

the idealist movement, newspapers associated with the movement, and 

local newspapers from the time. Newspaper searches were conducted 

between March 2024 and June 2024, mostly at the Beyazıt State Library 

and the IBB Atatu rk Library. In addition to these primary and secondary 

sources, face-to-face semi-structured interviews were conducted with 

fifteen individuals who joined the idealist movement from Eastern and 

Southeastern Anatolia between 1965 and 1980. The interviews lasted 

between one and two hours. In addition to these fifteen people, six people 

who had witnessed specific events before 1980, three of whom had joined 

the movement from the East, were interviewed about the period through 

face-to-face semi-structured interviews, with two of these interviews 

conducted via video call. The total number of individuals interviewed is 

twenty-one. Seventeen of these interviews were recorded by using a 

 

 71  Yaşlı, 390. 

 72  “…asimile edilecek olanın farklı bir etnik grup mu yoksa yeniden Tu rklu g e 

kazandırılacak Tu rkler mi oldug una dair mu phemlik…” Yaşlı, 389. 

 73  Yaşlı, 389. 

 74  Yaşlı, 389. 
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voice recording application on the phone, while recordings could not be 

made in three interviews due to unsuitable conditions; notes taken 

during these interviews were used instead. In addition to these 

interviews, one of the authors of Kon magazine was also contacted and 

written information about the magazine was obtained from him. All 

twenty-two participants who were interviewed and from whom written 

information was obtained were male.  

The second chapter of the thesis began with a general assessment of 

the electoral performance of the CKMP and MHP between 1965 and 1980. 

This section continued by evaluating MHP Leader Alparslan Tu rkeş’s 

visit to Diyarbakır in 1975 and the subsequent events and examined the 

movement’s activities in the East leading up to the 1977 local elections. 

The chapter concluded by analyzing how the mayoral terms of Hikmet 

Tekin and Hamit Fendog lu, who were elected mayors in these elections 

and later killed, are evaluated in various sources. 

The third chapter focused on how issues related to Eastern Anatolia 

and Southeastern Anatolia were addressed in the columns and news 

reports prepared by Hergu n newspaper correspondents, the idealist 

press's flagship from 1977 to 1980. In addition to Hergu n, the examination 

included a separate section on Kon magazine, which idealist activists 

from the East published during this period. 

The fourth chapter investigated the perspectives of individuals who 

joined the idealist movement from Eastern and Southeastern Anatolia on 

uprisings during the Early Republican Period and their perceptions of 

ethnicity. 

The fifth chapter focused on the life stories of individuals who joined 

the idealist movement from Eastern and Southeastern Anatolia; it 

evaluated how they came to know the movement and why they decided 

to join. The content of the semi-structured interviews conducted is 

mostly presented in the fourth and fifth chapters of the thesis. 

The final section of the thesis is the conclusion chapter. Following the 

bibliography, the appendix at the end of the thesis includes visuals 

related to the idealist movement's activities in the East, primarily 

sourced from the Hergu n newspaper and various other sour
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CKMP, MHP, and Local Elections 

n this section, firstly, the general electoral performance of the CKMP 

and, following the name change in the 1969 Adana Congress, the MHP, 

from 1965 to 1980, will be briefly analyzed with a particular focus on the 

Eastern and Southeastern Anatolian regions. Subsequently, the 

performance of the movement in local elections in these two regions 

from 1965 to 1980 will be analyzed. The mayorships of Hikmet Tekin and 

Hamit Fendog lu, who were elected in the 1977 local elections, as well as 

the events that happened during and after Tu rkeş’s visit to Diyarbakır in 

1975, will be examined in separate sections. 

§ 2.1 An Overview of the Idealist Movement's Election 

Performance in the East (1965-1980) 

2.1.1  An Overview of the Performance of the Idealist Movement in 

General Elections (1965-1980) 

During his four-month tenure as CKMP inspector in 1965, Alparslan 

Tu rkeş visited numerous cities in Anatolia. On October 10, 1965, just two 

months and ten days after being officially confirmed as CKMP's chairman 

on August 1, 1965, Tu rkeş experienced his first general election as the 

I 
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party leader. The CKMP campaign during this election period used 

posters with slogans such as "We oppose fascism, Nazism, and 

communism" (Faşizm, Nazizm ve komu nizmin karşısındayız.) "Priority 

will be given to the development of underdeveloped regions," (Geri 

Kalmış Bo lgelerin Kalkımasına O ncelik Verilecektir.) and "Anyone who 

says they are Turkish is Turkish." (Tu rk’u m diyen herkes Tu rk’tu r.)1 

Candidates for parliament were also nominated from the cities in the 

East, including Ag rı, Diyarbakır, Hakkari, Mardin, and Muş.2 Even though 

the party's vote nationwide remained at 2.2% due to the influence of 

Osman Bo lu kbaşı, who left CKMP and carried a significant portion of his 

base to the Millet Party, the party managed to send eleven members to 

parliament in this election.3 

When election results are analyzed, it is seen that the party’s votes in 

most of the cities in Eastern and Southeastern Anatolia were above the 

party’s national average of 2.2%.4 For instance, CKMP became the fourth 

party in Ag rı with 11.8% of the votes and sent Abdu lbari Akdog an5 to 

parliament thanks to the national remnant system, which gave small 

parties an advantage in terms of their representation in the parliament.6 

With its feature of evaluating the residual votes of the parties on the 

national scale, the national remnant system was quite contributive to the 

minor parties in the 1965 general elections.7 In these elections, CKMP 

received 18% of the votes in Muş and 3.4% in Diyarbakır, 1.2% above its 

national average.8 With these results, CKMP also managed to send Kemal 

 

 1  Dinç, Bozkürt - Ülkücü Camianın Kürt Evlatları, 152. 

 2  Dinç, 153. 

 3  Jacob M. Landau, Radical Politics in Modern Turkey, Social, Economic, and Political 

Studies of the Middle East, v. 14 (Leiden: Brill, 1974), 254. 

 4  “YSK Web Portal,” accessed February 15, 2024, https://www.ysk.gov.tr/tr/1950-1977-

yillari-arasi-milletvekili-genel-secimleri/3007. 

 5  “YSK Web Portal.” 

 6  Ebru Gençalp, “Tu rk Siyasal Yaşamında Ana-Akım Dışı Bir Siyasal Parti ve Propaganda 

O rneg i: TI P ve 1965 Seçimleri,” Political Communication in Theory and Practice: Non-

Western Approaches, October 12, 2018, 222. 

 7  Gençalp, 212. 

 8  “YSK Web Portal.” 
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Aytaç to parliament from Muş. In addition to these results in Muş, 

Diyarbakır, and Ag rı, the party also achieved results above its national 

average in Malatya, Elazıg , and Erzurum.9 

By the time of the 1969 elections, although the party was only able to 

send Alparslan Tu rkeş to the parliament as a deputy from Adana due to 

the abolition of the national remnant system, it continued to receive votes 

above its national average in some cities in Eastern and Southeastern 

Anatolia. The party's national vote rate increased slightly to 3% in these 

elections, and it managed to achieve votes exceeding the national average 

in four cities in these two regions: Van with 9.4%, Elazıg  with 5.4%, Kars 

with 5.8%, and Gaziantep with 3.5%.10 According to Jacob M. Landau, a 

prominent scholar of Turkey's political life between the military coups of 

1960 and 1980, the party took a more pro-Islamic stance during the 

propaganda period of these elections, which took place approximately 

eight months after the Adana Congress in February 1969 that symbolizes 

the party's closer alignment with religion.11 Landau notes that the party 

adopted a more aggressive stance against the "godless lies of 

communism, Zionism, and Freemasonry" in these elections, expressed by 

a CKMP parliamentary candidate in his election manifesto, compared to 

other parties' candidates.12 

In the 1973 general elections, MHP's nationwide vote rate increased 

slightly to 3.38% compared to the previous general election. The party 

also continued to achieve results near or slightly above its national 

average in these cities in these two regions: Diyarbakır with 3%, Ag rı with 

6.2%, Gaziantep with 4.65%, Erzurum with 3.3%, Erzincan with 4.6%, and 

Elazıg  with 4.2%.13 

In the 1977 general elections, MHP's vote share increased to 6.4%, 

reaching its highest level before the September 12, 1980 military coup. 

Although the party achieved results above the national average in many 

 

 9  “YSK Web Portal.” 

 10  “YSK Web Portal.” 

 11  Landau, Radical Politics in Modern Turkey, 277. 

 12  Landau, 277. 

 13  “YSK Web Portal.” 



MEVLU T  CAN  Y I LD IR IM  

20 

cities in Eastern Anatolia, the party’s votes in Southeastern Anatolia 

either approached or fell below its national average in these elections.14 

The party’s failure in Diyarbakır in these elections is associated with the 

Diyarbakır incidents that took place during and after Alparslan Tu rkeş’s 

visit to the city on June 23, 1975, and the process that followed.15 It was 

stated that after the Diyarbakır incidents, the MHP weakened in 

Diyarbakır and mostly ceased to carry out the activities it had been 

carrying out in previous years.16 The Diyarbakır incidents and the 

process after them will be further evaluated in the following sections of 

this thesis with the information obtained from personal interviews and a 

review of local newspapers from the period. However, in these elections, 

the party continued to achieve results close to or above its national 

average in many cities in both regions, including Şanlıurfa with 6%, 

Adıyaman with 5.1%, Ag rı with 6.5%, Tunceli with 4.7%, Erzurum with 

12.8%, Erzincan with 18.8%, Gaziantep with 11.12%, Kars with 8.3%, Elazıg  

with 18.7%, and Malatya with 9.17%.17 With these vote shares, MHP 

managed to send one deputy each from Elazıg , Erzurum, and Gaziantep 

to the parliament.18 

2.1.2  An Overview of the Performance of the Idealist Movement in 

Local Elections (1965-1980) 

In the 1968 local elections, the first local elections held during these 

fifteen years, the CKMP, despite receiving only 1.01% in municipal 

elections and 1% in provincial council elections nationwide, achieved 

results above its national average in many provinces and districts in 

Eastern and Southeastern Anatolia.19 In the Çermik district of Diyarbakır, 

the CKMP candidate received 26.17%, while I hsan Gu zel, the CKMP 

 

 14  “YSK Web Portal.” 

 15  Personal Interview with Recep Alyamaç, via Phone Call, on July 4, 2024. 

 16  Personal Interview with Recep Alyamaç. 

 17  “YSK Web Portal.” 

 18  “YSK Web Portal.” 

 19  “2 Haziran 1968 Mahalli Seçimler Sonuçları” (Ankara: T. C. Başbakanlık Devlet I statistik 

Enstitu su , 1969). 
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candidate in Ergani district, reached 24%.20 In the Ag rı city center, CKMP 

candidate Halis Go kalp received 13.56%, and in the Taşlıçay district of 

Ag rı, the party's candidate secured 21%.21 The party's candidate, Necati 

Arıkan, in the Batman district of Siirt, achieved 19.43%, while the party’s 

candidate, Ahmet Mu hu rdarog lu in Hakkari city center, received 6%.22 

The party also reached 22.14% in the Gercu ş district of Mardin and 10.27% 

in the Malazgirt district of Muş.23 

In the 1973 local elections, MHP’s national vote share declined to 

0.74% for municipal elections but increased to 1.33% for provincial 

council elections.24 Similar to the 1968 local elections, the party did not 

field candidates in some provinces and districts for these elections. The 

party supported the independent candidate and the former head of 

Diyarbakırspor, Çelebi Eser, in Diyarbakır in these elections. Çelebi Eser 

stated during his campaign that he would work with MHP members in 

the city administration if elected.25 The independent candidate, Çelebi 

Eser, achieved a vote share of over 10% in Diyarbakır.26 MHP also fielded 

Yusuf Zeyrek as a candidate in Erzurum and achieved a vote share of 

21.17%, above its national average.27 In the Digor district of Kars, the party 

also received 20.48% of the votes.28  

In the 1977 local elections, MHP won many municipalities in Eastern 

Anatolia. In these elections held on December 11, 1977, six months after 

the general elections on June 5, 1977, the party achieved a vote share of 

3.94% in municipal elections and 6.62% in provincial council elections 

 

 20  “2 Haziran 1968 Mahalli Seçimler Sonuçları.” 

 21  “2 Haziran 1968 Mahalli Seçimler Sonuçları.” 

 22  “2 Haziran 1968 Mahalli Seçimler Sonuçları.” 

 23  “2 Haziran 1968 Mahalli Seçimler Sonuçları.” 

 24  “9 Aralık 1973 Mahalli Seçimler Sonuçları” (Ankara: T. C. Başbakanlık Devlet I statistik 

Enstitu su , 1974). 

 25  Personal Interview with Participant 10 from Diyarbakır. 

 26  Personal Interview with Participant 10 from Diyarbakır. 

 27  “9 Aralık 1973 Mahalli Seçimler Sonuçları.” 

 28  “9 Aralık 1973 Mahalli Seçimler Sonuçları.” 
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nationwide.29 In Eastern Anatolia, the party won in several cities and 

districts, achieving notable vote shares: Erzincan with 48.64%, Bingo l 

with 33.63%, Elazıg  with 42.2%, Taşlıçay district of Ag rı with 32.99%, Ig dır 

district of Kars with 53.51%, Tortum district of Erzurum with 42.87%, 

Adilcevaz district of Bitlis with 36.32%, and Dog anşehir district of 

Malatya with 50.74%.30 Hamit Fendog lu, running as an independent 

candidate under the joint support of AP, MSP, and MHP in Malatya, also 

won with 60.35% of the votes.31 In the Erciş district of Van, MHP 

candidate Gu ltekin Çavuşog lu received 17.15%, which was above the 

party’s national average, while the party's vote share in Van city center 

was 4.35%.32 Although the party did not have much of a presence in 

Southeastern Anatolia in these elections, Şehmus Demir, who ran as an 

MHP candidate in the Batman district of Siirt, received 5.25% of the votes, 

while in Gaziantep, the MHP exceeded 30% of the votes in two districts; 

however, the party could not win the elections in any district in the region 

in these elections.33 Overall, in the 1977 local elections, MHP was able to 

achieve high vote shares in many cities and districts in Eastern Anatolia, 

while its influence in Southeastern Anatolia weakened compared to 

previous years, and the party significantly retreated from the region. 

§ 2.2 June 23-24, 1975 Diyarbakır Incidents and the Idealist 

Movement  

Although the MHP's most successful election in the East prior to 

September 12, 1980, was the 1977 local elections, as mentioned in the 

previous section, the party also managed to have a significant presence 

in the 1968 and 1973 local elections, achieving results above its national 

averages in some provinces and districts. The 13.56% vote share in the 

 

 29  “11 Aralık 1977 Yerel Seçim Sonuçları” (Ankara: T. C. Başbakanlık Devlet I statistik 

Enstitu su , 1979). 

 30  “11 Aralık 1977 Yerel Seçim Sonuçları.” 

 31  “11 Aralık 1977 Yerel Seçim Sonuçları.” 

 32  “11 Aralık 1977 Yerel Seçim Sonuçları.” 

 33  “11 Aralık 1977 Yerel Seçim Sonuçları.” 
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provincial center of Ag rı in the 1968 local elections and the 19.43% vote 

share in Batman, part of Siirt in 1968, were important indicators of the 

party's presence in the East.34 In addition to this, although Çelebi Eser, 

the former head of Diyarbakırspor, ran as an independent candidate on 

the electoral ballot, he ran by placing MHP members on the lists of 

candidates for the municipal council35, and the MHP managed to get six 

municipal council members elected in Diyarbakır in 1973.36 

As for the most prominent event regarding the activities of the idealist 

movement in Eastern and Southeastern Anatolia during the four years 

from the 1973 local elections to the 1977 local elections was the visit of 

MHP leader Alparslan Tu rkeş to Diyarbakır on June 23, 1975, in his 

capacity as Deputy Prime Minister. In my personal interview with him, 

Recep Alyamaç, the regional chairman of the Confederation of Nationalist 

Labor Unions (MI SK) from 1976 to 1980, stated that with the influence of 

the success in the 1973 elections, the MHP had gained a significant base in 

Diyarbakır prior to the Diyarbakır incidents in 1975 and that the weight 

of the MHP was felt in social life after this election. According to Alyamaç, 

the events in Diyarbakır on  June 23-24, 1975, constitute a turning point 

for this strengthening process of the idealist movement in the city.37 

Established on March 31, 1975, the first Nationalist Front government 

prioritized land reform, which was planned to be carried out by 

prioritizing the Eastern and Southeastern Anatolian provinces. In a news 

article titled “Twenty-six thousand Families Will Grasp the Land,” 

published on June 23, 1975, in Milli Hakimiyet, one of the local newspapers 

of Şanlıurfa, the statements of the then State Minister Mustafa Kemal 

Erkovan on the planned land reform were included, and it was reported 

that Erkovan and Deputy Prime Minister Alparslan Tu rkeş would visit 

Şanlıurfa to explain the land reform and to start the pilot 

implementation.38 Erkovan emphasized in his statements that they 

 

 34  “2 Haziran 1968 Mahalli Seçimler Sonuçları.” 

 35  Personal Interview with Participant 10 from Diyarbakır. 

 36  “9 Aralık 1973 Mahalli Seçimler Sonuçları.” 

 37  Personal Interview with Recep Alyamaç. 

 38  “26 Bin Aile Toprag a Kavuşuyor,” Milli Hakimiyet, June 23, 1975. 
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wanted to complete the land reform in Urfa and the surrounding 

provinces by the end of November 1976 and then move on to 

implementing land reform in other regions.39 According to the 

information provided by the newspaper, the land reform initiative was 

met with great interest by the public, and approximately seventy-six 

thousand families in Şanlıurfa alone applied to the undersecretariat.40   

Another city planned for a visit to explain and start the 

implementation of the land reform was Diyarbakır. In my personal 

interview with him, Recep Alyamaç noted that this visit by MHP leader 

Alparslan Tu rkeş, in his role as Deputy Prime Minister, disturbed 

separatist leftist groups organized in Diyarbakır and surrounding 

provinces.41 He also stated that this visit caused serious discomfort 

among landowners and tribal leaders who controlled large land areas in 

the region, prompting them to take precautions.42 He comments on the 

attitude of the landowners towards the visit and the rapprochement he 

observed between landowners and separatist leftist organizations before 

Tu rkeş’s visit with the following words: 

 

There were very large families and tribes in Diyarbakır and other 

Eastern and Southeastern Anatolian cities. Among these families, 

there were those with hundreds of villages and thousands of acres 

of land. Almost all of them did not want land reform so that their 

lands would not be lost and they would not lose power. The 

common interest brought together landlords and organizations 

that were pawns of foreign powers under one roof. However, the 

dishonest mentality that said, “Land should belong to those who 

work for it and water to those who use it,” did not want the land 

to be taken from the landlords by the state and distributed to the 

poor and the peasants. Because one of the most important 

materials they exploited would be taken away from them, the task 

 

 39  “26 Bin Aile Toprag a Kavuşuyor.” 

 40  “26 Bin Aile Toprag a Kavuşuyor.” 

 41  Personal Interview with Recep Alyamaç. 

 42  Personal Interview with Recep Alyamaç. 
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of the PKK terrorist organization today to prevent services such 

as roads, electricity, and dams was undertaken by other 

organizations that day.43  

 

Narrating that he had personally witnessed the process before and 

during the incidents as the head of the Diyarbakır Youth Branch of the 

MHP, Alyamaç also talks about an attempt to create an ethnic-based 

uprising in the city.44 According to Alyamaç, the separatist leftist groups 

organized in Diyarbakır and surrounding cities started propaganda in 

Diyarbakır with the words, “Tu rkeş will come and slaughter the Kurds.” 

about a week before Tu rkeş’s visit to the city.45 Stating that the date of 

Tu rkeş’s visit to the city was also the day of the university entrance 

exams, Alyamaç observed that members of leftist organizations coming 

from the surrounding provinces and men of the landowners started to 

cause serious congestion in the city center from the three days before 

Tu rkeş’s arrival.46 This congestion made him and his friends uneasy, 

Alyamaç said.47 

In his son’s book, Alyamaç also narrates the day Tu rkeş arrives in the 

city in detail. According to him, from the earlier hours of the day, 

groupings started to appear in the square where the rally was to be held. 

Inıtially, they had numerical superiority, but the situation changed when 

 

 43  “Diyarbakır’da, Dog u ve Gu neydog u Bo lgesi’nin dig er illerinde çok geniş aileler ve 

aşiretler vardı. Bunların içerisinde yu zlerce ko yu , binlerce do nu m arazisi olanlar vardı. 

Bunların neredeyse tamamı ellerindeki topraklar gitmesin ve gu ç kaybetmesinler diye 

toprak reformunu istemiyorlardı. Ortak menfaat, toprak ag alarını ve dış gu çlerin maşası 

olan o rgu tleri bir çatı altında toplamıştı. Fakat “Toprak işleyenin, su kullananın olmalı.” 

diyen sahtekar zihniyet, toprag ın ag alardan, devlet tarafından alınıp fakir fukaraya, 

ko ylu ye dag ıtılmasını istemiyorlardı. Çu nku  istismar ettikleri malzemelerden en 

o nemlisi ellerinden gidecekti. Bugu n PKK tero r o rgu tu nu n yol, elektrik, baraj gibi 

hizmetleri engelleme go revini o gu n dig er o rgu tler u stlenmişti.” Alyamaç, Komando 

Recep, 71–72. 

 44  Alyamaç, 72. 

 45  Alyamaç, 72. 

 46  Alyamaç, 73. 

 47  Alyamaç, 73. 
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the men of landowners collaborated with leftist organizations and came 

to the area, Alyamaç says.48 Alyamaç also claims that among the gathered 

group, numerous armed militants fired at them; although the police 

attempted to intervene, they were insufficient, and military units were 

brought to the rally area.49 By the evening, Tu rkeş arrived at the rally site, 

only to find that the area prepared for his speech had been wholly 

destroyed.50 Tu rkeş gave a shorter speech than planned and left the area. 

Alyamaç recounts that Tu rkeş addressed the crowd with the words, 

“Brave people of Diyarbakır, do not fall for provocations. What is 

happening is not correct; this is an uprising. The state has come here for 

the peace of its citizens, and I will come back for you again.”51 After that 

speech, Tu rkeş leaves the rally site.  

Stating that a repressive environment against MHP members started 

to emerge in Diyarbakır after the incidents, Alyamaç claims that 

university students with idealist views were forced to change their 

universities and leave Diyarbakır in the aftermath of the events.52 In the 

interview he gave me, he also talked about their activities in Bozkurt 

Bookstore, which they had opened at the beginning of the 1970s at a very 

near point to Dag kapı Square in Diyarbakır. Indicating that they had 

organized seminars and gatherings in the bookstore, Alyamaç also states 

that they had many friends of Kurdish and Zaza origins in Diyarbakır and 

acted with them together.53 Upon these developments, Hasan Deg er, the 

then-member of parliament of CHP from Diyarbakır, called in Alyamaç 

and said to him, “You are not Turkish; leave aside Turkism and MHP.” 

according to Alyamaç.54 In his view, the MHP and the Idealist Hearths 

were quite active in Diyarbakır before these incidents, and the influence 

 

 48  Alyamaç, 74. 

 49  Alyamaç, 74. 

 50  Alyamaç, 75. 

 51  “Diyarbakır’ın yig it insanları, tahriklere kapılmayın. Bu yapılanlar dog ru deg il. Bu bir 

isyandır. Devlet buraya vatandaşlarının huzuru için gelmiştir ve buraya tekrar sizler için 

geleceg im.” Alyamaç, 75. 

 52  Alyamaç, 76. 

 53  Personal Interview with Recep Alyamaç. 

 54  Personal Interview with Recep Alyamaç. 
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of the idealist movement in the city could only be broken with the 

oppressive environment that emerged in the city after Tu rkeş’s visit.55 

§ 2.3 1977 Local Elections and the Prominent Candidates  

On December 13, 1977, following the local elections held on December 11, 

1977, an unsigned article titled The Meaning of Victory (Zaferin Anlamı) 

published on the front page of the Hergu n newspaper with the headline 

“Zafer MHP'nin” seems to be enlightening about the meaning that the 

idealist movement attributed to the municipalities it won in Eastern 

Anatolia: 

 

Nationalist Action Party candidates won mayorships in three 

provinces in Eastern Anatolia, two provinces in Central Anatolia 

and many districts and towns. The mayoral victories in Erzincan, 

Elazıg  and Bingo l are a heavy blow that the citizens of these 

provinces have dealt not only to the CHP and the extreme left but 

also to separatism. The noble sons of the East embraced Alparslan 

Tu rkeş, the leader of the Nationalist Movement, with love and 

enthusiasm before the local elections, as they did in the June 5 

parliamentary elections. The enemies of the state and the nation 

exploit regional characteristics and the misery of our people, 

especially in Eastern Anatolia. Destructive activities are 

concentrated in this region. By preferring the Nationalist Action 

Party, the people of this region have given the perfect answer to 

the separatists and enemies of the state.56  

 

 55  Personal Interview with Recep Alyamaç. 

 56  “Milliyetçi Hareket Partisi adayları Dog u Anadolu’nun u ç vilayetinde, Orta Anadolu’nun 

iki vilayetinde, birçok ilçe ve kasabalarda belediye başkanlıklarını kazanmışlardır. 

Erzincan, Elazıg  ve Bingo l’de kazanılan belediye başkanlıkları buralarda yaşayan 

vatandaşlarımızın yalnızca CHP’ye ve aşırı sola deg il, aynı zamanda bo lu cu lu g e 

indirdikleri ag ır bir darbedir. Dog u’nun asil evlatları, 5 Haziran milletvekili seçimlerinde 

oldug u gibi, mahalli seçimlerden o nce de Milliyetçi Hareketin Lideri Alparslan Tu rkeş’i 
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As can be seen in the quote, the municipalities won by the MHP in 

Eastern Anatolia were seen by the idealist movement as “a blow to 

separatism” by the citizens who voted in these provinces. Some 

separatist leftist organizations in Europe also presented the fact that the 

MHP won the municipal elections in these three provinces as “a 

development that revolutionaries could not ignore.”57 One of the 

following sections will discuss this article on the 1977 elections in more 

detail.  

As can be seen in the results of the local elections held on December 

11, 1977, although the Diyarbakır incidents seem to have marked a turning 

point for the MHP and the idealist movement's activities in the East, the 

movement continued to strengthen and expand its organizations in many 

provinces in Eastern Anatolia even after the Diyarbakır incidents. This 

part of the thesis aims to analyze the movement's activities in Eastern 

and Southeastern Anatolia in the run-up to and after the 1977 local 

elections by focusing on the stories of the mayors of the provincial 

municipalities won by the MHP and by using various written sources, 

particularly the Hergu n newspaper. Thus, it will be possible to explain 

better the “Idealist Kurds” phenomenon and the movement's activities in 

the East.  

Prior to the December 11, 1977, local elections, Hergu n newspaper 

interviewed mayoral candidates in Eastern Anatolia and asked their 

opinions on various issues, especially election promises. One of these 

candidates, MHP Elazıg  mayoral candidate Behçet Susmaz, in his election 

campaign speech, targeted his predecessors in Elazıg  by stating, “Our 

people have not forgotten those who parcelled out municipality plots 

 

sevgi ve coşkunlukla bag ırlarına basmışlardı. Devlet ve millet du şmanları bo lgesel 

o zellikleri ve halkımızın sefaletini o zellikle Dog u Anadolu’da istismar etmektedirler. 

Yıkıcı çalışmalar bu bo lge u zerine yog unlaşmış bulunmaktadır. Bu bo lge halkı Milliyetçi 

Hareket Partisi’ni tercih etmekle, bo lu cu lere ve devlet du şmanlarına en mu kemmel 

cevabı vermiş bulunmaktadır.” “Zaferin Anlamı,” Hergün, December 13, 1977. 

 57  Enver Altaylı, “Ku rtler O zbeo z Tu rktu rler,” Hergün, March 26, 1980. 
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with showy cooperatives.”58 He also noted that establishing “small 

industrial-agricultural-university towns with infrastructural facilities”59 

around the city should be one of the essential duties of the municipalities 

by implementing the “peripheral-city” practice to overcome the various 

difficulties caused by migration from villages to the city.60  

In addition to Behçet Susmaz, Adnan Ercan, the mayoral candidate of 

the MHP in Erzincan, stated that he would make sure that the 

investments to be made were not for entertainment but for public service 

and that he aimed to increase the number of factories in Erzincan by 

pioneering the establishment of public joint stock companies.61 People 

from Erzincan interviewed by Hergu n about Ercan, who also served as 

the deputy mayor in Erzincan before the elections, used the words about 

him, “a person who is honest, never tolerates bribery and favoritism, does 

everything for the sake of God, and has won the appreciation of people of 

all opinions with his years of service in the municipality.”62 They also said 

that voters who had voted for other parties would likely prefer the MHP 

in this election because of Ercan's candidacy.63  

In an evaluation of MHP Erzurum mayoral candidate Yusuf Seyrek in 

Hergu n, it was stated that Seyrek's chance in the elections is high since 

the AP candidate was not approved by public, the MSP candidate had 

been tried because he had previously served as mayor, and the CHP 

(Republican People’s Party) candidate, the current mayor, had 

collaborated with TO B-DER (All Teachers Unification and Solidarity 

 

 58  Bedrettin Keleştimur, “MHP Elazıg  Belediye Başkan Adayı Susmaz: ‘Halkımız 

Go stermelik Kooperatiflerle Belediye Arsalarını Parselleyenleri Unutmamıştır.,’” 

Hergün, November 28, 1977. 

 59  “altyapı tesislerine kavuşmuş ku çu k sanayi-tarım-u niversite kentleri” 

 60  Keleştimur, “MHP Elazıg  Belediye Başkan Adayı Susmaz: ‘Halkımız Go stermelik 

Kooperatiflerle Belediye Arsalarını Parselleyenleri Unutmamıştır.’” 

 61  Erdog an Demiro z, “Erzincan Belediye Başkan Adayı Adnan Ercan: ‘Yatırımlar Eg lenceye 

Do nu k Deg il Halk Hizmetine Do nu k Olacak.,’” Hergün, December 1, 1977. 

 62  “du ru st, mert, ru şvete ve iltimasa asla mu samaha etmeyen, her şeyi Allah rızası için 

yapan, belediyede yıllardır verdig i hizmetle her fikirden insanın takdirini kazanan bir 

şahıs” Demiro z. 

 63  Demiro z. 
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Association) and DI SK (Confederation of Revolutionary Trade Unions of 

Turkey) and hired leftist organization militants, and that there was 

significant public opposition to the CHP mayor in the city.64 However, on 

the December 11, 1977, elections in Erzurum, AP candidate Nihat Kitapçı 

won with 38.67% of the vote, CHP candidate Orhan Şerifsoy received 

34.01%, and the MHP candidate Yusuf Seyrek came third with 15.4%.65 

On December 4, 1977, Hergu n newspaper published an article titled 

“Adilcevaz'ın En Şanslı Belediye Başkan Adayı Cemal Ulug ,” stating that 

Ulug  had served as the president of the Adilcevaz Agricultural Credit 

Cooperative (Adilcevaz Tarım Kredi Kooperatifi) for a short period and 

then was appointed as the president of the Association for the Protection 

of Farmers' Property (Çiftçi Mallarını Koruma Derneg i Başkanlıg ı) and 

that Ulug  was considered the strongest candidate in Adilcevaz because of 

the public's high trust in him.66 On the same day, the newspaper reported 

that Tu rkeş was in Erzurum and would make election visits to many 

provinces in Eastern Anatolia until December 11.67 In the following days, 

the newspaper came out with the headlines titled, “The Root of Those 

Who Broken the Turkish Nation Against Each Other Will Be 

Eradicated”68, “Tu rkeş: Bottlenecks Can Be Overcome With Brave Idealist 

Cadres”69, ”Tu rkeş: We Will Establish National Social Insurance”70, 

”Tu rkeş: Nationalists Are Not Afraid Of Anyone, But Allah”71 and the 

newspaper featured Tu rkeş's election campaign speeches in Erzurum, 

Erzincan, Elazıg  and Malatya.   

 

 64  Zeki Timur, “Bu tu n Erzurumlular Seyrek’e Oy Verecek,” Hergün, December 1, 1977. 

 65  “11 Aralık 1977 Yerel Seçim Sonuçları.” 

 66  I dris Yu zer, “Adilcevaz’ın En Şanslı Belediye Başkan Adayı Cemal Ulug ,” Hergün, 

December 4, 1977. 

 67  “MHP Genel Başkanı Konuşma Yapacak: Tu rkeş Bugu n Erzurum’da,” Hergün, December 

4, 1977. 

 68  “Tu rk Milletini Birbirine Kırdıranların Ko ku  Silinecektir,” Hergün, December 6, 1977. 

 69  “Tu rkeş: Darbog azlar Cesur U lku cu  Kadrolarla Aşılır,” Hergün, December 7, 1977. 

 70  “Tu rkeş: Milli Sosyal Sigortayı Kuracag ız,” Hergün, December 8, 1977. 

 71  “Tu rkeş: Milliyetçiler Allah’tan Başka Hiç Kimseden Korkmaz,” Hergün, December 9, 

1977. 



I D EA L I ST  MOVEMENT  IN  THE  EA ST  

31 

During this propaganda period, MHP Leader Alparslan Tu rkeş's 

messages included discourses not only about national unity but also 

social security and economic promises for the middle classes, such as 

“national social insurance” (milli sosyal sigorta). Mayoral candidates also 

emphasized increasing employment in their promises. Tanıl Bora and 

Kemal Can attribute this development to the fact that the traditional 

property-owning classes in Central and Eastern Anatolian provinces 

began to lose their economic and social stability with the capitalization 

process that deepened in the 1970s.72 According to them, in the 1977 

elections, the MHP, taking this development into account, put forward a 

program targeting “the Anatolian middle classes, small industrial and 

commercial workers, partly the middle peasants and the elements of the 

traditional structure that panicked in the face of developing capitalism,”73 

but failed to make the leap it expected.74 Bora and Can argue that the 

MHP's vote share in the 1977 elections was low compared to the party's 

potential of “anti-communist reaction that the party was able to mobilize 

from time to time”75 and that for this reason, the party embraced the 

policy of “redefining its power strategy in a way that it could make use of 

its ‘existing mass support and the dynamics that provided this mass’ with 

an ‘accelerated’ momentum”76 by the beginning of 1978.77 

In addition to Bora and Can, Mustafa Çalık’s evaluation of the 1977 

elections is also worth mentioning. According to Çalık, by 1977, the MHP, 

which until that year had been seen as “a political entity composed of 

 

 72  Bora and Can, Devlet, Ocak, Dergah, 85. 

 73  “Anadolu orta sınıflarına, ku çu k sanayi ve ticaret erbabına, kısmen orta ko ylu lere ve 

geleneksel yapının gelişen kapitalizm karşısında panig e kapılan unsurlarına” Bora and 

Can, 87. 

 74  Bora and Can, 87. 

 75  “zaman zaman seferber edebildig i anti-komu nist tepki” Bora and Can, 87. 

 76  “Mevcut kitle desteg ini ve bu desteg i sag layan dinamig i, ‘hızlandırılmış’ bir ivmeyle 

deg erlendirebileceg i şekilde iktidar stratejisini yeniden tanımlamaya” Bora and Can, 88. 

 77  Bora and Can, 88. 
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youth power”78, had succeeded in integrating with specific segments of 

society.79 According to Çalık, the partial success of the MHP in the 1977 

elections was due to the uneasiness caused by the escalation of leftist 

violence, and this uneasiness had the effect of bringing people from 

different segments of society closer to the MHP.80 Although Çalık made 

this assessment for the general elections in 1977, it can be said that this 

assessment is also valid for the local elections, considering that the cities 

where the party succeeded in the local elections were cities with intense 

right-left polarization. 

Beyond these evaluations about the 1977 local elections, in an 

interview he gave me, Adnan Ercan, who was elected as the mayor of 

Erzincan in these elections, also stated that all three provincial mayors 

elected from the MHP in Eastern Anatolia in these elections received 

death threats and that he himself was on the Apoists'81 death list.82 Ercan 

also emphasized that Hamit Fendog lu, elected mayor as an independent 

candidate in Malatya, also encountered the same threats and that 

Fendog lu's name was also on the aforementioned lists. According to 

Ercan, what bothered the leftist organizations most in Erzincan in these 

elections was his success in gaining the votes of citizens of Alevi and 

Kurdish origins.83  

 

 78  “gençlik gu cu nden mu teşekkil bir siyasi varlık” Mustafa Çalık, “Siyasi Ku ltu r ve 

Sosyolojinin Bazı Kavramları Açısından MHP Hareketi’nin Kaynakları ve Gelişimi” 

(Ankara, Ankara U niversitesi Sosyal Bilimler Enstitu su  Kamu Yo netimi ve Siyaset Bilimi 

Anabilim Dalı, 1991), 165. 

 79  Çalık, 165. 

 80  Çalık, 165. 

 81  At that time, the organization was not yet “institutionalized” under the name PKK. The 

name “PKK” was first used in April 1979. It became known to the public with the attack 

on the Bucak tribe in July 1979. For detailed information, see I lkut Taha Taslı, “Tarih, 

I deoloji, Tero r: PKK’nın Tarihi Araçsallaştırması” (Yıldız Teknik U niversitesi Sosyal 

Bilimler Enstitu su  Atatu rk I lkeleri ve I nkılap Tarihi Anabilim Dalı Atatu rk I lkeleri ve 

I nkılap Tarihi Programı, 2023), 47 

 82  Personal Interview with Adnan Ercan, via Phone Call, on July 19, 2024. 

 83  Personal Interview with Adnan Ercan. 
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In the following two sub-sections, the mayoral terms of Hikmet Tekin 

and Hamit Fendog lu, who were both murdered during their mayoral 

terms, will be analyzed with specific emphasis on how different groups 

perceived their mayoralty by examining the information in primary 

sources, especially Hergu n newspaper, and using the interviews. 

2.3.1 Hikmet Tekin: “The Leading Fascist in Bingöl” 

Sakine Cansız, one of the founders of the terrorist organization PKK, in 

her autobiography titled Hep Kavgaydı Yaşamım, refers to Bingo l Mayor 

Hikmet Tekin as “The leading fascist in Bingo l” and “the favorite of 

Tu rkeş.”84 The passages in Cansız's book seem enlightening to 

understand how the Apoists perceived Hikmet Tekin's mayoralty. One of 

these passages is as follows: 

 

The leading fascist in Bingo l was the mayor, Hikmet Tekin, a 

favorite of Tu rkeş. His co-workers in the city administration were 

mostly young fascists. Tekin traveled often to Germany and to 

Ankara, where he secured the ideological and material support to 

hold his local cadres in line. Our actions against the fascists had 

impeded the work of the MHP, and revolutionary violence had 

dealt them a blow. Bingo l was no longer as it had once been, and 

the fascists could no longer move about so freely.85 

 

 

 84  Sakine Cansız, Sara: My Whole Life Was A Struggle, trans. Janet Biehl, First English 

language edition (London: Pluto Press, 2018), 237. 

 85  “Bingo l'de faşist o rgu tlenmeyi yu ru tenlerin başında Hikmet Tekin geliyordu. O zaman 

belediye başkanıydı. Tu rkeş'in go zdesiydi. Belediyedeki dig er kadrolar da genç, o zel, 

faşist kadrolardı. Kendisi sık sık Almanya'ya da gider gelirdi. Gerek Almanya'ya, gerekse 

Ankara'ya gidiş gelişleri onlar için ideolojik, moral ve maddi destek kaynag ıydı. Yerel 

kadroları bo yle ayakta tutarlardı. Ringo gibi adlarla u n yapan faşist kadrolarına yo nelik 

eylemlerimiz MHP'nin çalışmalarını frenlemişti. Devrimci şiddet bu odakları 

darbelemişti. Bingo l artık eski Bingo l deg ildi. Ringolar istedikleri gibi dolaşamıyorlardı. 

Saldırıların o nu ne geçilmişti.” Cansız, 237. 
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Hikmet Tekin frequently answered questions from the reporter of 

Bingo l, the local newspaper of Bingo l, regarding his visits to Ankara and 

Germany, which Cansız mentioned in the passage above as a “source of 

ideological, moral and financial support.” After one of his visits to Ankara, 

Hikmet Tekin stated that he contacted ministries in the capital for the 

municipality to function more healthily and provide complete services to 

the public.86 After his one-month trip to Germany, Tekin stated that he 

was in Germany searching for resources for the municipality and that the 

Bu yu k U lku  Association in Berlin donated a bucket truck to the city.87 

Tekin also emphasized that he met with the mayors of two provinces in 

Germany during his visit and that these mayors also made promises for 

Bingo l Municipality.88 However, in Sakine Cansız's autobiography, Hikmet 

Tekin is not only mentioned for his visits to Ankara and Germany and for 

being a “favorite of Tu rkeş.” In her autobiography, Cansız also explains 

why they targeted Hikmet Tekin and how they followed him:  

 

Various actions were planned in those days. Mayor Hikmet Tekin 

was an important target since he propelled the fascistic 

organizing. To disrupt it, some influential cadres had to be 

attacked. An attack on Hikmet Tekin himself would surely have 

positive consequences, but the action would have to be well 

prepared, as the man was cautious and protected himself. We 

looked for an apartment across from his house in Bahçelievler, 

from which we could observe him. We found one and rented it. I 

pretended to be a newlywed, explaining to the landlord that my 

husband would arrive later.89 

 

 86  “Belediye Başkanı Hikmet Tekin Ankara’dan Do ndu ,” Bingöl, January 3, 1978. 

 87  “Belediye Başkanı Hikmet Tekin Almanya’dan Do ndu : Tekin, Bu Gezi Belediyemiz I çin 

Faydalı Olacak Kanaatindeyim Dedi,” Bingöl, June 13, 1978. 

 88  “Belediye Başkanı Hikmet Tekin Almanya’dan Do ndu : Tekin, Bu Gezi Belediyemiz I çin 

Faydalı Olacak Kanaatindeyim Dedi.” 

 89  “O gu nlerde çeşitli eylemlilikler du şu nu lu yordu. Belediye başkanı Hikmet Tekin o nemli 

bir hedefti. Faşist o rgu tlenmeyi bizzat o geliştiriyordu çu nku . O odag ı dag ıtmak için 

bunların bazı o zel etkin kadrolarına yo nelmek gerekiyordu. Hikmet Tekin'in vurulması 
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Describing Tekin as “the person who personally developed the fascist 

organization,” Cansız also describes the assassination attempt against 

Hikmet Tekin in Bingo l and the attempt to kill Tekin again in Elazıg  by 

injecting poison into his blood after this attempt failed with these 

sentences: 

 

Hikmet Tekin, the mayor of Bingo l, was shot, but he survived. He 

was to be taken by helicopter to the state hospital in Elazıg , and if 

possible, we were to try again there. Everything happened quickly. 

Chaos reigned in Fevzi Çakmak and near the hospital, as ever more 

people converged there, and police vans careened with wailing 

sirens through the streets. Shots were heard. As the helicopter 

bearing the wounded Hikmet Tekin landed atop the hospital, the 

friends carried out a further action. The attack in Bingo l had 

caused joy and excitement, and it was to be completed here in 

Elazıg . The purpose was to make clear the groups’ revolutionary 

commitment. If an action was to be carried out, it must be 

absolutely successful.90 

 

kesin etkilerdi. Fakat eylemi iyi yapmak, sonuç almak şarttı. Adam kendisini koruyor, 

dikkat ediyordu. Bahçelievler'deki evlerinin tam karşısında, evi iyi go zetleyebilecek bir 

yer arıyorduk. Sonunda bulduk da. Yeni evli bir çift olarak evi tuttuk. "Eşim henu z 

gelmedi, tayin işleriyle ug raşıyor," dedim ev sahibine… Bu evde yaptıg ım işlerin başında 

Hikmet Tekin'in evini go zetlemek geliyordu. Ne zaman evden çıkıyor, hangi saatte eve 

geliyor. Kaç kişiyle gidip geliyor. Hangi kapıdan içeriye giriyor vb. bunları o g renmeye 

çalışıyordum. Evin çift kapısı, çift bahçesi vardı. Bazen Zeki de gelip izliyordu.” Cansız, 

Sara, 244. 

 90  “Bingo l Belediye Başkanı Hikmet Tekin vurulmuş ama o lmemişti. Bu haberin 

yayılmasından sonra, yaralı olarak helikopterle Elazıg  Devlet Hastanesi'ne kaldırıldıg ı, 

Elazıg 'da yeni bir eylem imkanı varsa burada yeniden denememiz gerektig i 

so yleniyordu. Bunların hepsi bir anda oldu. Ortalık karışmıştı. Fevzi Çakmak, hastane 

civarı hareketlenmişti. Kalabalık giderek artıyordu. Polis dolmuşları sokaklarda 

dolaşmaya, siren sesleri yayılmaya başlamıştı. Koşuşturmalar, silah sesleri birbirine 

karışmıştı. Hikmet Tekin'in bindirildig i helikopter hastanenin u st tarafındaki du zlu k 

alana inerken arkadaşlar tekrar eylem du zenlemişti. Eylem haberi sevinç, heyecan 

yaratmıştı. Bu ikinci eylem Bingo l'de tamamlanamayan eylemi Elazıg ' da başarma, 
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This attack attempt against Hikmet Tekin was also unsuccessful. Still, 

the separatist leftist organizations, particularly the Apoists, continued to 

harass Tekin after this attempt, and Hikmet Tekin was targeted and killed 

on August 12, 1979, along with his mother and brother in the car he was 

riding in on his way back to Bingo l city center from Bingo l's Genç district. 

Following Tekin's murder, MHP Leader Alparslan Tu rkeş and an MHP 

delegation came to Bingo l and paid a condolence visit to Tekin's village. 

MHP Leader Alparslan Tu rkeş, who made statements during his visit to 

Bingo l, criticized the burial of Tekin, his mother, and his brother at night 

on the grounds of security, saying, “Only in communist countries funerals 

are buried in secret! Those who have brought Turkey to the brink of a 

horrible abyss are slowly trying to establish the procedures in 

communist countries,”91 and “The murderous government, which had 

our friend buried at 4:00 a.m. in the middle of the night with a tyranny 

unseen in any country in the world to prevent us from performing the 

funeral prayer of our valiant case friend, has succeeded in its aim and we 

have not been able to fulfill our last religious duty to our friend.”92 After 

Bingo l, Alparslan Tu rkeş went to Elazıg , where he made another 

statement, criticizing the government with heavy words and holding it 

responsible for the assassination:  

 

However, the mayor of Bingo l is a peasant boy who grew up in a 

village in Bingo l. He was elected mayor at the age of twenty-seven 

with the votes of thousands of people. In October last year, he was 

assassinated and seriously wounded in Bingo l, and his life was 

barely saved. Those who carried out this assassination against 

 

sonuçlandırmaydı ve o nemliydi. Bu aynı zamanda kararlılıg ın, grubun devrimci 

o zellig inin bir ifadesiydi: Bir eylemde mutlaka başarılı olmalı!” Cansız, 266. 

 91  “Sadece komu nist u lkelerde cenazeler gizlice defnedilir! Tu rkiye’yi korkunç bir 

uçurumun ag zına getirenler, komu nist u lkelerdeki usulleri de yavaş yavaş yerleştirmeye 

ug raşıyor.”  “Ecevit’in Şeflig inde Soykırım Başlatıldı,” Hergün, August 15, 1979. 

 92  “Yig it dava arkadaşımızın cenaze namazını kılmamızı engellemek için du nyanın hiçbir 

u lkesinde go ru lmemiş bir zorbalıkla arkadaşımızı gece yarısı sabaha karşı 04:00’te 

go mdu rten katil iktidar emeline muvaffak olmuş ve bizler arkadaşımıza karşı son dini 

vazifemizi yerine getirememişizdir.” “Ecevit’in Şeflig inde Soykırım Başlatıldı.” 
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Hikmet Tekin have not been found until today. Ecevit's 

government is either incapable of catching the bloody killers or is 

patronizing them. We believe that the state forces may have the 

means to catch the killers. But why have they not been caught? 

Why have these attackers not been brought to justice? Why didn't 

the government protect the mayor of Bingo l after the attack?93 

 

Researcher writer Taha Akyol, a columnist for Hergu n between 1977 

and 1980, also wrote an article after Tekin’s death titled The Mayor of 

Bingöl in which he accused Prime Minister Bu lent Ecevit and his 

government of collaborating with the extreme left and failing to ensure 

Tekin's safety: 

 

As long as Ecevit encourages the communists for attacks in 

Turkey, as long as he establishes a dialogue with the murderous 

communist factions in the squares, as long as he causes them to 

become emboldened, and as long as he shakes those bloody hands 

with the slogan of ‘one fist against fascism,’ the murders of the 

communists will not be stopped. 

Ecevit sent a condolence message. I really wanted to believe that 

he was sincere. When he learned that our mayor of Bingo l had 

been martyred, Ecevit did not probably feel sorry for the death of 

a human being, a member of the MHP; he probably even rejoiced 

in the hope that the attacks against the opposition would turn into 

“intimidation” as the elections approached. If he was saddened, he 

was saddened by the possibility that the leftist monstrosity would 

 

 93  “Halbuki Bingo l Belediye Başkanı gidip yakından go rdu g u mu z gibi Bingo l’u n bir 

ko yu nden yetişmiş bir ko ylu  çocug udur. Yirmi yedi yaşında binlerce kişinin oyunu 

alarak Belediye Başkanı seçilmiştir. Geçen yıl Ekim ayında Bingo l’u n içinde bir suikaste 

ug rayarak ag ır yaralanmıştı ve hayatı gu çlu kle kurtarılmıştı. Hikmet Tekin’e karşı bu 

suikasti yapanlar bugu ne kadar bulunamadı. Ecevit hu ku meti ya kanlı katilleri 

yakalamaktan aciz veya himaye ediyor. Devlet gu çlerinin katilleri yakalayabilecek 

imkanlara sahip olabileceg ine inanıyoruz. Fakat neden yakalanmadı, niçin adalete 

teslim edilmedi bu saldırganlar? Saldırıdan sonra hu ku met Bingo l Belediye Başkanı’nı 

niçin korumadı?” “Ecevit Ya Aciz Ya Kaatilleri Koruyor,” Hergün, August 16, 1979. 
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once again rear its ugly head in the public opinion and influence 

voters against the left.94 

 

In the same article, Akyol argued that while CHP and other party 

mayors were allocated a large number of bodyguards, Hikmet Tekin was 

deliberately left unprotected and that right-wing citizens, who he stated 

constituted the vast majority of the Turkish nation, were deprived of 

state protection against communist and separatist bullets by Ecevit 

himself.95 According to Akyol, the institution of martial law declared in 

the aftermath of the Kahramanmaraş incidents was being eroded by 

Ecevit's “policy of collusion with the extreme left.”96 

During his mayoralty, the local newspaper of Bingo l also closely 

followed Tekin's visits to Ankara and Germany and interviewed him after 

his visits. Tekin sometimes gave lengthy statements on local issues in the 

newspaper. In one of these statements, which was published in the 

newspaper for five days starting from August 5, 1978, Tekin criticized the 

Ecevit government by saying, “We are waiting for help from the officials 

who declared on television and in the press that they would start 

development from the East when they came to power and that they 

would first help the municipalities in the Eastern and Southeastern 

 

 94  “Tu rkiye’de Ecevit komu nistlere saldırı cu retini verdikçe, katil komu nist fraksiyonlarla 

meydanlarda diyalog kurdukça, onların cesaretlenmelerine sebep oldukça ve “faşizme 

karşı tek yumruk” sloganıyla o kanlı elleri sıktıkça komu nist cinayetlerin o nu  

alınmayacak.  

             Ecevit başsag lıg ı mesajı go ndermiş. Samimi oldug una gerçekten inanmak isterdim. 

Bingo l Belediye Başkanımızın şehit du ştu g u nu  o g renince Ecevit bir insan, MHP’li bir 

insan o ldu g u  için u zu lmemiştir, hatta seçimler yaklaşırken muhalefete yo nelen 

saldırıların “yıldırı” haline geleceg ini umarak sevinmiştir. Eg er u zu ldu yse sol 

canavarlıg ın kamu oyunda bir kere daha çirkin suratıyla zuhur ederek seçmeni sola 

karşı etkileme ihtimaline karşı u zu lmu ştu r.” Taha Akyol, “Bingo l Belediye Başkanı,” 

Hergün, August 17, 1979. 

 95  Akyol. 

 96  “aşırı solla olan hesap beraberlig i politikası” Akyol. 



I D EA L I ST  MOVEMENT  IN  THE  EA ST  

39 

Anatolian regions when they became ministers.”97 In the same statement, 

Tekin says, “We ask the Ministry of Local Government, who said in the 

press that they provided 1 million 350 thousand liras to Bingo l 

Municipality. Where is this money? Has or will this money be sent to 

Bingo l Municipality, which cannot pay the wages of its workers and civil 

servants? We are waiting for an explanation.”98 Tekin stated that along 

with the problem of rough roads, there is also a serious water supply 

problem in Bingo l, and despite all the efforts of the municipality, they had 

not been able to start receiving water at total capacity.99 Saying, “Our 

attempts before the Bank of Provinces and the ministries have yielded no 

results. We want our populist politicians and officials to deal with this 

issue. The authorities trying to humiliate us in front of the public will be 

frustrated. We will not leave Bingo l without water even at the cost of 

selling the municipality building.”100 Tekin criticized the Ecevit 

government for not providing the necessary support to MHP 

municipalities and Bingo l Municipality in particular.101  

Following the death of Hikmet Tekin in Bingo l, the elections were 

repeated on October 21, 1979. Two days before the repeated elections, 

Alparslan Tu rkeş visited Bingo l and made the following statements at a 

rally: 

 

 

 97  “I ktidar oldukları zaman kalkınmaya Dog u’dan başlayacaklarını ve bakan oldug u zaman 

televizyonda ve basında o ncelikle Dog u ve Gu neydog u Anadolu bo lgesindeki 

belediyelere yardımcı olacaklarını beyan eden yetkililerden yardım bekliyoruz.” 

“Belediye Başkanının Basına Açıklaması,” Bingöl, August 9, 1978. 

 98  “Basında Bingo l Belediyesi’ne 1 milyon 350 bin lira yardım ettiklerini so yleyen Yerel 

Yo netim Bakanlıg ı’na soruyoruz. Nerede bu para? I şçi ve memur u cretini o deyemeyecek 

durumda olan Bingo l Belediyesi’ne bu para go nderildi mi, go nderilecek mi? Açıklama 

bekliyoruz.” “Belediye Başkanının Basına Açıklaması.” 

 99  “Belediye Başkanının Basına Açıklaması,” Bingöl, August 7, 1978. 

100  “I ller Bankası ve Bakanlıklar nezdinde yaptıg ımız girişimler hiçbir netice 

vermemektedir. Bu konuyla halkçı geçinen devlet adamlarımızın ve yetkililerin 

ilgilenmesini istiyoruz. Bizi halkın huzurunda ku çu k du şu rmek için çırpınan yetkililerin 

hevesleri kursag ında kalacaktır. Belediye binasını satma pahasına olsa dahi Bingo l’u  

susuz bırakmayacag ız.” “Belediye Başkanının Basına Açıklaması.” 

101  “Belediye Başkanının Basına Açıklaması.” 
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Communist and separatist murder gangs martyred Hikmet Tekin 

because he opposed communism and separatism; because he 

opposed the disintegration of our homeland. In the person of 

Hikmet Tekin, they shot at the people of Bingo l and the Turkish 

Nation as a whole. Now, you will not let down the flag of unity, 

brotherhood, and patriotism that this precious son of yours has 

handed over. On Sunday, I believe you will vote for our new 

mayoral candidate from the MHP to become mayor. Only in this 

way will the spilled blood not be left on the ground, and you will 

take revenge for Martyr Hikmet Tekin with your sacred votes.102 

 

Following Tu rkeş's visit, MHP candidate Hilmi Elçi was elected mayor 

with 52.3% of the votes in the repeated elections; unlike the previous 

elections, AP and CHP did not nominate a candidate in these elections, 

and MHP candidate Hilmi Elçi won the elections by competing against 

MSP candidate Rıza Bazancir. 

After his death, Hikmet Tekin became one of the symbolic names of 

the idealist community. It was reported that Tekin's election victory in 

1977 was interpreted within the movement with the sentence, “We won 

our municipality in the easternmost part of our country.”103 After 1980, 

when the PKK began to increase its influence, Hikmet Tekin's mayoralty 

was also used as an example in speeches within the idealist movement to 

suggest the non-discriminatory stance of the MHP among the ethnic 

groups.104 The symbolic importance of Hikmet Tekin continued in the 

 

102  “Hikmet Tekin’i komu nist ve bo lu cu  cinayet çeteleri, komu nizme ve bo lu cu lu g e karşı 

oldug u için vatan topraklarının parçalanmasına karşı çıktıg ı için şehit ettiler. Hikmet 

Tekin’in şahsında bu tu nu yle Bingo l halkına ve Tu rk Milleti’ne kurşun sıktılar. Şimdi 

sizler, sizin içinizden çıkmış olan bu deg erli evladınızın devrettig i birlik, kardeşlik ve 

vatanseverlik bayrag ını yere du şu rmeyeceksiniz ve Pazar gu nu  oylarınızla, inanıyorum 

ki, MHP’li yeni belediye başkan adayımızı belediye başkanlıg ına getireceksiniz. Do ku len 

kanlar ancak bo ylelikle yerde kalmayacak ve sizler kutsal oylarınızla Şehit Hikmet 

Tekin’in intikamını almış olacaksınız.” “Tu rkeş: Millet I radesinden Kaçılmaz,” Hergün, 

October 20, 1979. 

103  Personal Interview with Participant 11 from Bingo l. 

104  Personal Interview with Participant 12 from Bingo l. 
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2000s, and U mit O zdag , one of the MHP's general president candidates, 

announced his candidacy for the general presidency after visiting Hikmet 

Tekin's graveyard in Bingo l before the MHP congress in 2006.105 U mit 

O zdag  also mentioned Hikmet Tekin in a discussion program 

broadcasted on Habertu rk TV in 2013, during the resolution process with 

the PKK, and defended his thesis that “There is no Kurdish enmity within 

Turkish nationalism” with the following sentences:  

 

There has never been any Kurdish hostility within the Turkish 

nationalism movement, and we have many friends of Kurdish and 

Zaza origin within the structure that forms the backbone of the 

movement. Their numbers are also proportionally significant. 

Again, at the height of the struggle, before 1980, the Nationalist 

Action Party, the Turkish nationalists won mayorships in the 

Southeast. Look, I was once a candidate for the general presidency 

of the Nationalist Action Party, and do you know where I 

announced my candidacy, do you remember? I announced it in 

Bingo l, after I went and prayed at the graveyard of our late mayor, 

Hikmet Tekin, in Bingo l, and there were thousands of people from 

both inside and outside Bingo l there. Now, if the Turkish 

nationalism movement looks at the issue in this way, or if the late 

Tu rkeş recognizes this unity by saying, ‘I am as Kurdish as they are 

Kurdish, and they are as Turkish as I am Turkish,’ a Milosevic106 

 

105  Bingol Online, “Bingo l’de açıklayacak,” Accessed February 14, 2024, 

https://www.bingolonline.com/haber/bingolde-aciklayacak-5731.html (Bingol Online, 

November 6, 2006), https://www.bingolonline.com/haber/bingolde-aciklayacak-

5731.html. 

106  “In his speech, O zdag  mentioned Slobodan Milosevic in the context of the 1974 

constitution of Yugoslavia, which regulated the autonomous powers of the federated 

states that made up the country. According to O zdag , Milosevic's ethnically 

discriminatory and ‘majority nationalist’ (çog unluk milliyetçisi) attitude, which 

excluded ethnic groups other than Serbs, accelerated the disintegration of the country; 

however, since Turkish nationalists in Turkey do not pursue ethnically discriminatory 

policies, there is no danger of ‘majority separatism’ (çog unluk bo lu cu lu g u ) in Turkey in 
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cannot emerge from the Turkish nationalism movement and 

Turkish nationalism cannot create majority separatism.107 

2.3.2 Hamit Fendoğlu: The Alliance of the Right and a Barrier to 

Separatism 

In the 1977 local elections, another Eastern Anatolian city where the MHP 

achieved significant success was Malatya. Hamit Fendog lu, who 

participated in the elections as a joint candidate of the AP-MHP and MSP, 

received over 60% of the votes and won the elections by a margin of 

approximately 20% over the CHP candidate Mehmet Kırçuvalog lu.108 

Fendog lu, who was nicknamed “Hamido,” was reported to have very 

warm relations with the idealists and the MHP.109 One of the 

interviewees, who worked as the director of the police department in 

Malatya Municipality during Fendog lu's mayoralty and who was also an 

idealist, stated that Fendog lu had excellent relations with the idealist 

organizations in Malatya and that he, as an idealist, felt very comfortable 

 

O zdag ’s perspective.” “Prof. Dr. Ümit Özdağ: “Türk Milliyetçiliği Içinde Kürt Düşmanlığı 

Yoktur," 2013, Accessed September 10, 2023 

https://www.youtube.com/watch?v=RQ36uSi_sbg. 

107  “Tu rk milliyetçilig i hareketinin içerisinde hiçbir zaman Ku rt du şmanlıg ı olmadıg ı gibi 

hareketin bel kemig ini oluşturan yapının içerisinde birçok Ku rt ko kenli ve Zaza ko kenli 

arkadaşımız olmuştur. Bunların sayıları da oransal olarak ciddi bir orandır. Yine, 

mu cadelenin en keskin oldug u do nemde, 1980 o ncesinde, Milliyetçi Hareket Partisi, 

Tu rk milliyetçileri Gu neydog u’da belediye başkanlıkları kazanmışlardır. Bakın ben bir 

ara Milliyetçi Hareket Partisi genel başkanlıg ına aday oldum ve adaylıg ımı nerede ilan 

ettim biliyor musunuz, hatırlıyor musunuz? Bingo l’de ilan ettim. Bingo l’de rahmetli 

belediye başkanımızın mezarının başında gidip dua ettikten sonra, rahmetli Hikmet 

Tekin’in mezarının başında gidip dua ettikten sonra ilan ettim. Ve orada da hem içerden 

hem dışardan Bingo l’den gelmiş binlerce insan vardı. Şimdi eg er Tu rk milliyetçilig i 

hareketi meseleye bo yle bakıyorsa veya rahmetli Tu rkeş “ben ne kadar Tu rksem onlar 

da o kadar Tu rk, onlar ne kadar Ku rtse ben de o kadar Ku rdu m.” diyerek bir birliktelig i 

tanıyorsa Tu rk milliyetçilig i hareketinden bir Miloseviç çıkmaz ve Tu rk milliyetçilig i 

çog unluk bo lu cu lu g u nu  de oluşturmaz.” Prof. Dr. Ümit Özdağ. 

108  “11 Aralık 1977 Yerel Seçim Sonuçları.” 

109  Personal Interview with Participant 2 from Malatya.; Personal Interview with 

Participant 3 from Malatya. 
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working in the municipality.110 The same participant stated that 

Fendog lu was a sincere Turkish nationalist of Kurdish origin and that his 

grandsons were named Mehmet Ku rşad and Selim Bozkurt.111 According 

to the participant, Fendog lu also had a significant influence on the 

Kurdish tribes living in Malatya and many other provinces in Eastern and 

Southeastern Anatolia.112 Ahmet Dinç, author of the book, Hamido: 

Doğu’nun Son Efsanesi, describes Fendog lu's influence on the tribes and 

how he kept the Kurds away from separatism with the following 

sentences: 

 

Hamido, besides being Kurdish, minimized the possibility of the 

two big tribes he belonged to, Izol and Rışvan, turning 

towards/joining the Kurdist movements, and together with his 

cousin Şerif Dursun, he turned the Kurdish villages towards 

Turkish nationalism and even used them in this direction. The 

living area of these two tribes was not limited to Malatya but also 

included the surrounding provinces. Therefore, Hamido's sphere 

of influence expanded in proportion, and this demographic reality 

elevated him to the position of a regional leader and gave him a 

serious influence over the Kurds.113 

 

In an interview with Ahmet Dinç, Kemal Deniz, one of the former 

heads of Malatya's Idealist Hearths, made the following remarks about 

Fendog lu's role as a mediator between the tribes: 

 

110  Personal Interview with Participant 2 from Malatya. 

111  Personal Interview with Participant 2 from Malatya. 

112  Personal Interview with Participant 2 from Malatya. 

113  “Hamido, Ku rt olmasının yanında, mensubu bulundug u iki bu yu k aşiretin, I zol ve 

Rışvan’ın Ku rtçu  hareketlere yo nelme/katılma olasılıg ını en aza indirmiş, Ku rt ko ylerini 

kuzeni Şerif Dursun’la birlikte Tu rk milliyetçilig ine yo neltmiş, hatta bu yo nde 

kullanmıştı. So z konusu iki aşiretin yayıldıg ı alan sadece Malatya ile sınırlı kalmayıp, 

civar illeri kapsıyordu. Dolayısıyla Hamido’nun etkinlik alanı da o oranda genişliyor, bu 

demografik gerçek, onu bo lgesel bir lider konumuna yu kseltiyor, Ku rtler u zerinde ciddi 

anlamda so z sahibi kılıyordu.” Ahmet Dinç, Hamido-Meclisin Son Kabadayısı İlk Faili 

Meçhulü! (I stanbul: Hayykitap, 2015), 229–30. 



MEVLU T  CAN  Y I LD IR IM  

44 

 

He was highly respected and listened to not only in Malatya but 

also in Adıyaman, Urfa, Elazıg  and Diyarbakır. If there were blood 

feuds or other conflicts in these provinces, Hamido would resolve 

them and reconcile the parties. In both his political speeches and 

private conversations, he would attack the Ala Rizgari 

organization, telling them that the biggest problem that could 

befall this country would be Kurdism and telling the Kurds he 

influenced that they should not fall prey to such movements.114  

 

Sociologist Orhan Tu rkdog an, a prominent figure in the idealist 

community, states that Fendog lu was not against Kurdishness but against 

Kurdism and that he was influential on many Kurdish tribes, mainly the 

Kurds around Beydag ı.115 According to Tu rkdog an, Fendog lu's “political 

and ideological upbringing given to the Kurds of Malatya”116 had a 

significant impact on the PKK and other Kurdish movements’ inability to 

catch the wind they wanted in Malatya in the following years.117 

Tu rkdog an states that the Kurdists never liked Fendog lu for this reason, 

and for this reason, he attributes Fendog lu's death to the Kurdists.118 

In the interview he gave me, Ahmet Dinç stated that Fendog lu's most 

crucial mark on Turkish politics was his attitude towards Kurdism. Dinç 

stated that Fendog lu had a very respectable position among the Drejan, 

Rışvan, I zol, and some other tribes in Malatya, Elazıg , Adıyaman, and 

Şanlıurfa and that he acted as a mediator to solve the problems between 

these tribes. Dinç said that Fendog lu ensured these tribes stayed away 

 

114  “Sadece Malatya’da deg il, Adıyaman, Urfa, Elazıg , Diyarbakır gibi bo lgelerde de çok saygı 

go ru r, so zu  dinlenirdi. Bu illerde kan davaları veya başka anlaşmazlık olursa Hamido 

gidip ço zer, tarafları barıştırır gelirdi. Gerek siyasi konuşmalarında gerekse o zel 

sohbetlerinde Ala Rızgari o rgu tu ne yu klenir, bu u lkenin başına gelebilecek en bu yu k 

sıkıntının Ku rtçu lu k olacag ını anlatır, etkili oldug u Ku rtlere bu tu r akımlara 

kapılmamaları gerektig ini anlatırdı.” Dinç, 230. 

115  Dinç, 230. 

116  “Malatya Ku rtlerine verdig i siyasi ve ideolojik terbiye” Dinç, 230. 

117  Dinç, 230. 

118  Dinç, 230. 
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from Kurdist organizations such as Kawa and Rızgari, both while he was 

a politician in AP and during his mayoralty.119 Researcher Canan Katılmış 

also reports that Fendog lu’s nephew and MHP Malatya member of 

parliament Mehmet Fendog lu, whom she interviewed for her master’s 

thesis on Fendog lu, emphasized his uncle’s influence on the tribes and 

said, “If my uncle had been alive, there would never have been a problem 

called the ‘Kurdish question’ today, I know that.”120  

Fendog lu died on April 17, 1978, along with his daughter-in-law and 

two grandchildren, after opening a packaged bomb sent to him. The news 

reports and articles published in the Hergu n newspaper after Fendog lu's 

death contain essential information about the events in Malatya and the 

idealist movement's view of Fendog lu. On April 19, 1978, with the headline 

The Disastrous Massacre of Hamido and His Family Caused Outrage, the 

newspaper reported on the violent incidents that broke out in Malatya 

after Fendog lu's death and stated that the people, who were in an uproar 

after Fendog lu's murder, destroyed hundreds of shops and set fire to the 

buildings of some leftist organizations.121 On April 20, 1978, with the 

headline Turkish Nationalists and Malatya Weeping Blood, the newspaper 

strongly condemned Interior Minister I rfan O zaydınlı's statement 

regarding the packaged bomb sent to Fendog lu: “I have found documents 

showing that these bombs were made at the Nuclear Research Center in 

Ankara, where MHP commandos were in control.”122 In an unsigned 

article titled Ugly Slander (Çirkin I ftira), published on the front page of 

the newspaper, the following lines were included: 

 

 

119  Personal Interview with Ahmet Dinç on March 9, 2024, in Istanbul. 

120  “Eg er amcam yaşasaydı bugu n ‘Ku rt sorunu’ diye bir sorun asla yaşanmayacaktı, ben 

bunu biliyorum.” Canan Katılmış, “Yerel ve Genel Siyaset U zerindeki Etkileri Açısından 

Hamit Fendog lu” (Malatya, I no nu  U niversitesi Sosyal Bilimler Enstitu su , 2018), 79. 

121  “Hamido ve Ailesine Yapılan Feci Katliam I nfial Yarattı,” Hergün, April 19, 1978. 

122  “Bu bombaların Ankara’da MHP’li komandoların hakim bulundug u Nu kleer Araştırma 

Merkezi’nde yapıldıg ına ilişkin belgeler saptadım.” “Tu rk Milliyetçileri ve Malatya Kan 

Ag lıyor,” Hergün, April 20, 1978. 
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Stalin, one of the bloodiest dictators in the history of humankind, 

used to kill his rivals and political opponents with the most 

murderous methods, and he used to make mourning speeches at 

the funerals of the people he had murdered. He used to say that 

the filthy fascists and capitalists had killed the great hero of the 

socialist revolution by their agents. Stalin himself assassinated the 

writer Maksim Gorky, and Stalin wanted the whole country to 

mourn for Gorky. Such outrageous plots and slanders were crimes 

that only Stalin and similar enemies of humanity could pursue.123 

  

In another article published on the same day, the newspaper likened 

O zaydınlı's and the government's attitude towards Fendog lu's murder to 

Stalin's attitude towards his political opponents and included a 

statement made by Muhsin Yazıcıog lu, the President of the Idealist 

Hearths Association (U lku  Ocakları Derneg i), against I rfan O zaydınlı's 

claim. In these statements, Yazıcıog lu accused O zaydınlı of “attacking the 

Idealist Hearths with a biased attitude without taking into account leftist 

anarchists and state subversives”124 and said, “It is our right to ask the 

Minister of Interior to correct this mistake and to announce to the 

Turkish nation that the accusations against our association are false.”125  

In his article titled Hamido, published on the same day, Taha Akyol 

stated that Fendog lu drew the enmity of leftist associations because he 

saved the Malatya Municipality from “being the headquarters of leftist 

 

123  “I nsanlık tarihinin go rdu g u  en kanlı diktato rlerden biri olan Stalin, rakiplerini, siyasi 

muarızlarını en caniyane metotlarla o ldu ru r ve katlettig i bu insanların cenaze 

merasimlerinde matem nutukları atardı. Pis faşistlerin, kapitalistlerin, sosyalist 

devrimin bu yu k kahramanını ajanları eliyle o ldu rttu g u nu  so ylerdi. Yazar Maksim Gorki 

bizzat Stalin tarafından o ldu rtu lmu ş ve Stalin bu tu n u lkenin Gorki için yas tutmasını 

istemişti. Bu kadar çirkin tertip ve iftiralar ancak Stalin ve benzeri insanlık 

du şmanlarının izleyebilecekleri suçlardı.” “Çirkin I ftira,” Hergün, April 20, 1978. 

124  “solcu anarşistleri ve devlet yıkıcılarını hesaba katmadan tarafgir bir tutumla U lku  

Ocakları’na çatmakla” “O zaydınlı Çirkin I ftirasını Geri Almalı,” Hergün, April 20, 1978. 

125  “Sayın I çişleri Bakanı’nın da bu yanlışını du zeltmesini istemek ve derneg imize yapılan 

suçlamaların yalan oldug unu Tu rk milletine duyurmak hakkımızdır.” “O zaydınlı Çirkin 

I ftirasını Geri Almalı.” 
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and separatist militants.”126 In the same article, Akyol accused Necdet 

Ug ur, the Minister of National Education in the Ecevit government, of 

handing over national education to TO B-DER, I rfan O zaydınlı of handing 

over the police force to POL-DER (Police Association), and Şerafettin Elçi 

of separatism for talking about the “oppression of the Turkish 

gendarmerie in the East.”127 

Two days after this column, Akyol writes another piece demanding 

O zaydınlı’s resignation. In this piece, Akyol added the statement of 

Professor Namık Aras, then Director of the Ankara Nuclear Research and 

Training Center, who stated that the nuclear research center couldn't 

manufacture a bomb of the type sent to Fendog lu.128 In the same article, 

Akyol also included Abdi I pekçi's statement in his article published in 

Milliyet newspaper: 

 

It is not appropriate for the Prime Minister and the Minister of the 

Interior to accept an unproven allegation as true and say that the 

bombs used in various protests were produced at the Nuclear 

Energy Center, which they imply was under the control of MHP 

militants, and to establish a connection between this allegation 

and the Malatya disaster.129 

 

These sentences of I pekçi in Milliyet indicated the invalidity of the 

government's explanations regarding the packaged bomb sent to 

Fendog lu, Taha Akyol implied. According to Akyol, O zaydınlı had become 

 

126  “solcu ve bo lu cu  militanların karargahı olmaktan kurtardıg ı” Taha Akyol, “Hamido,” 

Hergün, April 20, 1978. 

127  “Dog u’da Tu rk jandarmasının zulmu  ve baskısından” Akyol. 

128  Taha Akyol, “O zaydınlı Çekilmelidir,” Hergün, April 22, 1978. 

129  “Başbakanın ve I çişleri Bakanının henu z kanıtlanmamış bir iddiayı dog ru sayıp çeşitli 

eylemlerde kullanılan bombaların, MHP militanlarının denetiminde bulundug unu ima 

ettikleri Nu kleer Enerji Merkezi’nde u retildig ini so ylemeleri ve bu iddia ile Malatya 

faciası arasında ilişki kurmaları yerinde bir davranış deg ildir.” Abdi I pekçi, “Ecevit’in 

Yanlışlıg ı, Demirel’in Haksızlıg ı,” Milliyet, April 20, 1978, quoted in Akyol, “O zaydınlı 

Çekilmelidir.” 
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“a symbol of distrust and partiality”130 and should have stepped down 

from the Ministry of Interior as soon as possible.131 

The statement of the MHP Leader Alparslan Tu rkeş six days after the 

incident is worth mentioning too: 

 

I would like to point out again that even the editor-in-chief of a 

newspaper known for its close relations with Ecevit, a newspaper 

known for being affiliated with the CHP, took up this issue on April 

20 and 21 and wrote that this accusation was ‘unfair.’ If Ecevit and 

O zaydınlı did not accuse the MHP, then why didn't they send a 

statement to these newspapers on two consecutive days when the 

newspapers published articles on the subject, stating that what 

they wrote was untrue and demanding correction from these 

newspapers for their false news?132 

 

With these remarks, Tu rkeş brought up Abdi I pekçi’s criticisms of 

Ecevit and O zaydınlı and harshly criticized the association of the MHP 

with Fendog lu’s death.  

Nearly two weeks later, on May 5, 1978, following the arrest of a left-

wing citizen named Mehmet O zdog an, who was held responsible for the 

bomb package sent to Fendog lu, Hergu n newspaper came out with the 

headline The Government Cannot Stay In Place In The Face Of This Scandal 

(Bu Skandal Karşısında I ktidar Yerinde Kalamaz) and in an unsigned 

article titled The Seriousness of the Government (I ktidarın Ciddiyeti) 

published on the same day, the newspaper wrote:  

 

130  “gu vensizlik ve tarafgirlik sembolu ” Akyol, “O zaydınlı Çekilmelidir.” 

131  Akyol. 

132  “Yine belirtmek istiyorum ki CHP’ye angaje olmakla tanınan bir gazetenin Ecevit ile olan 

samimi ilişkileriyle tanınan bir başyazarı bile bu meseleyi 20 ve 21 Nisan tarihlerinde ele 

almış ve bu suçlamanın ‘haksızlık’ oldug unu yazmıştır. Madem ki Ecevit ve O zaydınlı 

MHP’yi suçlamamıştır, o halde neden iki gu n u st u ste gazetelerde konu ile ilgili yayınlar 

yer aldıg ı halde bu gazetelere birer açıklama go ndererek yazılanların gerçek dışı 

oldug unu belirtip bu gazetelerden yanlış haberlerden dolayı du zeltme talebinde 

bulunmamışlardır?” “Tu rkeş Tu ku rdu g u nu  Yalayanlara Cevap Verdi: So zlerinizi I nkar 

Etmenizi Kınıyorum,” Hergün, April 23, 1978. 
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The government's attitude towards the Malatya tragedy proved 

that the government was prejudiced and subject to various 

influences. The subsequent arrest of the accused has revealed the 

government's lack of seriousness in its initial claims and even its 

malicious intentions. Nowhere in the world, in any democratic 

country, in the face of such a scandal, no government, especially 

the Minister of the Interior, can face anyone and immediately 

resign.133  

 

The newspaper also closely followed the events that took place in 

Malatya after this date, and between May 7-11, 1978, the newspaper 

published a series of articles titled The Powder Keg of the East: Malatya 

(Dog u’nun Barut Fıçısı: Malatya). The newspaper continued to publish 

articles about Hamit Fendog lu on the following dates and included 

opinions and commemorative articles by people who knew him. The 

results of the repeated elections held on February 12, 1980, in the city 

were also greeted with great joy in the newspaper, with the headline 

İbrahim Fendoğlu Won A Landslide Victory.134 

As two murdered politicians, Hamit Fendog lu and Hikmet Tekin have 

been part of political debates during their time and in the years that 

followed. Moreover, the political activities of these two names and 

participant interviews about them offer a factual position in terms of 

stretching the categorical link established between political affiliation 

and ethnic identity. This factual position seems functional in questioning 

prejudices against the idealist movement, especially in the ethnic context.  

 

133  “Malatya faciası konusundaki tutumu, iktidarın peşin hu ku mlu lu g u nu  ve deg işik 

etkilere maruz bulundug unu ispat etmiştir. Sonradan sanıg ın yakalanması iktidarın ilk 

iddialarındaki ciddiyetsizlig ini, hatta ko tu  niyetini ortaya koymuştur. Du nyanın hiçbir 

yerinde, hiçbir demokratik u lkede, bo yle bir skandal karşısında hiçbir iktidar, hele 

I çişleri Bakanı kimsenin yu zu ne bakamaz derhal istifa eder.” “I ktidarın Ciddiyeti,” 

Hergün, May 5, 1978. 

134  “I brahim Fendog lu Ezici Bir Zafer Kazandı,” Hergün, February 13, 1980. 
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The statements of the participants interviewed about Hamit 

Fendog lu and Hikmet Tekin are briefly mentioned in these two sections 

on the mayors, and the rest of the participants' statements will be noted 

in the fifth section, which focuses on the participation process in the 

idealist movement. 
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Hergu n Newspaper, Kon Magazine, and the East 

§ 3.1 Hergu n Newspaper and the East 

 

n addition to the news and columns published in Hergu n following the 

deaths of Hikmet Tekin and Hamit Fendog lu, the newspaper also 

published a series of articles on the separatist leftist organizations 

developing in Eastern Anatolia and Southeastern Anatolia, the 

perception of the idealist movement in the East and the Eastern policy of 

the Ecevit government. The article series titled Doğu da Türk Doğu da 

Bizim (East Is Also Turkish East Is Also Ours) published by Maksut 

Tu rkmenog lu, one of the reporters of the newspaper, the articles in which 

Burhan O zbilici, another reporter of the newspaper, conveyed his 

impressions of his trip to the East before the October 14, 1979 senate and 

parliamentary renewal elections, the series of articles titled Avrupa’daki 

Komünist ve Bölücü Çeteler (Communist and Separatist Gangs in Europe) 

published by Enver Altaylı, the Editor-in-Chief of the newspaper, and the 

unsigned series of articles titled Bu Kişiyi Tanıyor Musunuz? (Do You 

Know This Person?) published in the newspaper about Şerafettin Elçi, 

who served as the Minister of Public Works in the Bu lent Ecevit 

government, show that the movement closely followed the developments 

in Eastern Turkey. In addition to this series of articles, it is also possible 

I 
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to see articles by Taha Akyol, one of the newspaper's writers, on the 

developments and separatist activities in the East. 

Among these series of articles, the series titled Doğu da Türk Doğu da 

Bizim, prepared by Maksut Tu rkmenog lu, the newspaper's Eastern 

Anatolia correspondent, after a one-month trip to the East, seems to be 

enlightening for understanding the activities of the movement in the East 

due to both direct interviews with the people in the provinces visited and 

conversations with people from the idealist organizations in the East.1 In 

this series of articles, Maksut Tu rkmenog lu shared his impressions from 

his trip to Erzurum, Ag rı, Muş, Van, Bitlis and Bingo l in April and May 

1979. The members and heads of U lku -Bir (Union of Idealist Teachers and 

Fellows Association) and Idealist Youth Association (U lku cu  Gençlik 

Derneg i) whom Tu rkmenog lu interviewed in Muş said that they were 

under constant attack and their buildings were bombed after the Ecevit 

government came to power, the director of national education in the city 

was changed, and the new director of national education suspended 

idealist teachers in cooperation with the leftist factions in Muş, especially 

the members of the leftist organization in Varto district.2 The head of the 

Idealist Youth Association in Muş, Rahmi Koç, said Tu rkmenog lu, “The 

more we run away from trouble, the more trouble comes upon us.”3 

Rahmi Koç also noted that he was a member of a large tribe and that he 

was worried about the possibility of the issue turning into a blood feud if 

something happened to him.4 According to Tu rkmenog lu, Muş was more 

distant from communism compared to other Eastern Anatolian cities 

because it was a city where tribes and tribal affiliations were alive.5 

 

 1  This series of articles was published in Hergu n between May 27, 1979, and June 15, 1979. 

It was learned that the real name of the reporter, Maksut Tu rkmenog lu, the author of 

the series, was Maksut Yurttaş and that he had passed away. It was planned to talk to 

him about the trip he had made to the East before preparing this series of articles, but 

this interview could not be realized due to his death. 

 2  Maksut Tu rkmenog lu, “Muş U GD Başkanı Koç: Biz Beladan Kaçtıkça Bela U stu mu ze 

Geliyor,” Hergün, June 10, 1979. 

 3  Tu rkmenog lu. 

 4  Tu rkmenog lu. 

 5  Tu rkmenog lu. 
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According to Tu rkmenog lu, “the ability of tribal leaders to control their 

children and provide them with the necessary education”6 ensured that 

Muş remained closed to communism.7 

In his observations in Van, Ag rı, Erzurum, Bitlis, and Bingo l, 

Tu rkmenog lu claimed that the governors, directors of national 

education, and local administrators appointed by the Ecevit government 

caused various problems for idealists in public institutions and 

organizations and that they condoned and sometimes even supported 

separatism and smuggling activities. Reporting an incident, he came 

across in Ag rı, Tu rkmenog lu stated that a teacher was exiled from the 

province by the provincial directorate of national education, and his 

promotion was suspended for twelve months just because he was 

carrying Hasret magazine and a leaflet of the Ag rı branch of the Idealist 

Youth Association.8 Tu rkmenog lu also stated that the governor of Ag rı 

was investigated for separatism and claimed that with the change of 

government, the Education Institute in the city changed hands and the 

institute became an institute where only students from the left wing 

could study.9 Tu rkmenog lu also claimed that separatist activities were 

widespread in the region and that he came across a leaflet titled Sixteen 

of the nineteen provinces where martial law was declared are in Kurdistan 

(Sıkıyo netim I lan Edilen 19 I lin 16’sı Ku rdistandadır.) in schools and on 

the streets in the Patnos district of Ag rı10, and in the Erciş district of Van, 

a person who answered the phone at the Erciş Coal Quarry told him, “This 

is the Kurdistan Coal Enterprise... I am the superintendent of Kurdistan, 

who are you…”11 According to Tu rkmenog lu, like many other state-

 

 6  “Aşiret liderlerinin çocuklarını kontrol altına alabilmeleri ve onlara gerekli eg itimi 

verebilmeleri…” Tu rkmenog lu. 

 7  Tu rkmenog lu. 

 8  Maksut Tu rkmenog lu, “Ag rı’da Bo lu cu lu k Ile Devlet ve MHP Du şmanlıg ı I ttifak Halinde,” 

Hergün, May 29, 1979. 

 9  Tu rkmenog lu. 

 10  Maksut Tu rkmenog lu, “Patnos’ta Dag ıtılan Bir Bildiride ‘Sıkıyo netim I lan Edilen 19 I lin 

16’sı Ku rdistandadır’ Deniyor,” Hergün, May 31, 1979. 

 11  Maksut Tu rkmenog lu, “Erciş Ko mu r Ocag ında Telefona Çıkan Adam ‘Burası Ku rdistan 

Ko mu r I şletmesi... Ben Ku rdistan Başkomiseri Sen Kimsin’ Diyor,” Hergün, June 2, 1979. 
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owned enterprises in the region, the coal mine in Erciş had hired a large 

number of “communist militants,” the militants received large salaries for 

doing almost nothing, and they disrupted the operation of the mine by 

destroying most of the equipment in the coal mine, especially the 

generators.12 Turkmenoglu also stated that he saw many such 

enterprises during his trip and that "communist militants" were causing 

losses to the state by rendering them inoperable.13 Towards the end of 

his journey, after he visited the provincial center of Muş, Tu rkmenog lu 

went to the Varto district of Muş disguised as a merchant, despite all the 

warnings made to him due to security concerns. Turkmenog lu observed 

that in Varto, where the Rızgari organization had been more active in the 

past, other separatist groups increased their activity after the 

organization split into Rızgari and Ala-Rızgari and claimed that separatist 

leftist organizations sometimes carried out propaganda in Varto under 

the guise of religion.14 A butcher Tu rkmenog lu spoke to in the district 

expressed his discomfort with the activities of “regionalist separatists” 

(bo lgeci bo lu cu ler) with the following words: 

 

I am well-educated; I can read and write. I even have a religious 

education. These separatist rascals claim to be so-called Islamists 

by talking to me about Islam, Islam's social justice, and Islam's 

freedom. There is social justice in Islam, freedom in Islam, and 

protection of labor in Islam, but the regionalists say these things 

not because they believe in Islam but because they know that they 

cannot achieve their ambitions without Islam.15 

 

 12  Tu rkmenog lu. 

 13  Tu rkmenog lu. 

 14  Maksut Tu rkmenog lu, “Bir Komu nist Halka ‘Dediklerimi Yapmazsanız Horoz Olur Sizi 

Darı Gibi Toplarım’ Demiş,” Hergün, June 13, 1979. 

 15  “Benim okumuşlug um var, yazmışlıg ım var. Hatta dini tahsilim bile var. Bo lu cu  

namussuzlar kalkıp bana I slamiyetten, I slamın sosyal adaletinden ve I slamiyetin 

hu rriyetinden bahsederek so zde I slamcı oldug unu iddia ediyor. I slamiyette sosyal 

adalet, I slamiyette hu rriyet ve I slamiyette emeg in korunması vardır ama bo lgeciler 

bunları I slamiyete inandıkları için deg il de I slamiyet olmadan emellerine 

ulaşamayacaklarını bildikleri için so ylu yorlar.” Tu rkmenog lu. 
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After Muş, Tu rkmenog lu went to Bingo l and stated that the first thing 

that greeted him in the city was poverty and lack of infrastructural 

services.16 Hikmet Tekin, the mayor of Bingo l from MHP, whom 

Tu rkmenog lu asked to speak to about the issue, complained to him about 

the discriminatory attitude of the government and its failure to allocate 

resources to Bingo l.17 Another issue Tu rkmenog lu observed was the 

polarization that developed in the city after the MHP won the municipal 

elections in 1977.18 Tu rkmenog lu argued that after the elections in Bingo l, 

the left could not digest the defeat and began to work intensively to 

mobilize the masses who did not vote for Hikmet Tekin completely in its 

line.19 Tu rkmenog lu questions how a mayor who faces the danger of 

being shot and killed every day can work in a healthy manner and states 

that this danger applies not only to the mayor but also to almost everyone 

working in Bingo l Municipality.20  

Correspondent Tu rkmenog lu concluded his series of articles with the 

following assessment of the situation regarding the East: 

 

People in the East are definitely not in favor of separatism. 

Unfortunately, in the East, the people are uncared for. The 

problems of the East must be addressed as a whole, and the 

problems of the East must be solved with the approval and help of 

the people of the East. The protection and dissemination of our 

national culture in the East must not be neglected. The problems 

of the East should sincerely be the problems of the Turkish 

intellectuals.21  

 

 16  Maksut Tu rkmenog lu, “Bingo l Hemen Hemen I kiye Bo lu nmu ş Durumda,” Hergün, June 

15, 1979. 

 17  Tu rkmenog lu. 

 18  Tu rkmenog lu. 

 19  Tu rkmenog lu. 

 20  Tu rkmenog lu. 

 21  “Dog u’da halk kesinlikle bo lu cu lu g e taraftar deg ildir. Yalnız Dog u’da halk maalesef 

sahipsizdir. Dog u’nun meseleleri bir bu tu n olarak ele alınmalı ve Dog u’nun meseleleri 

Dog u insanının tasdiki ve yardımı ile halledilmelidir. Dog u’da milli ku ltu ru mu zu n 
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The news made by Burhan O zbilici, one of the Eastern 

correspondents of the Hergu n newspaper in 1979, also included 

impressions about the public's view of separatist activities in the East, 

their perception of the idealists and their attitude towards the Ecevit 

government. In the interview he gave me, O zbilici,22 who is currently 

working as a photojournalist for the US-based news agency Associated 

Press, stated that in Ag rı and Ig dır, where he traveled before the October 

14, 1979 senate and parliamentary renewal elections, encountered 

prejudice against the idealists in some places, but in some others, he 

observed the perception of idealists as “people who protect and defend 

religious values”23 against the communists by the people.24 O zbilici also 

stated that the prejudice against the idealists that he sometimes 

observed among the people in the places he visited could be overcome by 

people getting to know each other better.25 The headlines of the news 

articles prepared by O zbilici were Doğu’da Yurttaş Bir Avuç Bölücünün 

Eline Terkedildi (Citizens in the East Left in the Hands of a Handful of 

Separatists), Muhabirimiz Ağrılılarla Konuştu (Our Reporter Talked with 

the People of Ag rı) and CHP’nin Doğu’daki Oyunu Tutmadı (CHP's Game 

in the East Failed). In the September 24, 1979 news article titled Doğu’da 

Yurttaş Bir Avuç Bölücünün Eline Terkedildi, citizens from the Dog ubayazıt 

district of Ag rı told O zbilici about their discomfort with the separatist 

activities that were gaining strength in the region: 

 

We complain that the state has forgotten the people in the East. 

No services have been provided here. We were treated like 

 

korunması ve yaygınlaştırılması kesin olarak ihmal edilmemelidir. Dog u’nun derdi 

samimi olarak Tu rk aydınının derdi olmalıdır.” Tu rkmenog lu. 

 22  Burhan O zbilici currently works as a journalist for the US-based news agency 

Associated Press. O zbilici won the “World Press Photo of the Year” award for his 

photograph taken during the assassination of Russian Ambassador Andrei Karlov on 

December 19, 2016. 

 23  “dini deg erleri koruyan ve savunan kişiler” Personal Interview with Burhan O zbilici, on 

July 10, 2024, in Ankara. 

 24  Personal Interview with Burhan O zbilici. 

 25  Personal Interview with Burhan O zbilici. 
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stepchildren. Moreover, we have had a new problem for the last 

two years. These are the activities to destroy the state, to divide 

the homeland and citizens and to make enemies and enemies of 

each other. Everything is being done openly, and some state 

officials are just watching. For example, those who come here from 

Erzurum or Ig dır are beaten and insulted, and their money and 

stamps are taken away. However, when we go there, no one says 

anything to us. The reason is that those who oppose subversive 

activities here have not yet been intimidated. They beat people 

from Erzurum because they are right-wing and people from Ig dır 

because they are right-wing and Azeri. But they do not do such 

things in return; that is the right thing to do. Rightist, leftist, Azeri, 

we are all brothers. There has never been any separation between 

us until now, and there will be no separation in the future. Our 

religion, flag, state, homeland, everything is one. But those who 

foment this separation, especially those who deceive young 

people and use them as pawns, used to be afraid and could not 

find the opportunity to carry out such activities. Now, they have 

every opportunity. While citizens loyal to their state cannot even 

keep a hunting rifle in their homes, these separatist thugs have 

automatic Russian weapons. Unfortunately, some members of the 

security forces prefer to get rich by cooperating with smugglers 

instead of fighting them.26 

 

 26  “Devletin Dog u’daki insanları unutmasından çok şikayetçiyiz. Buralara hizmet 

getirilmedi. Adeta u vey evlat muamelesi go rdu k. U stelik başımıza iki senedir yeni bir 

dert çıktı. Bu da devleti yıkma, vatanı ve yurttaşları bo lme ve birbirine du şman ederek 

kırdırma faaliyetleridir. Her şey açıkça yapılıyor, devletin bazı yetkilileri de sadece 

seyrediyor. Buraya mesela, Erzurum’dan, Ig dır’dan gelenler do vu lu yor, hakaret ediliyor, 

parası pulu nesi varsa alınıyor. Halbuki biz oralara gittig imizde hiç kimse bize bir şey 

demiyor. Sebebi buralarda yıkıcı faaliyetlere karşı çıkanların henu z sindirilmemiş 

olmaları. Erzurum’dan gelenleri sag cı, Ig dır’dan gelenleri de sag cı ve Azeri oldukları için 

do vu yorlar. Fakat onlar buna karşılık bo yle şeyler yapmıyor; dog rusu da bu. Sag cı, solcu, 

Azeri hepimiz kardeşiz. Aramızda şimdiye kadar hiçbir ayrılık olmadı ki bundan sonra 

olsun. Dinimiz, bayrag ımız, devletimiz, vatanımız her şeyimiz birdir. Fakat bu ayrılıg ı 
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Speaking to O zbilici, the citizen asked the state to take immediate 

action, “We have given up on roads, water and electricity. We want state 

and law, rule of order, security of life... Any further loss of time, God forbid, 

could lead to irreparable consequences.”27 

In another news article titled CHP’nin Doğu’daki Oyunu Tutmadı, 

O zbilici reported his impressions from I spir, the hometown of then MHP 

Erzurum Deputy Nevzat Ko sog lu. Reporting on the reflections in 

Erzurum on the Villager Transportation Project (Ko ylu ye Ulaşım Projesi), 

which Prime Minister Bu lent Ecevit had announced in his speech in 

Hakkari on June 18, 1978, by stating that they had launched this project 

for the villagers of the region to have access to “not only roads but also to 

all the blessings of development and civilization,”28 O zbilici stated that 

the project had been called as the “Project of Putting the Villager to 

Sleep”29 among the citizens he spoke to.30 The citizens O zbilici spoke to 

stated that the situation in many villages where roads have claimed to 

have been constructed is nothing more than an eyewash.31 According to 

citizens, transportation between the district center and the villages was 

still provided by donkeys, and the officials were making leftist 

 

ko ru kleyenler, bilhassa gençleri kandırarak maşa gibi kullananlar, eskiden korkar ve bu 

çeşit çalışmalar yapmaya fırsat bulamazlardı. Şimdi her tu rlu  imkanları var. Devletine 

bag lı yurttaş evinde bir av tu feg i bile bulunduramazken, bu bo lu cu  eşkıyaların elinde 

otomatik Rus silahları var. Bir kısım emniyet mensupları ise maalesef bunlarla mu cadele 

edeceg ine kaçakçılarla işbirlig i yaparak zengin olmayı tercih etmektedir.” Burhanettin 

O zbilici, “Dog u’da Yurttaş Bir Avuç Bo lu cu nu n Eline Terkedildi,” Hergün, September 24, 

1979. 

 27  “Yol, su, elektrikten vazgeçtik. Devlet ve kanun, nizam hakimiyeti, can gu venlig i 

istiyoruz… Daha fazla zaman kaybı, Allah saklasın, telafisi mu mku n olmayacak 

sonuçlara yol açabilir.” O zbilici. 

 28  “Ecevit: Geri Bıraktırılmış Dog u’ya Hizmet Akını Başlayacak,” Milliyet, June 19, 1978, 

quoted in Evren Haspolat and Deniz Yıldırım, “Ecevit Do neminde CHP Halkçılıg ı ve Yol 

Siyaseti: Ko ylu ye Ulaşım Projesi (KUP) O rneg i,” Fiscaoeconomia 5, no. 1 (January 10, 

2021): 75–76, https://doi.org/10.25295/fsecon.848865. 

 29  “…ko ylu yu  uyutma projesi” Burhanettin O zbilici, “CHP’nin Dog u’daki Oyunu Tutmadı,” 

Hergün, October 3, 1979. 

 30  O zbilici. 

 31  O zbilici. 
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propaganda ahead of the October 14, 1979, senate and parliamentary 

renewal elections.32 

O zbilici's last news report on his impressions from the East before the 

elections on October 14, 1979, was titled Muhabirimiz Ağrılılarla Konuştu: 

Bu Seçimlerde CHP’ye Tek Bir Oyumuz Yoktur. O zbilici's conversations 

with citizens in Ag rı, which he visited shortly before the elections, 

contain remarkable impressions about the perception of idealists among 

the public and the public's perception of “Turkishness.” O zbilici stated 

that a citizen he talked to in a coffee house in the Dog ubayazıt district of 

Ag rı criticized the term “Kurdism” (Ku rtçu lu k) and used the term 

“separatism” (Bo lu cu lu k) instead: 

 

The Kurd is, first and foremost, a Muslim, a Turk. But they have 

nothing to do with Islam, religion, and faith. That is why we do not 

accept them as Kurds. They are Russian seeds...!33 

 

The words of a citizen O zbilici spoke to during his visit to Eleşkirt 

district also contain the following sentences about the perception of 

“Turkishness” and the view of the idealists: 

 

We belong to a Kurdish tribe, but our origin is Turkish; we are all 

Turks. What is ‘Kurdism?’ These are the works of traitors and 

heathens... Look, we work here in our fields as we wish; we are 

free in everything, and no one says anything to us. So what else 

can we ask for?... However, the state has been a bystander to this 

issue in recent years. Some people come to the village and provoke 

us. They put pressure on us, threatening that “you will join us.” But 

we are never in favor of such things. We just don't understand 

where this mischief takes courage from.  

 

 32  O zbilici. 

 33  “Ku rt her şeyden o nce Mu slu mandır, Tu rk’tu r. Ama bunların Mu slu manlıkla, din ve 

imanla bir alakaları yoktur. Onun için bunları Ku rt kabul etmiyoruz. Bunlar Rus 

tohumlarıdır.”  Burhanettin O zbilici, “Muhabirimiz Ag rılılarla Konuştu: Bu Seçimlerde 

CHP’ye Tek Bir Oyumuz Yoktur,” Hergün, October 10, 1979. 
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We know the truth of these things. Those who do these things are 

irreligious. Those who have no religion are worth nothing to us. 

Russia feeds them and provokes us by releasing them among us 

while the government watches. Against this, young idealist youth 

enlighten and help us. May Allah be pleased with them. If it 

weren't for them, I swear they wouldn't even let us go to the 

mosque; no one can say ‘La Ilahe Illallah’ in the part of Ag rı they 

call the ‘liberated region’ out of fear…34  

 

O zbilici claimed that the public complained about the activities of the 

separatist leftist organizations during his visits and supported his claim 

with direct interviews with the public. O zbilici also claimed that the 

projects that the Ecevit government had implemented shortly before the 

elections, such as the Villager Transportation Project, had a poor 

reception among the public. When it comes to the perception of 

Turkishness, while some of the citizens O zbilici spoke to identified 

Turkishness with Islam, others stated that they perceived the idealists 

operating in the region as protectors of religious values.35  

Another series of articles on the East published in Hergu n was about 

Şerafettin Elçi, the Minister of Public Works of the Ecevit government. On 

April 14, 1979, with the headline Bakan Elçi Londra’da Ne Yaptı? (What did 

 

 34  “Biz bir Kurmanç aşiretine mensubuz ama aslımız Tu rk, hepimiz Tu rk og lu Tu rku z. 

‘Ku rtçu lu k’ de neymiş?” Bunlar hainlerin, dinsizlerin işi… Bakın biz burada tarlamızda 

diledig imiz gibi çalışıyoruz, her şeyimizde serbestiz, kimse bize bir şey demiyor.. Eee 

daha başka ne isteyeceg iz?...Fakat son senelerde bu mevzuya devlet seyirci kaldı. Ko ye 

gelip bizi kışkırtanlar oluyor. Bize baskı yapıyorlar, ‘siz de bize katılacaksınız’ diye tehdit 

ediyorlar. Fakat biz asla bo yle şeylere taraftar deg iliz. Yalnız bu fesat nereden cesaret 

alıyor, ona aklımız ermiyor.  

  Biz bu işlerin aslını biliyoruz. Bu işleri yapanlar dinsizdir. Dini olmayanın bizim 

yanımızda beş paralık kıymeti yoktur. Bunları Rusya besliyor ve içimize salıp bizi 

kışkırtıyor, hu ku met ise seyrediyor. Buna karşı bizi u lku cu  gençler aydınlatıp yardımcı 

oluyor. Allah onlardan razı olsun. Onlar olmasa vallahi camiye bile bırakmayacaklar, 

Ag rı’nın ‘kurtarılmış bo lge’ dedikleri kısmında kimse korkudan ‘La I lahe I llallah’ 

diyemiyor…” O zbilici. 

 35  O zbilici. 
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Minister Elçi do in London?), the newspaper claimed that Elçi had gone to 

London on the pretext of his illness to meet with Jalal Talabani and his 

inner circle.36 The article emphasized that Elçi had been sentenced to 

prison by the Martial Law Courts during the March 12 period because he 

was one of the leaders of the Kurdistan Democratic Party of Turkey (T-

KDP), and the fact that Elçi made this visit at a time when Talabani and 

his close team were in London can be interpreted as Elçi continuing his 

separatist activities as a minister.37 In the series of articles titled Bu Kişiyi 

Tanıyor Musunuz? (Do You Know This Person?), which started to be 

published about a week after this news article, Elçi was accused of being 

the director of the illegal organization Kurdistan Democratic Party of 

Turkey in Turkey and having close relations with Sait Kırmızıtoprak,38 a 

Kurdish separatist figure, based on the indictment prepared against him 

during the March 12 period.39 In the last article of the series, it was stated 

that although Elçi had been sentenced to prison, he could hold a public 

office like any other citizen of the Republic of Turkey since he had not 

been sentenced to deprivation of public office, but it was wrong to 

appoint him to the Ministry of Public Works, a key position in the state 

because he had been convicted of separatism.40 Şerafettin Elçi was 

accused of opposing the application of martial law, narrowing its scope, 

and working to prevent martial law from being declared in regions in 

Eastern Anatolia that were declared “liberated zones” (kurtarılmış 

bo lgeler) by separatist leftist organizations; he was also requested to be 

 

 36  “Bakan Elçi Londra’da Ne Yaptı?,” Hergün, April 14, 1979. 

 37  “Bakan Elçi Londra’da Ne Yaptı?” 

 38  According to a 2023 study, Sait Kırmızıtoprak is one of Abdullah O calan's “sources of 

inspiration.” Operating under the code name Dr. Şivan, Kırmızıtoprak established a base 

in northern Iraq and conducted ideological and armed training with the aim of starting 

a “guerrilla war” in Turkey. For detailed information, see I lkut Taha Taslı, “Tarih, I deoloji, 

Tero r: PKK’nın Tarihi Araçsallaştırması” (Yıldız Teknik U niversitesi Sosyal Bilimler 

Enstitu su  Atatu rk I lkeleri ve I nkılap Tarihi Anabilim Dalı Atatu rk I lkeleri ve I nkılap 

Tarihi Programı, 2023), 173–75. 

 39  “Bu Kişiyi Tanıyor Musunuz?,” Hergün, April 24, 1979. 

 40  “Bu Kişiyi Tanıyor Musunuz?” 



MEVLU T  CAN  Y I LD IR IM  

62 

referred to the Supreme Court due to claims that he met with Talabani 

and his close team in London, where he went on the pretext of illness.41 

The series of articles titled Avrupa’da Komünist ve Bölücü Çeteler 

(Communist and Separatist Gangs in Europe), prepared by Enver Altaylı, 

the Editor-in-Chief of the newspaper, also contains impressions on how 

separatist leftist organizations perceived the activities of the idealist 

movement in the East. In the sixth article of this eighteen-article series 

titled Kürtler özbeöz Türktürler, Enver Altaylı mentions the magazine 

Brusk, which he claims was published in Belgium with the support of the 

USSR.42 Altaylı quotes and interprets the following sentences from an 

article titled Local Elections and the Kurds (Yerel Seçimler ve Ku rdler), 

published in this magazine that is related to the municipalities won by 

the MHP in Eastern Anatolia in 1977:  

 

As is known, on Sunday, December 11, 1977, elections for mayors, 

provincial councilors, and village headmen were held. Positive 

developments, which can be considered very important for Kurds, 

make us proud, while negative developments can lead to short and 

temporary sadness. Revolutionaries cannot ignore the success of 

the fascist MHP in Turkey in general, but especially in its enemy 

country, Kurdistan. The fascist MHP, which won the mayorships of 

the Kurdistan provinces of Elazıg , Erzincan, and Bingo l, has 

obviously made treacherous use of regional rather than class 

contradictions.43 

 

 

 41  “Bu Kişiyi Tanıyor Musunuz,” Hergün, April 25, 1979. 

 42  Altaylı, “Ku rtler O zbeo z Tu rktu rler,” Hergu n, March 26, 1980. 

 43  “Bilindig i gibi 11 Aralık 1977 Pazar gu nu  belediye başkanları, il encu menleri ile ko y 

muhtarları seçimi yapıldı. Ku rdler açısından çok o nemli sayılabilecek pozitif 

gelişmelerin oluşumu go g su mu zu  kabartırken, negatif gelişmelerin olması ise, kısa ve 

geçici u zu ntu lere yol açabilir. Faşist MHP’nin genellikle Tu rkiye’de, o zellikle du şmanı 

oldug u u lkede, yani Ku rdistan’da başarı sag lamasını devrimciler go z ardı edemezler. 

Ku rdistan’ın Elazıg , Erzincan, Bingo l illerinin belediye başkanlıklarını alan faşist MHP 

besbelli ki sınıfsal çelişkilerden ziyade o nemli bir o lçu de yo resel çelişkilerden kalleşçe 

faydalanmıştır.” Altaylı. 
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Altaylı, who claims that the magazine Brusk from which he quoted 

these lines was published by a “gang of three to five Russian agents”44 

called “Organization of Marxist-Leninists from Northern Kurdistan,”45 

interprets the above-quoted evaluation of the magazine regarding the 

1977 local elections as follows: 

 

We see that the MHP's tremendous success in the Eastern 

provinces has disturbed Moscow and their dogs. Why did the MHP 

gain success in these Eastern provinces? The reasons are obvious. 

The dignified idealists who struggle in those regions know this 

better. The most important reason for the MHP's success in the 

East is that the ugly plots of Moscow and the pro-Moscow against 

the people of this region were foiled. Yes, the MHP was able to 

explain to the masses that the Kurdish-Turkish divide and the 

Alevi-Sunni divide in this region was a game of the Moscow and 

that the dignified sons of the East, the valiant Kurds, are the heroic 

sons of the Turkish nation, inseparable parts of Turkishness. They 

also tried to spread these lies in Turkey. What did these scuzzes 

say? “Tu rkeş will cut the Kurds in the East and bring Turks from 

Central Asia instead.” The MHP exposed this Moscow lie in the 

East and tore the mask from the faces of the liars. Turkistan Turks 

are today reduced to a minority in their homeland. Why should we 

uproot them from their homeland? Who will benefit from 

uprooting them from those lands? Of course, none other than the 

Russians. None other than the Russians who want to Russify 

Turkistan. Why should we exile the people of Eastern Anatolia? 

The people of Eastern Anatolia have been living on these lands for 

nearly a thousand years. They broke away from Central Asia and 

Turkistan together with other Turks and settled on the Anatolian 

plateau. This was a Moscow lie. The liar's candle has been 

 

 44  “u ç beş Rus ajanından meydana gelen bir çete” Altaylı. 

 45  “Kuzey Ku rdistanlı Marksist-Leninistlerin O rgu tu ” Altaylı. 
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extinguished, and the MHP has won the love and preference of the 

people of Eastern Anatolia.46 

 

In the other articles of the series, Altaylı touched upon the activities 

of separatist leftist organizations operating in Europe and claimed that 

these organizations were also supported by TKP’s organization in 

Germany.47 According to Altaylı, TKP (Communist Party of Turkey) 

supported the activities of a separatist federation called KOMKAR 

(Federation of Kurdistan Workers' Associations) in Germany and carried 

out activities to expand its audience by taking Turkish citizens to the 

activities of this federation.48 In the seventh article of the series, Rus 

Parasıyla Çıkan Dergiler Vatandaşlarımızı Yavaş Yavaş Zehirliyor 

(Magazines Published with Russian Money Are Slowly Poisoning Our 

Citizens), Altaylı stated that separatist activities were supported by the 

USSR and demanded that the relevant authorities take action to revoke 

 

 46  “Go ru yoruz ki MHP’nin Dog u illerinde go sterdig i muazzam başarı Moskofu ve Moskof 

ko peklerini fazlasıyla rahatsız etmiştir. Acaba MHP bu Dog u illerinde neden başarı 

kazandı? Sebepler ortadadır. Bunu o bo lgelerde mu cadele veren haysiyetli u lku cu ler 

daha iyi bilirler. Dog u’da MHP’nin başarılı olmasının en o nemli sebebi Moskof’un ve 

Moskofçuların bu bo lge halkına karşı giriştikleri çirkin oyunların bozulmasıdır. Evet 

MHP, bu bo lgede Ku rt-Tu rk ayrımının, Alevi-Su nni ayrımının Moskof oyunu oldug unu 

geniş kitlelere anlatabilmiş ve Dog u’nun haysiyetli evlatlarının, yig it Ku rtlerinin, Tu rk 

milletinin kahraman evlatları, Tu rklu g u n ayrılmaz parçaları oldug unu anlatmıştır. 

Tu rkiye’de de bu yalanlarını yaymaya çalıştılar. Ne dediler bu şerefsizler? ‘Tu rkeş 

Dog u’da Ku rtleri kesecek, yerine Orta Asya’dan Tu rk getirecek.’ MHP Dog u’da bu Moskof 

yalanını açıg a çıkarmış ve yalancıların yu zu ndeki maskeyi yırtmıştır. Tu rkistan Tu rkleri 

kendi vatanlarında bugu n azınlık durumuna du şu ru lmu şlerdir. Neden so kelim onları 

ana yurtlarından? Onların o topraklardan so ku lmesi kimin işine yarayacaktır? Elbette 

Ruslardan başkasının deg il. Tu rkistan’ı Ruslaştırmak isteyen Moskoftan başkasının 

deg il. Neden Dog u Anadolu halkını su rgu n edelim? Dog u Anadolu halkı bin yıla yakın 

bir zamandan beri bu topraklar u zerinde yaşamaktadır. Orta Asya’dan Tu rkistan’dan 

dig er Tu rklerle birlikte kopmuş ve gelmiş Anadolu yaylasına yerleşmiştir. Bu bir Moskof 

yalanı idi. Yalancının mumu so ndu  ve MHP, Dog u Anadolu halkının sevgisini kazandı ve 

tercihine mazhar oldu.” Altaylı. 

 47  Enver Altaylı, “TKP’nin Tertip Ettig i Toplantı,” Hergün, March 22, 1980. 

 48  Altaylı. 
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the citizenship of members of leftist organizations operating in Europe 

who have Turkish citizenship.49 

In addition to his articles on Hamit Fendog lu and Hikmet Tekin, Taha 

Akyol, one of the newspaper’s columnists, also wrote articles criticizing 

the Ecevit government's Eastern policy. In his September 26, 1978 article 

titled Doğu Bölgemiz, İktidar ve TRT (Our Eastern Region, the 

Government and TRT), Akyol accused TRT (Turkish Radio and Television 

Corporation) of “not hesitating to mediate the propaganda that our 

brothers and sisters of religion, nationality and homeland in the East” 

were of Persian descent”50 and criticized the Ecevit government for 

accusing the previous governments of not doing any service to the East.51 

Akyol, in his article titled Türkiye’yi Bölen İktidardır (It is the Government 

That Divides Turkey), published two days after his previous article, also 

claimed that the government was alienating its citizens from the country 

by claiming that the Turkish state did not look after to the East, that it 

was giving credence to the “alienation” (yabancılaştırma) propaganda 

carried out by the enemy, and that it was prioritizing party interests over 

the integrity of the country.52 

In general, from 1977 to 1980, Hergu n newspaper published many 

news articles, columns, and a series of articles on Eastern Anatolia and 

Southeastern Anatolia. Remarkable content such as article series and 

news files have an important place among these contents. In the content, 

themes such as the people in the East being disturbed by the activities of 

separatist leftist organizations, having a positive view of the idealists, and 

identifying Turkishness with Islam were included; the necessity of the 

activities of the idealist movement in the East for the integrity of the 

country was emphasized. In addition, columnists, particularly Taha Akyol 

 

 49  Enver Altaylı, “Rus Parasıyla Çıkan Dergiler Vatandaşlarımızı Yavaş Yavaş Zehirliyor,” 

Hergün, March 27, 1980. 

 50  “Dog u’daki din, milliyet ve vatan kardeşlerimizin Pers ırkından geldikleri 

propagandasına aracılık etmekten çekinmeme” Taha Akyol, “Dog u Bo lgemiz, I ktidar ve 

TRT,” Hergün, September 26, 1978. 

 51  Akyol. 

 52  Taha Akyol, “Tu rkiye’yi Bo len I ktidardır,” Hergün, September 28, 1978. 
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and Enver Altaylı, frequently wrote articles criticizing the Ecevit 

government's Eastern policy, accusing the government of "fueling 

separatism" (bo lu cu lu g u  ko ru klemek) and claiming that foreign powers, 

notably the USSR, supported separatist activities. The newspaper also 

adopted a harsh editorial policy in the aftermath of the murders of the 

mayors of Bingo l and Malatya and published numerous articles on these 

murders. 

§ 3.2 Kon Magazine: “Bu tu n Canlar Bir Olsun” (Let All Souls be 

One) 

Kon magazine, which researcher Bayram Koca referred to in his PhD 

thesis as “an exception among Mainstream Nationalists,”53 also deserves 

a separate discussion.54 Koca considers Kon magazine “a step towards 

recognizing the identity of the Kurds as a separate identity from 

Turkishness,”55 in contrast to the “mainstream nationalists” who identify 

the Kurds as ethnically Turkish, too.56 According to Koca, Kon, unlike the 

group he defines as “mainstream nationalists,” recognized the Kurdish 

identity and proposed Islam as a solution to the problem.57 However, 

considering both the general content of the articles in the magazine and 

the written statement received from one of the magazine's authors, it is 

seen that the magazine while attaching importance to Islam and 

spirituality in general, did not deviate from the attitude of the 

“mainstream nationalists” of the period and continued to see 

Kurdishness within the boundaries of ethnic Turkishness. For instance, 

Vedat Gu ldog an, whose nickname is Şadillili Vedat, wrote in the magazine 

under the title Oyunlarını Bozacağız (We Will Spoil Their Games):  

 

 53  “Anaakım Milliyetçiler içerisinde bir istisna” Koca, “Tu rkiye’de Uç Sag  ve Ku rtler, 1945-

1980: Gu venlik, Kimlik ve Kalkınma,” 141. 

 54  Koca, 141. 

 55  Koca, 141. 

 56  “Anaakım Milliyetçilerin ‘Ku rtler Tu rktu r’ tezinden farklı olarak Ku rtlerin kimlig ini 

tanımaya yo nelik bir adım” Koca, 141. 

 57  Koca, 141. 
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We do not recognize ourselves as a nation separate from the 

Turks, and we do not deny our Kurdishness. Because Kurds and 

Turks are of the same race, i.e., Turanian. The Turkish nation, with 

its Easterners-Westerners, Sunnis-Alevis, Kurds-Turkmens, is a 

whole; it cannot be divided.58  

 

In a five-page written response, one of the magazine's authors, who 

wished to remain anonymous, also stated that the first and last issue of 

Kon magazine was published in January 1979 in Ankara by a group of 

Eastern youth belonging to the idealist movement. In the written reply, 

the aforementioned author of the magazine explained how the idea of 

publishing the magazine came about with the following words: 

 

In a foggy and tense environment, a group of young people from 

the East, members of the Idealist Movement, decided to publish a 

monthly newspaper in 1978 in order to disrupt the dirty game 

planned by imperialism and its subcontractors, especially in the 

East, to neutralize the sedition spread by elements aiming to use 

the people of the East for their own nefarious ambitions, to 

reinforce the feelings of unity and brotherhood throughout the 

region, and to be in solidarity with all local people regardless of 

ethnic and sectarian discrimination. This idea was first voiced by 

Vedat Gu ldog an, the founding president of the Diyarbakır branch 

of the Idealist Hearths, who was from the Şadilli tribe. 

Many meetings were held to put this idea into practice. 

Suggestions regarding the newspaper's editorial policy were 

scrutinized, discussed, and evaluated. The matter was then 

submitted for approval by Alparslan Tu rkeş, the Chairman of the 

MHP and the Leader of the Idealist Movement. Tu rkeş, who is 

 

 58  “Bizler kendimizi Tu rk’ten ayrı bir millet olarak kabul etmiyoruz ve Ku rt oldug umuzu 

da inkar etmiyoruz. Çu nku  Ku rt ile Tu rk aynı ırktandır, yani Turanlıdır. Dog ulusuyla-

Batılısıyla, Su nnisiyle-Alevisiyle, Ku rdu yle-Tu rkmeniyle Tu rk milleti bir bu tu ndu r, 

parçalanamaz.” Vedat Gu ldog an, “Oyunlarını Bozacag ız,” Kon, 1979, 13. 
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known to be very interested and sensitive to the Eastern issue, 

found such a study helpful and approved it, and the decision taken 

in the previous meetings was put into practice.59 

 

In the written reply, the author also blamed the leftist organizations 

TIKKO (Liberation Army of the Workers and Peasants of Turkey), TKP-

ML (Communist Party of Turkey/Marxist-Leninist), and Devrimci Halkın 

Birliği (Revolutionary People’s Union) for the rising Alevi-Sunni tension 

in the country and the Maraş incidents in 1978 and stated that they had 

added an article on this issue of the magazine because they were 

disturbed by the rising Alevi-Sunni tension in the country and the Maraş 

incidents that took place in December 1978.60 In the aforementioned 

article, Mehmet Ero z argued that the communists had taken over Alevi 

villages in a planned effort and deceived many Alevi youth and 

instrumental poets into believing that Sunnis treated them as second-

class citizens.61 According to Ero z, the communists first tried to win the 

hearts of Alevis by pretending that they were upset that Sunnis treated 

Alevis as stepchildren, and then they told Alevis, “The Sunnis slander us 

the way they do. Because we are progressive and defend social justice. 

 

 59  “Sisli ve gergin bir ortamda; emperyalizm ve onun taşeronu mihrakların bilhassa 

Dog u’da tezga hlamayı pla nladıkları kirli oyunu bozmak, Dog u halkını kendi menfur 

emellerine alet etmeyi amaçlayan unsurların yaydıg ı fitneyi etkisiz kılmak, bo lge 

genelinde birlik ve kardeşlik duygularını pekiştirmek, etnik ve mezhep ayrımı 

yapmaksızın tu m yo re halkıyla dayanışma içinde bulunmak maksadıyla, U lku cu  

Hareket mensubu Dog ulu bir grup genç, 1978’de aylık bir gazete çıkarma kararı aldı. Bu 

du şu nceyi ilk kez, Şadilli aşiretinden olan U lku  Ocakları Diyarbakır Şubesi Kurucu 

Başkanı Vedat Gu ldog an dillendirdi. 

  Bu du şu ncenin uygulamaya geçirilmesi için birçok kez bir araya gelindi. Gazetenin 

yayın politikasına ilişkin hususlara dair gu ndeme getirilen o neriler, enine boyuna 

irdelendi, tartışıldı ve deg erlendirildi. Bilahare konu MHP Genel Başkanı ve U lku cu  

Hareket’in Lideri Alparslan Tu rkeş’in onayına sunuldu. O teden beri Dog u meselesi 

konusuna ziyadesiyle ala kadar ve duyarlı oldug u bilinen Tu rkeş’in bo yle bir çalışmayı 

faydalı bulup onaylaması u zerine, daha o nce gerçekleştirilen toplantılarda alınan karar 

uygulamaya konuldu." "Written Reply by E-Mail from a Kon author,” May 30, 2024. 

 60  “Written Reply by E-Mail.” 

 61  Mehmet Ero z, “Alevisiyle Su nnisiyle Bu tu n Canlar Bir Olsun,” Kon, 1979, 6. 
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They, on the other hand, are reactionaries, bigots, and collaborators of 

imperialism.”62 Ero z argues that the communists also targeted the 

institution of “dedelik” while trying to win over Alevis to their side and 

attributes this to the fact that the institution of dedelik keeps “Alevism 

alive as a belief system, a set of Turkish and Islamic beliefs.”63 Ero z argues 

that with the weakening of the authority of the “dedes” in many Alevi 

villages, the left began to operate much more easily in these places.64 

In the unsigned article titled Rus Yazar Vladimir Minorsky’nin İslam 

Ansiklopedisi’ndeki Kürtler Maddesinin Tenkidi ve Bazı Gerçekler 

(Criticism of Russian Author Vladimir Minorsky's Article on Kurds in the 

Encyclopedia of Islam and Some Facts), published in the magazine on 

Russian Orientalist Vladimir Minorsky, Minorsky's assessment of Kurds 

as an Iranian tribe is criticized and the claim that the Kurds are 

essentially a Turanian tribe is defended.65 In the article, Minorsky is 

quoted as stating that the Kurds are Iranian not in terms of race but in 

terms of language and history, and it is argued that this may have a grain 

of truth, but the Kurds are not Iranian in terms of lineage.66 

The content of the other articles in the magazine is similar to Ero z's 

article and this article about Minorksy. In the magazine, the view that 

Kurds are also Turanian and belong to the Turkish nation is defended, 

and examples of Turkish-Kurdish unity in history, especially during the 

period of the War of Independence, are given. In the article titled Ey Ehl-

i İslam Uyan (O People of Islam Wake Up) in the magazine, Abdurrahman 

O ncel cites the following telegram, signed by many tribesmen from the 

East and addressed to the presidency of the Grand National Assembly as 

an example of this unity: 

 

 62  “Su nniler yaptıkları iftiraları bize yapıyorlar. Çu nku  biz ilerici ve sosyal adaletçiyiz. 

Onlar ise gerici, yobaz ve emperyalizmin işbirlikçisidirler.” Ero z. 

 63  “bir inanç sistemi, bir Tu rk ve Mu slu man inançları manzumesi olarak Alevilig i“ Ero z. 

 64  Ero z. 

 65  “Rus Yazarı Minorsky’nin I slam Ansiklopedisindeki ‘Ku rtler’ Maddesinin Tenkidi ve 

Bazı Gerçekler,” Kon, 1979, 8-9. 

 66  “Rus Yazarı Minorsky’nin I slam Ansiklopedisindeki ‘Ku rtler’ Maddesinin Tenkidi ve 

Bazı Gerçekler.” 
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Kurds have realized long before the day that a small morsel will 

be swallowed very easily. Kurds do not consider those who think 

of separating from Turkish unity as their own. The fate of the Kurd 

is one with the fate of the Turk. We Kurds do not expect any savior 

other than the government of the General National Assembly of 

Ankara, nor do we accept the insolence of begging for help from 

the Entente states. We will help our government with all our being 

to ensure peace, according to the Misak-ı Milli. We declare that we 

never want to hear that Kurdishness is considered a separate 

element in the General National Assembly government, but we 

wish success and present our respects.67 

  

The process of the magazine's closure was described in the written 

response as follows: 

 

In the second week of February 1979, while preparations were 

being made to deliver the articles of the second issue of the 

newspaper to the printing house, the official statement of the 

Ankara Martial Law Command, which was broadcast on TRT's 

13:00 news bulletin on February 14, 1979 (and in the newspapers 

the next day), announced that "the printing and distribution of the 

publications named Roja Welat, O zgu rlu k Yolu, Rızgari, Ala 

Rızgari, Kawa, Halkın Kurtuluşu, Halkın Sesi and Kon, which were 

engaged in separatist and subversive publications, were banned". 

What was interesting and regrettable in the Martial Law 

Command's statement was that Kon newspaper, which published 

 

 67  “Ku rtler ku çu k lokmanın çok kolay yutulacag ını gu nu nden çok o nce anlamışlardır. Tu rk 

birlig inden ayrılmak du şu ncesinde bulunanları Ku rtler kendilerinden saymazlar. 

Ku rt’u n kaderi Tu rk’u n kaderi ile birdir. Biz Ku rtler, BMM hu ku metinden başka kurtarıcı 

beklemedig imiz gibi, I tilaf devletlerinden yardım dilenmek alçaklıg ını da kabul 

etmiyoruz. Misak-ı Milli’ye go re barış yapılmasını sag lamak için bu tu n varlıg ımızla 

hu ku metimize yardımcı olacag ız. BMM hu ku meti içinde Ku rtlu g u n ayrı bir unsur olarak 

go ru ldu g u nu  hiçbir zaman işitmek istemedig imizi bildirir, başarılar diler, saygılarımızı 

sunarız.” Abdurrahman O ncel, “Ey Ehl-i I slam Uyan!,” Kon, 1979, 3. 
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along the lines of national unity and solidarity against separatist 

and subversive activities, was lumped in with Marxist-Leninist 

and Kurdish-separatist publications and closed down. This grave 

contradiction could not be understood. 

Then, at around 01:00 am on February 17, 1979, the Kon Office on 

Ziya Go kalp Street in Ankara was raided by a police squad from 

the Ankara Security Directorate. Approximately three thousand 

copies of the newspaper and its archive were confiscated. Six 

people in the office were detained. They were taken to the Ankara 

Security Directorate, where they were arrested and interrogated 

for a few days before being transferred to the Mamak Military 

Prison instead of the courthouse/prosecutor's office. They were 

released after about two months. 

After the banning of Kon newspaper, the work that had been 

interrupted was resumed a few months later under the name of 

“Kon Publishing House.” The first book published was Mehmet 

Şu kru  Sekban's “Ku rt Meselesi" (1979). The second was “Şadillili 

Vedat” [Vedat Gu ldog an]'s “Tu rkiye’de Ku rtçu lu k Hareketleri ve 

I syanlar” (1980). The publishing house's activity ended with the 

September 12, 1980 military coup. Approximately 6,000 copies of 

the two books were confiscated on September 17, 1980, by an army 

team that operated in the publishing house's office. After this 

incident, Kon Publishing House closed down.68

 

 68  “1979 Şubatının ikinci haftasında, gazetenin 2. sayısının yazılarının matbaaya teslim 

edilmesi için hazırlık yapılırken, TRT’nin 14 Şubat 1979 gu nu  saat 13:00 haber bu lteninde 

(ve ertesi gu n gazetelerde) yayınlanan Ankara Sıkıyo netim Komutanlıg ı’nın resmı  

açıklamasında, “Bo lu cu  ve yıkıcı yayınlar yapan Roja Welat, O zgu rlu k Yolu, Rızgari, Ala 

Rızgari, Kawa, Halkın Kurtuluşu, Halkın Sesi, Kon isimli yayın organlarının basım ve 

dag ıtımının yasaklandıg ı” duyuruldu. Sıkıyo netim Komutanlıg ı’nın açıklamasında ilginç 

ve u zu cu  olan husus, bo lu cu  ve yıkıcı faaliyetlere karşı millı  birlik ve beraberlik 

çizgisinde yayın yapan Kon gazetesinin, Marksist-Leninist ve Ku rtçu -bo lu cu  yayınlarla 

aynı kefeye konulup kapatılmasıydı. Bu vahim çelişkiye bir tu rlu  anlam verilemiyordu. 

  Ardından, 16 Şubat’ı 17 Şubat 1979’a bag layan gece yarısı saat 01:00 sıralarında, 

Ankara’nın Ziya Go kalp Caddesi u zerindeki Kon Bu rosu, Ankara Emniyet Mu du rlu g u ’ne 
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bag lı bir polis timi tarafından basıldı. Gazetenin yaklaşık u ç bin adet nu shası ile arşivine 

el konuldu. Bu roda bulunan 6 kişi go zaltına alındı. Ankara Emniyet Mu du rlu g u ’ne 

go tu ru lerek birkaç gu n go zaltında tutulan ve sorgulanan bu kişiler, anlaşılmaz bir 

şekilde, oradan adliye/savcılık yerine Mamak Askeri Cezaevi’ne sevk edilip, yaklaşık iki 

ay sonra serbest bırakıldılar. 

  Kon gazetesinin yasaklanmasıyla birlikte akamete ug rayan çalışmalar, birkaç ay sonra 

kurulan “Kon Yayınevi” adı altında su rdu ru ldu . Neşredilen ilk kitap, Mehmet Şu kru  

Sekban’ın “Ku rt Meselesi” (1979) adlı eseriydi. I kincisi ise, “Şadillili Vedat” [Vedat 

Gu ldog an]’ın “Tu rkiye’de Ku rtçu lu k Hareketleri ve I syanlar” (1980) adlı kitabıydı. 

Yayınevi faaliyeti de 12 Eylu l 1980 askeri darbesiyle birlikte sona erdi. Zira neşredilen iki 

kitabın yaklaşık 6 bin adedine, 17 Eylu l 1980 gu nu  yayınevinin bu rosuna operasyon 

du zenleyen bir askeri tim tarafından el konuldu. Bu olaydan sonra Kon Yayınevi de 

kapandı.” “Written Reply by E-Mail,” May 30, 2024. 
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4

 

Perception of the Early Republican Period Uprisings 

and the Perception of Ethnicity  

§ 4.1 Perception of the Early Republican Period Uprisings  

 

his chapter aims to examine the perceptions of the Early Republican 

Period uprisings and ethnicity of the people who joined the idealist 

movement between 1965 and 1980 from Eastern and Southeastern 

Anatolia in the light of existing primary sources and semi-structured 

interviews. 

 

4.1.1  The Sheikh Said Uprising in the Literature  

 

There is a vast literature on the uprisings that broke out in Eastern and 

Southeastern Anatolia during the Early Republican Period. This vast 

literature consists of not only the studies conducted in Turkey but also 

many studies prepared outside of the country. The introductory part of 

this chapter aims to examine how the literature on the subject 

approaches the character of the Sheikh Said uprising. Whether the 

uprising had a religious character or was a separatist/nationalist 

uprising is an essential topic of debate in the literature. Since this is one 

of the issues discussed by those who participated in the idealist 

T 
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movement between 1965 and 1980 as well, it is necessary to examine the 

literature on the character of the uprising.  

Iraqi professor Wadie Jwaideh, whose PhD. thesis on the subject was 

published in 1960 and is one of the leading figures in the literature on the 

uprisings, states that both religious and separatist/nationalist 

aspirations were influential in the Sheikh Said uprising.1 According to 

Jwaideh, both the abolition of the office of the caliphate in 1924 and the 

gradual restriction of the use of the Kurdish language throughout 1924 

were some of the reasons that led to the rebellion.2 Jwaideh comments 

on the atmosphere that the reforms led in Turkey prior to the uprising, 

especially the abolition of the office of the caliphate, as follows: 

 

The Turkish governments’ secularizing and westernizing policies, 

though not objectionable to Kurdish intellectuals, were without 

any doubt very odious to the mass of the Kurdish people. The 

religious and tribal chieftains, in particular, were bitterly opposed 

to these policies, which ran counter to their most cherished beliefs 

and threatened their hereditary privileges. In the eyes of devout 

Kurds, the suppression of the caliphate and the Shari‘a law by the 

leaders of the new Turkey severed the ancient and deeply 

cherished bond of Islamic brotherhood between themselves and 

the Turks. They felt that they no longer had anything in common 

with the authors of these impious innovations, who, by their own 

actions, had cut themselves off from the rest of the faithful. What 

was incomprehensible to them was that this alien and renegade 

government was now telling them that henceforth they were 

going to be Turks, not Kurds, which was like telling them to 

renounce their nationality, adjure their faith, and join the 

 

 1  Wadie Jwaideh, The Kurdish National Movement: Its Origins and Development, 

Contemporary Issues in the Middle East (Syracuse (N. Y.): Syracuse University Press, 

2006), 209. 

 2  Jwaideh, 209. 
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company of the impious and the iniquitous. They were not going 

to submit to such dictation.3 

 

The Dutch anthropologist Martin van Bruinessen, another prominent 

figure in the literature on the subject, argues that the Sheikh Said uprising 

was neither purely religious nor purely separatist/nationalist in nature.4 

According to Bruinessen, there is no doubt about the 

separatist/nationalist motivations of the uprising's organizers, but it is 

also possible to find many people who were uncomfortable with the 

abolition of the caliphate among the rebels.5 Bruinessen emphasizes the 

separatist/nationalist nature of the uprising by arguing that Sheikh Said 

made Fehmi Bilal, “a blasphemer who publicly mocked religion,”6 his 

right-hand man only because he was a “convinced nationalist.”7 

According to Bruinessen, the sheikh’s first goal was to establish an 

independent Kurdistan.8 British historian David McDowall, on the other 

hand, emphasizes the separatist/nationalist aspect of the uprising but 

 

 3  “Tu rk Hu ku metinin uyguladıg ı, halkı dinin tesirinden uzaklaştırıcı ve batılılaştırıcı 

politikalar Ku rt aydınlarının itirazına yol açmasa da hiç şu phesiz Ku rt halkının bu yu k 

bir çog unlug una go re nefret vericiydi. O zellikle dinı  liderler ve aşiret reisleri bu 

politikalara karşı çıkıyordu; çu nku  bunlar en aziz tuttukları inançlarıyla çelişiyor ve 

kendilerine atalarından miras kalan ayrıcalıklarını tehdit ediyordu. Dindar Ku rtlerin 

go zu nde, Halifelig in ve Şeriat yasalarının yeni Tu rkiye’nin liderleri tarafından 

kaldırılması Tu rklerle aralarındaki ko klu  ve bu yu k o nem verilen din kardeşlig i bag ını 

kopardı. Bu kafir yenilikleri yaratan ve inançlı insanlarla bag larını kendi kendilerine 

koparan Tu rklerle artık hiçbir ortak yo nlerinin kalmadıg ını hissettiler. Anlayamadıkları 

şey, bu yabancı ve dininden do nmu ş hu ku metin kendilerine bu andan itibaren Ku rt deg il 

Tu rk olacaklarım so ylemesiydi. Hiç şu phesiz bu onlara milliyetlerini inkar etmelerini, 

dinlerinden do nmelerini ve kafirlere, Şeriat kanunlarını hiçe sayanlara katılmalarını 

so ylemek gibiydi. Boyun eg meyecekleri bir şey varsa o da buydu.” Jwaideh, 210. 

 4  Martin van Bruinessen, Agha, Shaikh, and State: The Social and Political Structures of 

Kurdistan (London ; Atlantic Highlands, N.J: Zed Books, 1992), 298. 

 5  Bruinessen, 298. 

 6  “dinle alenen alay eden bir kafir” Bruinessen, 298. 

 7  Bruinessen, 298. 

 8  Bruinessen, 298. 
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argues that the main priority of the rebels was the restoration of the 

caliphate.9 

In his book titled Kürt-İslam Ayaklanması, which was published as a 

book after being serialized in Cumhuriyet newspaper, researcher-

journalist Ug ur Mumcu presents the views of I smail Beşikçi, Mete Tunçay, 

Yalçın Ku çu k, Abdullah O calan and Cemalettin Kaplan on the nature of 

the Sheikh Said uprising and then offers his own interpretation. Mumcu 

states that all of the names listed in the previous sentence, except 

Cemalettin Kaplan, share the same understanding of the character of the 

uprising and that the uprising had both religious and 

separatist/nationalist roots.10 Cemalettin Kaplan, on the other hand, 

argues that the uprising was an Islamic uprising and that the Kurds and 

the Turks participated in the uprising together.11 Ug ur Mumcu, in line 

with the title of his book, comments on the character of the uprising by 

saying: “It is certain that the uprising was a Kurdish-Islamic uprising.” 

According to Mumcu, the uprising has both religious and 

separatist/nationalist roots.12 

In his assessment of the uprising, a retired ambassador who had 

passed away recently, Bilal N. Şimşir, states that the uprising was a 

reactionary uprising (irticai ayaklanma).13 Şimşir states that both 

Atatu rk and I smet I no nu  noted at various times that the uprising was a 

“reactionary incident.”14 Şimşir explains his opinion on why the uprising 

was deliberately presented as a separatist/nationalist uprising by some 

foreign researchers with the following words: 

 

 

 9  David McDowall, A Modern History of the Kurds, 3., rev.updated ed., reprint (London: 

Tauris, 2013), 197. 

 10  Ug ur Mumcu, Kürt-İslam Ayaklanması, 1919-1925, 25. Baskı (I stanbul: Tekin Yayınevi, 

1999), 208–9. 

 11  Mumcu, 209. 

 12  Mumcu, 209. 

 13  Bila l N. Şimşir, Kürtçülük II (Ankara: Bilgi Yayınevi, 2007), 30. 

 14  Şimşir, 30. 
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However, some foreign researchers are trying to portray the tribal 

revolts of the past as ‘Kurdish national movements’ to break up 

Turkey. They try to present even Naqshbandi sheikhs as “Kurdish 

nationalists” by turning historical and sociological facts upside 

down. In this context, they try to present the Sheikh Sait uprising 

as a national movement. These are false and futile efforts.15 

 

4.1.2  Views on Uprisings from Within the Idealist Movement 

 

The book Türkiye’de Kürtçülük Hareketleri ve İsyanlar (Kurdist 

Movements and Uprisings in Turkey), written by Vedat Gu ldog an, a 

writer for Kon magazine and one of the chairmen of the Diyarbakır 

branch of Idealist Hearths, is one of the publications that can best 

summarize the perspectives of those who participated in the idealist 

movement from Eastern and Southeastern Anatolia between 1965 and 

1980 on the uprisings that broke out in these two regions during the Early 

Republican Period. The book, which is said to have been used as a source 

by a group of thirty people called Educators (Eg itimciler) within the 

idealist movement in the 1970s during trainings in 1980,16 presents a 

chronological narrative of the uprisings in the East from the early 1800s 

to the Dersim incidents of 1937-38 and enriches this narrative by 

analyzing the activities of separatist groups operating inside and outside 

Turkey in the 1940s and beyond. In addition to Gu ldog an’s book, there is 

also another book titled 1925 Şeyh Said Hareketi: Yalanlar ve Gerçekler 

(1925 Sheikh Said Movement: Lies and Truths) written by Hayri Başbug , 

another author of Kon magazine.  

Although the perspectives of those who participated in the movement 

in Eastern and Southeastern Anatolia from 1965 to 1980 regarding 

 

 15  “Ancak bazı yabancı araştırmacılar, Tu rkiye’yi parçalamak amacıyla geçmişteki aşiret 

isyanlarını ‘Ku rt milli hareketleri’ olarak go sterme çabası içindedirler. Bunlar tarihsel 

ve sosyolojik gerçekleri ters yu z ederek Nakşibendi şeyhlerini bile ‘Ku rt milliyetçileri’ 

imiş gibi takdim etmeye, bu bag lamda Şeyh Sait ayaklanmasını da bir milli hareket gibi 

go stermeye çalışmaktadırlar. Bunlar yanlış ve boşuna çabalardır.” Şimşir, 30. 

 16  Personal Interview with Participant 6 from Elazıg . 
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uprisings in this period differed from time to time, there were some 

common reactions and interpretations. Firstly, excluding the evaluations 

of those who left the movement in later years, the uprisings that took 

place in the Early Republican Period were seen as treason and 

denounced. Secondly, the social structure in Eastern and Southeastern 

Anatolia was criticized and seen as one of the causes of the uprisings in 

the region. For example, Vedat Gu ldog an stated that people who had 

previously exploited the labor of the people of Eastern and Southeastern 

Anatolia under the titles of sheikhs and aghas began to show 

dissatisfaction because they knew that they would lose these 

opportunities of exploitation with the strengthening of the republic.17 

Thirdly, the uprisings were often associated with the international 

powers of the period, from Britain and France to the USSR, and these 

countries were accused of supporting the uprisings and trying to divide 

the Turkish nation. In addition to these common interpretations, it is also 

possible to find some ambiguities in the view of the uprisings. One of 

these ambiguities emerged in interpreting the Sheikh Said uprising, and 

different opinions emerged on whether Sheikh Said acted with 

separatist/nationalist or religious motives.  

Before moving on to Gu ldog an's approach to the uprisings in the Early 

Republican Period, it would be useful to mention how he approached the 

Koçgiri uprising of 1921 for a better understanding of the uprisings in the 

following years. Gu ldog an's approach to this uprising is based on 

revealing its "treacherous" nature by emphasizing its time and place. 

Since the uprising reached its peak in the last months of 1920 and the first 

half of 1921, when the armies of the Ankara government had to face the 

Greek offensive from the west, Gu ldog an links it to the Istanbul 

government and the Society for the Rise of Kurdistan (Ku rdistan Teali 

Cemiyeti), which had started its activities in 1918 and worked for “Kurdish 

autonomy.”18 According to Gu ldog an, some of the leading figures of the 

uprising, such as Alişan, were directly linked to the Istanbul 

 

 17  Vedat Gu ldog an, Türkiye’de Kürtçülük Hareketleri ve İsyanlar (Ankara: Kon Yayınevi, 

1980), 70–71. 

 18  Gu ldog an, 35–50. 
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government.19 Gu ldog an states that Alişir, another prominent figure of 

the uprising, was also directly related to the Society for the Rise of 

Kurdistan.20 Emphasizing that in the first half of 1921, when the uprising 

reached its peak, the armies of the Ankara government faced a Greek 

offensive from Western Anatolia, Gu ldog an makes the following 

comment on the uprising:  

It should not be difficult to guess where the roots of this rebellion, 

which was launched in our Eastern region on the same date when 

the Greeks were advancing on our lands for the invasion of 

Anatolia from the Western front.21 

In a letter to the Ankara government dated November 1920, the 

Koçgiri rebels demanded the recognition of a Kurdish autonomous region 

in accordance with the Treaty of Se vres, the release of Kurdish prisoners 

held in prisons in Elazıg , Malatya, Sivas, and Erzincan, and the withdrawal 

of Turkish civil servants from Kurdish-majority areas.22 According to 

Gu ldog an, although the rebels continued to make these and similar 

demands through telegrams to Ankara from November 1920 to March 

1921, the differences of opinion between the rebels and some tribal 

leaders in the region who had never participated in the uprising 

continued to increase during this period.23 These differences of opinion 

were exacerbated when some rebels, such as a tribal leader, Meço Ag a, 

stopped supporting the rebellion and accepted an offer from Ankara to 

become a member of parliament.24 He then traveled to Ankara with Diyap 

Ag a, who would later become close friends with Atatu rk.25 While 

Gu ldog an appreciates the behavior of Diyap Aga and some of the tribal 

 

 19  Gu ldog an, 38. 

 20  Gu ldog an, 38. 

 21  “Yunanlıların; Batı cephesinden, Anadolu’nun istilası için topraklarımızda ilerlerken, 

aynı tarihte Dog u bo lgemizde başlatılan bu isyanın ko ku nu n nerelere dayandıg ını 

tahmin etmek zor olmasa gerek.” Gu ldog an, 50. 

 22  Gu ldog an, 38–39. 

 23  Gu ldog an, 39. 

 24  Gu ldog an, 39. 

 25  Gu ldog an, 39. 
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leaders who broke away from the uprising, he accuses other prominent 

insurrectionist figures, such as Alişir, who took refuge in Seyit Rıza after 

the uprising, of betraying their nation at a difficult time when the Greek 

offensive was developing. 

Gu ldog an's approach to the Sheikh Said uprising is that it was an 

uprising movement supported from outside Turkey. Gu ldog an mentions 

the attack on Diyarbakır by Sheikh Said and the rebels under his 

command about a month after the start of the uprising and cites the 

presence of catalogs of some British arms factories in Diyarbakır, which 

Ug ur Mumcu also mentioned in his 1991 book Kurdish-Islamic Uprising, as 

evidence for his claim that the uprising was supported from outside 

Turkey.26 According to Gu ldog an, the Sheikh Said uprising was initially 

based on the aim of re-establishing Sharia law, but during the 

development of the rebellion, with the support of some names and 

connections, it was directed towards separatism and the establishment 

of an imperialism-backed Kurdish state.27 Gu ldog an also mentions Sheikh 

Said's son Ali Rıza's meeting in Istanbul with Sayyid Abdu lkadir, the head 

of the Society for the Rise of Kurdistan, as an attempt to prepare for an 

uprising and states that Sheikh Said's aim at the beginning of the 

rebellion was not to establish a Kurdish state but to re-establish Sharia 

law.28 

In his book 1925 Şeyh Said Hareketi: Yalanlar ve Gerçekler, published in 

2020, Hayri Başbug , the author of the editorial in Kon magazine, argues 

that the character of the uprising was religious rather than 

separatist/nationalist.29 In his book, Başbug  argues that Sheikh Said's 

aim was not to establish a separate Kurdish state but to re-establish the 

caliphate and sharia.30 Başbug  also quotes from the memoirs of Ahmet 

Su reyya O rgeevren, the prosecutor of the Eastern Independence Tribunal 

 

 26  Gu ldog an, 100. 

 27  Gu ldog an, 75. 

 28  Gu ldog an, 75. 

 29  Hayri Başbug , 1925 Şeyh Said Hareketi: Yalanlar ve Gerçekler (Ankara: Varan Kitapevi, 

2020), 329–30. 

 30  Başbug , 329–30. 
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(Şark I stiklal Mahkemesi), a speech made by Sheikh Said in the Genç 

district of Bingo l shortly after the beginning of the uprising. Başbug  

argues that the sheikh's pro-Sharia statements in this speech indicate 

that the uprising did not have a separatist aim.31 According to Başbug , 

Sheikh Said wanted the emergence of an objection to the re-

establishment of sharia and the caliphate both in the regions where 

Kurds lived in large numbers and throughout the country.32 For this 

reason, according to Başbug , Sheikh Said compared the pre-republican 

and post-republican periods in a speech he delivered in Bingo l's Genç 

district about a week after the start of the uprising, stating that after the 

proclamation of the republic, the hijab was abolished and dancing was 

practiced, the offices of the caliphate and the shaykh al-Islam were 

destroyed, the sharia was not respected, and the prohibition of liquor was 

abolished.33 The Sheikh continued his speech by saying that it was not 

permissible to remain a bystander to these situations, that he was going 

to “qiyam” against the secular government, and that there were those 

who supported and joined his “cause” in Diyarbakır, Konya, and other 

cities and even “in Ankara.”34 According to Başbug , this speech of Sheikh 

Said was important proof that the primary purpose of the uprising was 

to re-establish the caliphate and sharia and that the uprising was not 

motivated by separatist/nationalist reasons.35 

It can be said that both Gu ldog an and Başbug  had negative views on 

the uprising, with their comments that the uprising had a religious 

character in general. As mentioned above, Gu ldog an claimed that there 

were many elements with foreign support in the uprising and 

condemned them by stating that these elements were trying to break up 

 

 31  Başbug , 115. 

 32  Başbug , 114. 

 33  Ahmet Su reyya O rgeevren, Şeyh Sait İsyanı ve Şark İstiklal Mahkemesi-Vesikalar, Olaylar, 

Hatıralar (I stanbul: Temel Yayınları, 2002), 268–69, quoted in Başbug , 1925 Şeyh Said 

Hareketi: Yalanlar ve Gerçekler, 113–14. 

 34  O rgeevren, Şeyh Sait İsyanı ve Şark İstiklal Mahkemesi-Vesikalar, Olaylar, Hatıralar, 268–

69, quoted in Başbug , 1925 Şeyh Said Hareketi: Yalanlar ve Gerçekler, 114. 

 35  Başbug , 1925 Şeyh Said Hareketi: Yalanlar ve Gerçekler, 115. 
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the Turkish nation. According to Gu ldog an, one of these elements was 

Sayyid Abdu lkadir, president of the Society for the Rise of Kurdistan in 

Istanbul during the War of Independence and continued his activities in 

Istanbul after the end of the war. According to Gu ldog an, Sayyid 

Abdu lkadir held meetings in Istanbul with the Turkish intelligence 

officer Nizamettin Bey, whom he thought was a British Foreign Office 

official, and in these meetings, thinking that he was talking to a British 

official, he asked Britain to support the establishment of a Kurdish 

emirate.36 Sayyid Abdu lkadir continued his demands and asked Britain 

to protect the emirate he wanted to establish from attacks by neighboring 

states, to appoint him as the head of the emirate, and not to interfere with 

the cabinet being formed.37 According to Gu ldog an, Nizamettin Bey's 

meetings with Sayyid Abdu lkadir show that there was a widespread 

search for foreign support among the rebels. Gu ldog an concretizes his 

claim of foreign support by including this narrative of intelligence 

element. 

In the discussion on the character of the uprising, contrary to 

Gu ldog an's approach, Başbug  separates the sheikh's personality from the 

separatist/nationalist attitude. According to Başbug , the sheikh did not 

adopt the separatist or pro-autonomy ideas of Sayyid Abdu lkadir and his 

close circle during the uprising.38 Başbug  claims that since Sayyid 

Abdu lkadir and his close circle were arrested in Istanbul shortly after the 

uprising began, it was not possible for the sheikh to have any contact with 

them during the uprising.39 Against Gu ldog an's approach, which includes 

Sayyid Abdu lkadir and his close circle in the uprising, Başbug  argues that 

Sayyid Abdu lkadir and the Society for the Rise of Kurdistan were never 

in the main backbone of the uprising.40 In conclusion, it can be said that 

both of these figures, who wrote in Kon magazine, have negative opinions 

 

 36  Gu ldog an, Türkiye’de Kürtçülük Hareketleri ve İsyanlar, 73. 

 37  Gu ldog an, 73. 

 38  Başbug , 1925 Şeyh Said Hareketi: Yalanlar ve Gerçekler, 327. 

 39  Başbug , 321. 

 40  Başbug , 327. 
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about the uprising, but they have partially different views about its 

nature. 

In the section of his book on the Dersim incidents (Dersim olayları) 

and the Tunceli campaign (Tunceli Harekatı), Gu ldog an criticizes Seyit 

Rıza's efforts to hide the leading figures of the Koçgiri uprising from 1921 

onwards and notes that there were unintended casualties, especially in 

the second phase of the campaign in 1938.41 According to Gu ldog an, the 

rebellious tribal leaders, especially Seyit Rıza, posed a significant threat 

to the republic's authority in the region before the campaign.42 Gu ldog an 

argues that the rebellious Dersim tribes and their leaders disrupted 

public order in the area and hindered the process of state services in the 

region.43 Gu ldog an also emphasizes that the uprising began at a time 

when the Hatay issue was on the agenda and suggested that a French 

intervention may have been influential in the Dersim incidents.44 

The Ag rı uprisings that took place between 1926 and 1930 also find a 

place in Gu ldog an's book. While interpreting these uprisings, Vedat 

Gu ldog an gives examples of the cooperation between the separatist 

Armenian and Kurdish groups of the time. According to Gu ldog an, the 

Khoyboun Society (Hoybun Cemiyeti), founded in 1927 by separatist 

Armenian and Kurdish groups, aimed at the establishment of an 

independent Kurdish state and the expansion of Armenia's borders.45 

Sheikh Said's brother Sheikh Mehdi was also present at the Beirut 

Congress of the organization, and Vahan Papazyan, one of the Armenian 

separatists, was elected president in this congress.46 According to 

Gu ldog an, this development angered Sheikh Mehdi, who stood up and 

threw the map discussed at the meeting on the table and said the 

following: 

 

 

 41  Gu ldog an, Türkiye’de Kürtçülük Hareketleri ve İsyanlar, 148–50. 

 42  Gu ldog an, 150. 

 43  Gu ldog an, 150. 

 44  Gu ldog an, 149. 

 45  Gu ldog an, 167. 

 46  Gu ldog an, 167. 
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The nature of the game played so far is now understood. Look at 

this map; two Armenias and a Kurdistan are caught between two 

fists in the middle. Who would accept this? This shows that you 

secretly want to drag us into the abyss to eliminate us. We do not 

accept this decision.47 

 

According to Gu ldog an, these words of Sheikh Mehdi at the meeting 

of the Khoyboun Society indicate the intention of the Armenian separatist 

groups in the society to create an Armenian region in and around Adana 

and to expand the existing borders of Armenia to include Ag rı and Van. 

These intentions of the Armenian separatists in the organization 

disturbed the Kurdish separatists in the society, and the organization 

experienced a process of disintegration in the following years. Dr. Şu kru  

Mehmet Sekban, one of the senior members of the society, became one of 

the most striking examples of this split, and after leaving the society, he 

published his book Kürt Meselesi (Kurdish Question) in Paris in 1933, 

arguing that Kurds and Turks were of the same race.48 

As mentioned above, Gu ldog an's interpretations of the uprisings are 

generally based on revealing their treacherous nature and criticizing 

their leading figures, but in the case of the Khoyboun Society and the Ag rı 

uprisings, another dimension is added to his interpretations. Gu ldog an 

tries to show that cooperating with other separatist groups in the region 

and with international powers would not benefit the Kurds by conveying 

 

 47  “Buraya kadar oynanan oyunun mahiyeti artık anlaşılmıştır. Şu şekle bakınız, iki 

Ermenistan ve ortada iki yumruk arasında kalmış bir Ku rdistan, bunu kim kabul eder… 

Bu da go steriyor ki, siz bizi ortadan kaldırmak için gizlice uçuruma su ru klemek 

istiyorsunuz. Biz bu kararı kabul etmiyoruz.” Gu ldog an, 168–69. 

 48  Republican historian Zafer Toprak states that the concept of “the Turanian race 

encompassing the various elements of Anatolia” found adherents among some Kurdish 

intellectuals in the early years of the republic and that these intellectuals argued that 

the homeland of the Kurds was Central Asia. According to Toprak, Sekban, after his ten 

years in Iraq, observed that living in the mountains made Kurds more hardened in 

character but that it was difficult to make an anthropological distinction between Kurds 

and Turks. For detailed information, see Zafer Toprak, Darwin’den Dersim’e: Cumhuriyet 

ve Antropoloji, Tarih (I stanbul: Dog an Kitap, 2012), 580–82. 
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the view of the separatist Armenian members in the Khoyboun Society 

towards the Kurds. Gu ldog an also gives examples from some newspapers 

of the period while showing from his own perspective the unreliability of 

the Khoyboun and the international powers that allowed Khoyboun to 

operate in their countries. A newspaper published in Iran, Sehend, 

quoted by Gu ldog an, commented on the situation of the Kurds during the 

Ag rı uprisings with the following words: 

 

Arabs say that a wise man does not put his finger in the scorpion's 

hole twice. However, the Kurds have poisoned themselves in the 

same hole many times. The Kurds were encouraged to revolt. And 

those who worked for this result achieved their goal.49 

 

Another newspaper cited by Gu ldog an, Feth el-Arab, commented on 

the uprising with the following words: 

 

The Kurds were crushed; it does not matter whether the Turks or 

the Kurds were crushed by those who drove them into the fire. 

Turks do not boast of this success because it is their brothers who 

died. The Kurds have learned a good lesson. They have realized 

that foreign promises only work for so long, and when disaster 

strikes, they are nowhere to be seen.50 

 

Suggesting that Britain and France supported the Ag rı uprisings 

through the Khoyboun Society, Gu ldog an interpreted these uprisings in a 

similar way to the other uprisings and evaluated them as an externally 

 

 49  “Araplar derler ki akıllı bir adam akrebin delig ine iki defa parmag ını sokmaz. Halbuki 

Ku rtler aynı delikte kendilerini kaç defa zehirlettiler. Ku rtler isyana teşvik edildiler. Bu 

netice için çalışanlar da muratlarına erdiler.” Sehend, December 7, 1930, quoted in 

Gu ldog an, Türkiye’de Kürtçülük Hareketleri ve İsyanlar, 135. 

 50  “Ku rtler ezildiler, onları ateşe su renler için Tu rkler veya Ku rtler ezilsin mu him deg ildir. 

Tu rkler bu başarı ile o vu nmezler, çu nku  o len kardeşleridir. Ku rtler iyi ders aldı. 

Go rdu ler ki, yabancı vaatleri ile bir yere kadar gelir, felaket baş go sterince ortada 

go ru nmezler.” Feth El-Arab, October 21, 1930, quoted in Gu ldog an, Türkiye’de Kürtçülük 

Hareketleri ve İsyanlar, 134. 
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supported separatist movement's attempt to provoke the Kurds, whom 

he considered as a part of the Turkish nation.  

Gu ldog an's perspective on the uprisings is also shared by the fifteen 

participants with whom semi-structured interviews were conducted. 

The participants, numbered in the table at the beginning of the 

subsection Participants' Perception of Ethnicity, think that most of the 

uprisings in the early years of the republic were scenarios designed by 

the imperialists to divide the Turkish nation. However, some participants 

stated that the republic sometimes overdid during the operations that 

suppressed some uprisings, such as the Tunceli campaign in 1938.51 As 

for the view of the Sheikh Said uprising, the difference of opinion among 

the participants is about the nature of it. While some participants said 

that the religious dimension of the uprising was more dominant, others 

said that the separatist/nationalist character of the uprising was more 

eminent. 

Some participants also stated that the conditions that increased 

participation in the uprisings should be analyzed well. Participant No. 3 

from Malatya, one of the participants numbered in the table at the 

beginning of the Participants' Perception of Ethnicity subsection, argued 

that some of the reforms made in the early years of the republic were 

perceived as “anti-religious” by the public and that Sheikh Said was able 

to find supporters for the uprising more easily because of this.52 

Participant No. 13 from Bingo l said that when he visited his village as a 

child, people used to talk about Sheikh Said as the “protector of our 

religion” and “hero” and that he was disturbed by this attitude.53 

Participant No. 6 from Elazıg  stated that among the descendants of the 

people who participated in the Sheikh Said uprising and were sentenced 

to death by the Independence Tribunals, some joined the idealist 

movement in the later years and said that this is a situation that should 

be thought about well. The participant also stated that he believed that 

the young republic sometimes overdid it while suppressing the uprisings, 

 

 51  Personal Interview with Participant 6 from Elazıg .  

 52  Personal Interview with Participant 3 from Malatya. 

 53  Personal Interview with Participant 12 from Bingo l. 
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especially the Tunceli operation in 1938, but that he could understand the 

psychology of the republic's founding fathers during this period and why 

they adopted a more hardliner attitude.54 

Researcher writer Mahmut Akyu rekli, who states that he was 

involved in the idealist movement in the 1970s but distanced himself from 

it after 1983 by discarding his political engagements,55 also has some 

studies on the uprisings in the East in the Early Republican Period. In the 

interview he gave me,  Akyu rekli stated that while studying at the Tunceli 

Teachers' School in 1969-1970, as a child of a conservative family, he found 

himself in the right-left polarization and joined first the right in general 

and then the idealist movement.56 Akyu rekli stated that the actionary 

identity of the idealist movement was effective in his joining the 

movement and that he was disturbed by the leftists' attitude towards 

religion; he also emphasized that he saw the idealist movement as the 

movement that fought most effectively against the anti-religious attitude 

of the left in those years.57 Akyu rekli indicated that his estrangement 

from the movement began in 1978 when he read the article “Kurds” in the 

Encyclopedia of Islam.58 Akyu rekli stated that after reading this article, 

he asked himself the question, “If Kurds are not Turkish, then who are the 

Kurds?”59 and that after 1980, when he concluded that the Kurds are not 

Turkish, his interest in the idealist movement weakened.60 While 

Akyu rekli conveys his views on the uprisings in the Early Republican Era 

in the books he wrote to examine the relations between the nation-state 

and the Kurds, in his three-part interview series with Rudaw, he also 

makes evaluations about the uprisings as well as assessments about the 

period in which he was involved in the idealist movement in the 1970s. 

 

 54  Personal Interview with Participant 6 from Elazıg . 

 55  “Akyu rekli: Milliyetçilik Mensubiyetini Sevmek Irkçılık Ise Onu Kutsamaktır,” Accessed 

March  20, 2023 rudaw.net, January 15, 2023, 

https://www.rudaw.net/turkish/interview/15012023. 

 56  Personal Interview with Mahmut Akyu rekli, on June 5, 2024, in Tuzla, Istanbul. 

 57  Personal Interview with Mahmut Akyu rekli. 

 58  “Akyu rekli,” January 15, 2023. 

 59  “Madem Ku rtler Tu rk deg il, o halde Ku rtler kim?” “Akyu rekli.” 

 60  “Akyu rekli.” 
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According to Akyu rekli, the Koçgiri uprising of 1920 and 1921 should 

be seen as an uprising by the Kurdish tribes in the region due to their 

loyalty to the caliphate in Istanbul.61 Akyu rekli argues that there was a 

“massacre” during the suppression of the uprising and claims that after 

the uprising, groups led by Topal Osman Agha oppressed and plundered 

the people regardless of whether they participated in the uprising or 

not.62 

Describing the 1925 Sheikh Said uprising as a “Kurdish movement 

centered on Sharia,”63 Akyu rekli states that there was no British support 

for the uprising, but Sayyid Abdu lkadir and his close circle in Istanbul 

were seeking support from the British authorities.64 According to 

Akyu rekli, the main backbone of the uprising was based on a religious 

objection, and its relationship with Sayyid Abdu lkadir and his circle 

remained ambiguous throughout the uprising.65 Although Akyu rekli 

claims that the role of religion was more dominant in the Sheikh Said 

uprising, he states that a separatist ground was formed in the Ag rı 

uprisings that continued from 1926 to 1930.66 According to Akyu rekli, 

with the arrival of former Ottoman pasha, I hsan Nuri, a member of the 

Khoyboun Society, to the region in 1929, the uprising in Ag rı took on a 

separatist character, but it did not succeed due to the strengthening of 

the Turkish government in the last six years and the fact that Russia and 

Iran did not take an anti-Turkish position during the uprising.67  

 

 61  “Akyu rekli: Osmanlı Cog rafyasında Emperyalistlere Karşı I lk Başkaldıranlar Ku rtlerdi,” 

Accessed March 20, 2023 rudaw.net, December 31, 2022, 

https://www.rudaw.net/turkish/interview/27122022. 

 62  “Akyu rekli”; Mahmut Akyu rekli, Koçkıri Kırımı: 1920-1921 (I stanbul: Tarih Kulu bu  

Yayınları, 2017), 198. 

 63  “Şeriat eksenli Ku rdi bir hareket” “Tarihçi Akyu rekli: Şeyh Said I ki Ay Daha Dirense 

Muhtemelen Dersim de Katılacaktı,” Accessed March 20, 2023 rudaw.net, January 3, 2023, 

https://www.rudaw.net/turkish/interview/03012023. 

 64  “Tarihçi Akyu rekli.” 

 65  “Tarihçi Akyu rekli.” 

 66  “Tarihçi Akyu rekli.” 

 67  “Tarihçi Akyu rekli.” 
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As for the Tunceli campaign of 1937-38, Akyu rekli describes it as a 

“massacre.” In an interview with Rudaw, he states that the Dersimites had 

formed tribal branches and attacked each other for years, that plunder 

had become a kind of “economic institution” in the region, so the state 

carried out this operation citing these reasons.68 According to Akyu rekli, 

since Turkey was built on the understanding of a “nation-state” and “one 

nation,” this understanding necessitated the assimilation of the Kurds in 

those years and the intimidation or dispersal of those who could not be 

assimilated.69 Emphasizing that Ankara reacted to Seyit Rıza’s hosting 

and hiding some Koçgiri tribal chiefs in Tunceli after the Koçgiri uprising, 

Akyu rekli believes the tension between the state and Seyit Rıza goes back 

to these years.70 According to Akyu rekli, the operation in Tunceli resulted 

in a massacre and was intended to intimidate the Kurds.71 

Although Akyu rekli sometimes treats the uprisings in the Early 

Republican Period as a “quest for rights” and criticizes the republican 

policy towards uprisings, he also states in an interview that he can make 

sense of Atatu rk's preference for a nation-state approach during the 

foundation of the republic: 

 

For him, it didn't matter whether his name was Turkish or 

Kurdish; his only aim was to build a state from the rubble. He was 

a pragmatist leader; he didn't care much about Turkishness 

initially. Later, in order to create a state, he had to create a nation. 

While creating a state, he started to create a nation based on 

Turkishness. And he was right. Because if he created a nation 

based on Turkishness, no one would object. In the last hundred 

years of the Ottoman Empire, Europeans also referred to the 

Ottomans and Turkish Islam as Turks. No one would have 

rebelled. If there had been such an attempt through Kurdishness, 

every one of the Kurdish tribal leaders would have wanted to 

 

 68  “Tarihçi Akyu rekli.” 

 69  “Tarihçi Akyu rekli.” 

 70  “Tarihçi Akyu rekli.” 

 71  “Tarihçi Akyu rekli.” 
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become a leader. The Kurds would have taken care of each other 

first.72 

 

In an interview he gave me, Mahmut Akyu rekli also stated that 

although he found the approach to the uprisings in the Early Republican 

Era harsh, there should not be any enmity towards Atatu rk because of 

this “harsh approach” and that everyone living in this country owed 

Atatu rk a debt of gratitude.73  

This chapter presented an analysis of how people who came out of 

the idealist movement approached the uprisings at various times, based 

on the views of Hayri Başbug , Vedat Gu ldog an, and Mahmut Akyu rekli, 

three people who participated in the movement between 1965 and 1980. 

This analysis is enriched by the inclusion of the views of fifteen semi-

structured interviewees in the chapter.  

§ 4.2 Perception of Ethnicity  

4.2.1  Concepts of Ethnicity and Nation   

International relations professor Şener Aktu rk cites Max Weber’s 

definition of ethnicity as “a social category based on the subjective belief 

 

 72  “Onun için adının Tu rk veya Ku rt olması o nemli deg ildi, tek amacı enkazdan bir devlet 

kurmaktı. Pragmatist bir liderdi, çok da Tu rklu k derdi yoktu başlangıçta. Daha sonra bir 

devlet oluşturmak için bir ulus yaratması gerekti. Bir devlet yaratırken, Tu rklu k 

u zerinden bir ulus yaratmaya başladı. Haklıydı da. Çu nku  Tu rklu k u zerinden bir ulus 

yaratırsa kimse itiraz etmezdi. Osmanlı’nın son yu z senesinde, Avrupalı da Osmanlı’dan, 

Tu rk I slam’dan Tu rk diye so z ediyordu. Kimse isyan etmezdi. Ku rtlu k u zerinden bo yle 

bir girişimi olsaydı Ku rt aşiret liderlerinin her biri lider olmak isterdi. O nce Ku rtler biri 

birinin icabına bakardı.” “Tarihçi Mahmut Akyu rekli: Devlet Dersim U zerinden Ku rtlere 

Bir Ders Vermek I stedi - II,” Accessed March 22, 2023, December 20, 2020, 

https://web.archive.org/web/20210127071346/https://www.basnews.com/tr/babat/6

56453. 

 73  Personal Interview with Mahmut Akyu rekli. 
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in a common ancestry.”74 In Weber's definition of ethnic group, the 

factors that provide this subjective belief in common ancestry are 

“similarities of physical type or of customs or both, or memories of 

colonization and migration.”75 According to Weber, if such a belief is not 

common in the society in question, it is impossible to categorize that 

society under the heading of a common ethnic group.76  

Seyyid Ahmet Arvasi, one of the leading ideologues of the idealist 

movement in the 1970s, also mentions the concept of içtimai ırk (social 

race). In his articles titled İçtimai Irk Gerçeği (The Reality of Social Race),  

Türk İçtimai Irkı Geliştirilmelidir (Turkish Social Race Should Be 

Developed) and İçtimai Irk Kavramı Birleştiricidir (The Concept of Social 

Race Is Unifying) Arvasi, similar to Weber's definition of “ethnicity,” 

defined his concept as “the consciousness of the unity of lineage of the 

individuals, families, classes, and strata that constitute a nation”77 and 

“the feeling of sense of belonging that appears in the form of a common 

consciousness as well as in the form of the consciousness of the unity of 

lineage and blood.”78 Weber's “subjective belief in a common ancestry” 

for the formation of ethnicity seems similar to Arvasi's “consciousness of 

the unity of descent” for the formation of içtimai ırk. According to Arvasi, 

since Islam accepts the reality of “biological race” but rejects claims of 

“racial superiority” and determines the most honorable of human beings 

before God by being advanced in taqwa, Turkish nationalists should 

develop policies not based on “biological race” but on the concept of 

içtimai ırk which can be achieved through “state of consciousness.”79 

 

 74  Max Weber, “The Origins of Ethnic Groups,” in Ethnicity, ed. John Hutchinson and 

Anthony  D. Smith (New York: Oxford University Press, 1996), 35–40, quoted in Şener 

Aktu rk, Regimes of Ethnicity and Nationhood in Germany, Russia, and Turkey,  

(Cambridge: Cambridge Univ. Press, 2012), 8. 

 75  Weber, “The Origins of Ethnic Groups,” 35. 

 76  Weber, 35. 

 77  “bir milleti teşkil eden fertlerin, ailelerin, sınıf ve tabakaların soy birlig i şuuru” Seyyid 

Ahmet Arvasi, “I çtimai Irk Gerçeg i,” Hergün, April 29, 1978. 

 78  “ortak bir şuur tarzında beliren mensubiyet duygusunun soy ve kan birlig i şuuru 

biçiminde de duyulması” Arvasi. 

 79  Arvasi. 
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In another article of this series of three articles, Arvasi makes the 

following statements: 

 

(...) We are in favor of strengthening the social race through 

marriages that will lead to the fusion of regions, tribes, strata, and 

ethnic groups within a nation. Undoubtedly, everyone who melts 

into the Turkish social race, who joins the Turkish social race by 

wiving for centuries, who adopts Turkish history, culture, and 

ideals, who does not long for another nation in their heart, and 

who unites with the Turkish state and nation is a Turk. For this 

reason, the concept of “social race” is the subject of sociology, not 

biology. Social race prevents cosmopolitanization and adds the 

consciousness of  “unity of lineage and blood” to the ties of history, 

culture, religion, and ideals.80 

 

According to Arvasi, the concept of “nation” can also be defined as 

“the human element living in the same geography, connected by ties of 

common history, common culture, common ideal and organized with 

their free will.”81 

 

 

 

 

 80  “Bir millet içinde bulunan bo lge, aşiret, tabaka ve etnik grupların kendi aralarında 

kaynaşmasına yol açacak evlenmelerle içtimai ırkın gu çlendirilmesinden yanayız. Hiç 

şu phesiz Tu rk içtimai ırkı içinde eriyen, asırlarca kız alıp vererek Tu rk içtimai ırkına 

katılan, Tu rk tarih, ku ltu r ve u lku su nu  benimseyen, go nlu nde başka bir milletin 

o zlemini taşımayan, Tu rk Devlet ve milleti ile kader birlig i eden herkes Tu rk’tu r. Bu 

sebepten ‘içtimai ırk’ kavramı, biyolojinin deg il sosyolojinin konusudur. I çtimai ırk, 

kozmopolitleşmeyi o nler, tarih, ku ltu r, din ve u lku  bag larına bir de ‘soy ve kan birlig i’ 

şuurunu katar.” Seyyid Ahmet Arvasi, “I çtimai Irk Kavramı Birleştiricidir,” Hergün, May 

1, 1978. 

 81  “ortak tarih, ortak ku ltu r, ortak u lku  bag ları ile birbirlerine bag lanan ve hu r iradeleri ile 

teşkilatlanan aynı cog rafyada yaşayan insan unsuru” Seyyid Ahmet Arvasi, “Halk ve 

Millet,” Hergün, June 24, 1978. 
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4.2.2 Perception of Ethnicity within the Idealist Movement in the 

1970s 

In an interview with journalist Hulusi Turgut in 1994, MHP Leader 

Alparslan Tu rkeş stated that he disagrees with Nihal Atsız, one of the 

leading ideologues of Turkish nationalism, on his view of the Kurds: 

 

In the conferences I gave, I talked about the Turkish-Kurdish 

brotherhood. Atsız, on the other hand, was saying the following 

against my ideas: “No, the Kurds are not Turks, Kurds are Persians. 

They are an uncivilized, mountainous, and savage part of the 

Persians.” 

In the meantime, Atsız published an article insulting the Kurds in 

O tu ken magazine. They took Atsız to court for these articles. He 

was convicted and went to prison. Our friends started a petition 

campaign for his release. 

It is not possible for me to agree with Atsız's view because his 

view is contrary to my thoughts. I believe that the vast majority of 

the Kurds are of Turkish descent. My research and the documents 

I have identified have led me to this conclusion. 

Oh, there are some people who do not have Turkish roots, but it is 

a tiny part. They are our own people. So there is no way to see 

them as separate. Then, I am against a racist view. I mean, I find it 

wrong to say that these people are from this ethnic group; let's 

exclude them.  

There is no good in this for the country. I have always opposed 

racism and imperialism. For these reasons, Atsız and I fell out.  

Of course, I am the captain of the ship; I run the party. I don't allow 

any outsider to intervene in our job. There have been differences 

between me and many others from time to time. But it is not 

possible for me to compromise.82 

 

 82  Alparslan Tu rkeş and Hulu si Turgut, Şahinlerin Dansı: Türkeş’in Anıları, 1. baskı, no. 2 

(Cag alog lu, I stanbul: ABC Basın Ajansı Yayınları, 1995), 412, quoted in O znur, Ülkücü 

Hareket, 1:28. 
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These words of Alparslan Tu rkeş are notable in terms of reflecting the 

differences of opinions within the idealist movement that became 

evident with the Adana Congress of the MHP in 1969. According to 

Akyu rekli, whose views were presented in the previous subsection, the 

MHP moved towards a more Islamic line after the Adana Congress, and 

the “ethnic nationalist vein” (etnik milliyetçi damar) within the party was 

liquidated.83 Although Akyu rekli claims that the Adana Congress 

symbolizes a considerable “divergence” within the movement, the 

academic Alihan Limoncuog lu suggests “there had never been any real 

tensions” between the groups he called Turkists and Turko-Islamists.84 

According to Limoncuog lu, the differences of opinion between these 

groups that formed the party still exist today; however, it has never 

turned into a fundamental “divergence.”85 When it comes to Tu rkeş's 

sentences in the passage above, it can be seen that the sentences are in 

parallel with the sentence summarized by Bayram Koca as the view of 

mainstream nationalists: Kürtler özbeöz Türktürler (Kurds are Genuine 

Turks).86 In these sentences, what can be seen is that Tu rkeş considers 

the Kurds to be a part of the Turkish nation both in terms of historical 

and cultural unity and in terms of lineage.   

Akyu rekli’s interview with Rudaw, mentioned in the subsection 

related to uprisings, also includes notable information about the 

perception of ethnicity within the idealist movement in the 1970s. 

Akyu rekli states that in the 1970s, the discourse that “Kurds came from 

Central Asia before the Turks; therefore, their language was mixed with 

Persian, and that is how Kurdish was formed”87 was quite widespread 

and that they themselves adopted this discourse to a great extent.88 

 

 83  “Akyu rekli,” January 15, 2023. 

 84  Alihan Limoncuog lu, “The Evolution of Turkish Nationalism Between 1904 and 1980” 

(Exeter, University of Exeter Centre for Ethno-Political Studies, 2015), 139. 

 85  Limoncuog lu, 139. 

 86  Koca, “Tu rkiye’de Uç Sag  ve Ku rtler, 1945-1980: Gu venlik, Kimlik ve Kalkınma,” 133. 

 87  “Ku rtlerin Tu rklerden o nce Orta Asya’dan geldig i, bu nedenle dillerinin Farsça ile 

karıştıg ı ve Ku rtçenin bo yle oluştug u” “Akyu rekli,” January 15, 2023. 

 88  “Akyu rekli.” 
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According to Akyu rekli, throughout the 1970s, the discourse that “Kurds 

are the most peculiar, oldest Turks”89 was also a common discourse 

among the branches of the idealist movement in the East.90 Akyu rekli 

also makes the following assessment about the impact of the policy that 

the movement adopted in these years on participation in the movement: 

 

I have said before that during this period (after 1969), the Nihal 

Atsız line was deactivated. Nationalist Ideology was defined as the 

Turkish-Islamic Ideal(ideal). Ethnic nationalism and  Turkism 

were not seen as an accepted line. And when the thesis that Kurds 

are Turks came into play, there was no longer any obstacle for 

Kurdish youth to become idealists. Because they all belonged to 

religious families, it was almost a necessity to be with whoever 

was fighting communism. 

There was no apparent distinction within the movement. There 

were dozens of Kurds serving as provincial district presidents. 

Tu rkeş's words, “I am as Kurdish as they are Kurdish. They are as 

Turkish as I am Turkish,”’ were like a confirmation of the belief that 

there was no discrimination against them. Apart from these words 

meaning “there is no difference between us,” hundreds of books 

were written on the Turkishness of Kurds. An institute called the 

Institute for Research on Turkish Culture (Tu rk Ku ltu ru nu  

Araştırma Enstitu su ) was handling the publication part of this 

work. When I was studying in the history department, all of my 

professors were people who were in contact with the institute 

that processed this idea. As a matter of fact, I also knew Kurds as 

Turks until 1978. As a result, when you know your own nationality 

as Turkish, it does not seem absurd to be a Turkish nationalist.91

  

 

 89  “Ku rtler en has, en eski Tu rklerdir.” “Akyu rekli.” 

 90  “Akyu rekli.” 

 91  “Daha o nce so ylemiştim, bu do nemlerde Nihal Atsız çizgisi (1969’dan sonra) devre dışı 

bırakılmıştı. U lku cu  I deoloji Tu rk-I slam U lku su  (ideali) olarak tanımlanıyordu. Etnik 
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In the interview he gave me, Akyu rekli92 also stated that the 

movement had a tolerant attitude towards the use of Kurdish in daily life 

in those years. To exemplify that, he narrated that in 1975, a group of 

Kurdish idealists at Fırat University in Elazıg  hung a sign in Kurdish on 

their rooms saying “Men's Room” and that this did not disturb anyone.93 

4.2.3 Participants’ Perception of Ethnicity 

In this section, the participants were asked the questions “How do you 

define yourself ethnically?” and “Do you think the Kurds are ethnically 

Turkish?” and the answers to these questions were categorized under the 

headings “Perception of Ethnicity in the 1970s” and “Perception of 

Ethnicity Today.” It was also observed that all participants agreed on the 

issue of national belonging. Since there are some nuances, memories, and 

ambiguities in the answers, the narratives of each participant will be 

analyzed in writing in addition to the categorization in the table.  

 

Milliyetçilik, Tu rkçu lu k kabul edilen bir çizgi olarak go ru lmu yordu. Bir de Ku rtlerin 

Tu rk oldukları tezi işin içine girince, Ku rt gençlerinin U lku cu  olması için artık bir engel 

kalmamış oluyordu. Çu nku  tamamı dindar ailelere mensuplardı o yu zden komu nizmle 

kim savaşıyorsa orda olmak adeta bir zorunluluktu. 

  Hareket içinde go ru nu rde bir ayrım yapılmıyordu. I l ilçe başkanlıg ı yapan onlarca Ku rt 

vardı. Tu rkeş’in “Onlar ne kadar Kürtse ben de o kadar Kürdüm. Ben ne kadar Türksem 

onlar da o kadar Türktür.” so zleri U lku cu  Ku rtlerin kendilerine karşı ayrım yapılmadıg ı 

inancına dair icazet gibiydi. ‘Aramızda hiçbir fark’ yok anlamındaki bu so zlerin dışında 

Ku rtlerin Tu rklu g u  u zerine yu zlerce kitap yazılmıştı. Türk Kültürü Araştırma Enstitüsü 

adında bir enstitu  bu işin yayın kısmını go tu ru yordu. Tarih bo lu mu nde okurken 

hocalarımın tamamı bu du şu nceyi işleyen enstitu  ile ilişkisi olan insanlardı. Nitekim 

1978’e kadar bende Ku rtleri Tu rk olarak biliyordum. Sonuç olarak kendi milliyetini Tu rk 

olarak bilince, insana Tu rk Milliyetçisi olmak absu rt gelmiyor.” “Akyu rekli.” 

 92  After the interview with Mahmut Akyu rekli, he was told that other people who had been 

in the idealist movement in the 1970s but had distanced themselves from the movement 

in the following years, like him, also wanted to be interviewed, and his mediation was 

requested. Akyu rekli stated that the people he interviewed did not want to give 

interviews. Akyu rekli stated that this situation was not specific to this study and that he 

had to cancel the book he wanted to write under the title “Idealist Kurds” due to the fact 

that a significant number of the people he interviewed withdrew their interviews. 

 93  Personal Interview with Mahmut Akyu rekli. 
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Table 1.1 Participant’s Perception of Ethnicity  
 
Place of 
Birth/Hometown 

Date of 
Birth/Age 

Profession Perception 
of Ethnicity 
in the 1970s 

Perception 
of Ethnicity 
Today  

Perception 
of National 
Belonging 

1 Malatya 1950/74 Psychologist I am 
Turkish. 
Kurds may 
also be 
ethnically 
Turkish.  

I am 
Turkish. 
Kurds may 
also be 
ethnically 
Turkish.  

I belong to 
the Turkish 
nation. 
Kurds also 
belong to 
the Turkish 
nation.  

2 Malatya 1951/73 Retired Teacher I am 
Turkish. 
Kurds are 
also 
ethnically 
Turkish. 

I am 
Turkish. 
Kurds are 
also 
ethnically 
Turkish.  

I belong to 
the Turkish 
nation. 
Kurds also 
belong to 
the Turkish 
nation.  

3 Malatya 1952/72 Civil 
Engineer/Business 
Person 

I am 
Kurdish. 
Kurds are 
also 
ethnically 
Turkish.  

I am 
Kurdish. 
Kurds are 
not 
ethnically 
Turkish.  

I belong to 
the Turkish 
nation. 
Kurds also 
belong to 
the Turkish 
nation.  

4 Elazıg  1950/74 Retired Teacher  I am 
Turkish. 
Kurds may 
also be 
ethnically 
Turkish. 

I am 
Turkish. 
Kurds may 
also be 
ethnically 
Turkish.  

I belong to 
the Turkish 
nation. 
Kurds also 
belong to 
the Turkish 
nation.  

5 Elazıg  1955/69 Retired Teacher  I am 
Turkish. 
Kurds are 
also 
ethnically 
Turkish. 

I am 
Turkish. 
Kurds are 
also 
ethnically 
Turkish.  

I belong to 
the Turkish 
nation. 
Kurds also 
belong to 
the Turkish 
nation.  

6 Elazıg  1951/73 Operator/Business 
Person 

I am 
Kurdish. 
Kurds are 
also 
ethnically 
Turkish. 

I am 
Kurdish. 
Kurds are 
not 
ethnically 
Turkish. 

I belong to 
the Turkish 
nation. 
Kurds also 
belong to 
the Turkish 
nation.  
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Place of 
Birth/Hometown 

Date of 
Birth/Age 

Profession Perception 
of Ethnicity 
in the 1970s 

Perception 
of Ethnicity 
Today  

Perception 
of National 
Belonging 

7 Muş 1954/70 Operator/Business 
Person 

I am 
Turkish. 
Kurds may 
also be 
ethnically 
Turkish.  

I am 
Turkish. 
Kurds may 
also be 
ethnically 
Turkish.  

I belong to 
the Turkish 
nation. 
Kurds also 
belong to 
the Turkish 
nation.  

8 Muş 1957/67 Retired Teacher I am 
Turkish. 
Kurds are 
also 
ethnically 
Turkish.  

I am 
Turkish. 
Kurds are 
also 
ethnically 
Turkish.  

I belong to 
the Turkish 
nation. 
Kurds also 
belong to 
the Turkish 
nation.  

9 Muş 1956/68 Operator I am 
Turkish. 
Kurds are 
also 
ethnically 
Turkish.  

I am 
Turkish. 
Kurds are 
also 
ethnically 
Turkish.  

I belong to 
the Turkish 
nation. 
Kurds also 
belong to 
the Turkish 
nation.  

10 Diyarbakır 1955/69 Retired Accountant I am 
Turkish. 
Kurds are 
also 
ethnically 
Turkish.  

I am 
Turkish. 
Kurds are 
also 
ethnically 
Turkish.  

I belong to 
the Turkish 
nation. 
Kurds also 
belong to 
the Turkish 
nation.  

11 Bingo l 1952/72 Retired 
Teacher/Business 
Person  

I am 
Turkish. 
Zazas and 
Kurds may 
also be 
ethnically 
Turkish.  

I am 
Turkish. 
Zazas and 
Kurds may 
also be 
ethnically 
Turkish.  

I belong to 
the Turkish 
nation. 
Zazas and 
Kurds also 
belong to 
the Turkish 
nation.  

12 Bingo l 1953/71 Retired Civil 
Servant 

I am Zaza. 
Zazas and 
Kurds may 
also be 
ethnically 
Turkish.  

I am Zaza. 
Zazas and 
Kurds may 
also be 
ethnically 
Turkish. 

I belong to 
the Turkish 
nation. 
Zazas and 
Kurds also 
belong to 
the Turkish 
nation.  
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Place of 
Birth/Hometown 

Date of 
Birth/Age 

Profession Perception 
of Ethnicity 
in the 1970s 

Perception 
of Ethnicity 
Today  

Perception 
of National 
Belonging 

13 Mardin 1953/71 Retired Medical 
Doctor 

I am 
Turkish. 
Kurds are 
also 
ethnically 
Turkish. 

I am 
Turkish. 
Kurds are 
also 
ethnically 
Turkish.  

I belong to 
the Turkish 
nation. 
Kurds also 
belong to 
the Turkish 
nation.  

14 Mardin 1949/75 Retired Education 
Counselor  

I am Arab 
and 
Turkmen. 
Kurds may 
also be 
ethnically 
Turkish.  

I am Arab 
and 
Turkmen. 
Kurds may 
also be 
ethnically 
Turkish.  

I belong to 
the Turkish 
nation. 
Kurds also 
belong to 
the Turkish 
nation.  

15 Van 1950/74 Civil Engineer  I am 
Turkish. 
Kurds are 
also 
ethnically 
Turkish. 

I am 
Turkish. 
Kurds are 
also 
ethnically 
Turkish.  

I belong to 
the Turkish 
nation. 
Kurds also 
belong to 
the Turkish 
nation.  

 

Participant number 1 from Malatya said that he is ethnically Turkish 

and that he did not have a clear opinion on whether Kurds are ethnically 

Turkish, both in the 1970s and today. Stating that the dominant 

perception in his close circle in the 1970s was that Kurds are ethnically 

Turkish, the participant emphasized that he defined Turkishness as an 

identity that cannot be reduced to ethnic origin. Although the participant 

does not have a clear view of the ethnic origin of the Kurds, he stated that 

he thinks that the Kurdish ethnic identity can exist without being in 

opposition to the Turkish national identity and that belonging to the 

Turkish nation is inclusive.94 

Participant number 2 from Malatya said that he is ethnically Turkish 

and thinks that Kurds are also ethnically Turkish. Stating his perception 

in Malatya throughout the 1970s was the same, the participant 

emphasized that he still believes that the ethnic roots of Kurds are linked 

to Turkishness today. The participant also mentioned the Kurdified 

 

 94  Personal Interview with Participant 1 from Malatya. 
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Turkmen tribes mentioned by another participant from Elazıg  and 

claimed that there have been many such tribes in Malatya both in the 

1970s and today. According to the participant, even if Kurds are not 

ethnically Turkish, there should be no change in the perception regarding 

the Turkishness of the Kurds because the participant, similar to many 

other participants, defines Turkishness as an identity beyond ethnic 

identity.95 

Participant number 3 from Malatya stated that he is ethnically 

Kurdish and that his perception in the 1970s was that Kurds were also 

ethnically Turkish, but that he does not think this way today. When the 

participant was asked whether this change in his opinion was related to 

a change in his political views, the participant stated that there had been 

no change in his political views over the years and that he defined himself 

as a Turkish nationalist and an idealist both in the 1970s and today and 

that he wanted to share a related memory. In this memory, the participant 

and one of his close friends went on a political propaganda campaign in 

the city center in the late 1970s, where they first asked the Kurdish-

speaking citizens, “Are you Kurdish?” in Kurdish, and after receiving the 

answer “Yes, of course, we are Kurdish,” they asked another question, 

again in Kurdish, “Well, are you Turkish?”, to which they received the 

answer “We are not giaour, sir, of course, we are Turkish.” Although the 

participant does not think that Kurds are ethnically Turkish today, he 

defines himself as a Turk and considers Turkish identity as an identity 

that has broader meanings than ethnic identity. According to the 

participant, the Turkish identity cannot be evaluated as an identity that 

carries only the meaning of ethnic origin, and such an evaluation would 

be contrary to the historical heritage of Turkishness. The participant also 

stated that his understanding of nationalism is in line with the “cultural 

nationalism” expressed by Ziya Go kalp and that this understanding is 

based on the consciousness of belonging to the Turkish nation.96   

 

 95  Personal Interview with Participant 2 from Malatya. 

 96  Personal Interview with Participant 3 from Malatya. 
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Participant number 4 from Elazıg  stated that although he did not 

know Turkish until he was eight years old, he is ethnically Turkish. The 

participant indicated that he learned Turkish at school and had no 

difficulty while learning Turkish because the Kurdish spoken in the 

Malatya-Elazıg  region was intertwined with Turkish. The participant also 

emphasized that his family roots are based on a Turkmen tribe and that 

they started to speak Kurdish because the tribe they belonged to had 

become Kurdified over time; he claimed that there were many other 

tribes like their tribe in many provinces in the East, especially in Malatya 

and Elazıg . The participant also stated that although he imagines the 

Kurds as a separate ethnic group from the Turks today, he has not had a 

clear opinion on the issue both today and in the 1970s. Summarizing the 

relationship between ethnicity and Turkishness with the sentence, 

“Kurds are an inseparable part of the Turkish nation, no matter from 

which root they came from,” the participant similarly interpreted Turkish 

identity with participant number 2 from Malatya and stated that 

Turkishness cannot be reduced to only ethnic origin due to its historical 

legacy.97  

Participant number 5 from Elazıg  stated that he is ethnically Turkish. 

The participant emphasized that his maternal grandfather and his 

grandfather's family did not know Turkish but that this part of his family 

also considered themselves ethnically Turkish. According to the 

participant, the majority of the Kurds and Zazas are also ethnically 

Turkish. The participant stated that he traveled to Eastern Anatolia with 

sociologist Mehmet Ero z in the 1970s, and during this trip, he came across 

many Turkmen tribes who had forgotten Turkish and Kurdified. 

Referring to the quote attributed to Ahmad Yasawi, “Turkishness is a 

destiny, Islam is a choice,” the participant stated he agreed with Yasawi 

on the issue.98 

 Participant number 6 from Elazıg  stated that he is ethnically Kurdish. 

The participant said that in the 1970s, it was believed that Kurds were 

 

 97  Personal Interview with Participant 4 from Elazıg . 

 98  Personal Interview with Participant 5 from Elazıg . 
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ethnically Turkish and that he also thought this way in those years, but 

he does not think this way today. The participant stated that his ethnicity 

did not prevent him from defining himself as “Turkish” and said, “A 

person is what he feels himself to be.” The participant also claimed that a 

significant number of the founders of the PKK were also ethnically 

Turkish and that what he prioritizes is “national belonging.” According to 

the participant, Turkish national identity is inclusive and can not be 

reduced to ethnic origin.99   

Participant number 7 from Muş stated that he is ethnically Turkish. 

The participant emphasized that the writings of Seyyid Ahmet Arvasi 

significantly impacted the formation of this perception and his 

identification of himself as ethnically Turkish. The participant stated that 

in one of Seyyid Ahmet Arvasi's articles on the Turkish-Islamic ideal 

published in the Hergu n newspaper, he read that his tribal origin was 

Turkmen and reached the same conclusion through his research. The 

participant also stated that Kurds as a whole should not be considered an 

ethnic group separate from the Turks. According to the participant, Kurds 

may also be ethnically Turkish, but even if they are not, they are a part of 

the Turkish nation. The participant stated that many people asked him 

the question, “You are Kurdish; how did you become a Turkish 

nationalist?” and that he answered this question by quoting Seyyid 

Ahmet Arvasi: “If I were a black man born in the middle of Africa and I 

had this mind, I would still be a Turkish nationalist. Because I believe, as 

I believe in the creed, that the salvation of the Turkish nation, the Islamic 

world, and the oppressed nations lies in Turkish nationalists, Turkish-

Islamic idealists.”100 

Participant number 8 from Muş stated that he is ethnically Turkish, 

and when asked why he thought so, he mentioned the Elegest Inscription. 

 

 99  Personal Interview with Participant 6 from Elazıg . 

100  “Ben Afrika’nın ortasında dog muş bir zenci olsaydım ve bu aklım da bende olsaydı yine 

Tu rk milliyetçisi olurdum. Çu nku  ben Amentu ye iman ettig im gibi iman ediyorum ki, 

Tu rk milletinin de I slam aleminin de mazlum milletlerin de kurtuluşu Tu rk 

milliyetçilerindedir, Tu rk-I slam u lku cu lerindedir.” Personal Interview with Participant 

7 from Muş. 
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According to the participant, the phrase in these inscriptions, which can 

allegedly be read as “Kurdish Khagan Alp Urungu” (Ku rt Hakanı Alp 

Urungu), indicated that the Kurds are a Turanian ethnic group. The 

participant also stated that departments researching the Turkishness of 

the Kurds should be revived, and he evaluated the Kon magazine 

published in 1979 as one of the studies carried out in this direction. 

According to him, even if it turns out that Kurds are not ethnically 

Turkish, they should be seen within the Turkish identity; like many other 

participants, he justified this view by saying that Turkishness carries a 

historical heritage that cannot be reduced to an ethnic origin.101  

Participant number 9 from Muş stated that he is ethnically Turkish. 

Like participant number 8, this participant also mentioned the Elegest 

Inscription and emphasized the expression in this inscription, which is 

claimed to be read as “Kurdish Khagan Alp Urungu.” The participant 

stated that his mother tongue is Kurdish, but he thinks that Kurdish does 

not have the characteristics that can be accepted as an independent 

language. The participant also emphasized that the name “Og uz” is 

widespread in the village where he was born and raised and in nearby 

villages. For this reason, he thinks that the inhabitants of his village and 

the villages in its vicinity may be originally of Turkmen origin. The 

participant stated that issues of ethnicity and language became a serious 

topic of discussion among Kurdish idealists from the mid-1970s onwards 

and that Kon magazine emerged as a result of this process.102  

Participant 10 from Diyarbakır stated that he is ethnically Turkish. He 

said that he believes that Zazas are a Turkish tribe that initially came 

from the Khorasan region and settled in Anatolia. He considers both 

Kurds and Zazas to be ethnically Turkish.103   

Participant number 11 from Bingo l stated that he is ethnically Turkish. 

The participant said that there was an idea among the idealists in Bingo l 

in the 1970s that Zazas came from Khorasan, and based on this idea, a 

significant number of the people from Bingo l who joined the idealist 

 

101  Personal Interview with Participant 8 from Muş. 

102  Personal Interview with Participant 9 from Muş. 

103  Personal Interview with Participant 10 from Diyarbakır. 
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movement considered themselves ethnically Turkish. The participant 

also stated that there was no consensus on this issue among the people 

who joined the movement from Bingo l in the 1970s. However, they did not 

attach much importance to this issue because the meaning of 

Turkishness for them cannot be reduced to a matter of ethnic origin. 

During the interview, mentioning the slogan of the Turkish Hearths(Tu rk 

Ocakları), “We are the Turkish nation all together,” he stated that this 

phrase summarizes his perspective on the issue.104  

Participant number 12 from Bingo l stated that he is ethnically Zaza. 

The participant said that in the 1970s and today, he defines himself as a 

Turk regardless of ethnic origin. The participant indicated that in the 

1970s, there were people among his idealist friends who thought that they 

were ethnically Turkish in Bingo l, but they did not attach much 

importance to the issue of ethnicity and that this was not the main factor 

that influenced them to join the idealist movement.105  

Participant number 13 from Mardin stated that he is ethnically 

Turkish. Stating that his mother tongue is Arabic, the participant 

indicated that he thinks Arabic became widespread among his family 

later. The participant also emphasized that both today and in the 1970s, 

he believed that Kurds are also ethnically Turkish.106 

Participant number 14 from Mardin stated that he is ethnically Arab 

and Turkmen. When asked, “How do you define yourself ethnically?” the 

participant indicated that Seyyid Ahmet Arvasi's view of the issue 

coincided with his own. The participant also stated that he is a sayyid 

from his father's side but that he defined himself primarily as Turkish 

because of the services of the Turkish nation to Islam and its 

characteristic historical features. According to the participant Alparslan 

Tu rkeş, in his conversations with his close circle, explained that the Kurds 

and Turks are united in lineage in Yafes, the son of the prophet Noah, and 

emphasized their close kinship ties. According to the participant, even if 

the Kurds are not ethnically Turkish, they should be accepted as an 

 

104  Personal Interview with Participant 11 from Bingo l. 

105  Personal Interview with Participant 12 from Bingo l. 

106  Personal Interview with Participant 13 from Mardin. 
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integral part of the Turkish nation due to their close kinship ties, common 

history, and common cultural characteristics. The participant stated that 

during his father's conversations with the Kurds in Mardin, the Kurds 

emphasized their common ancestry and kinship ties by saying, “We are 

united in one hundred fathers.”107 

Participant number 15 from Van stated that he is ethnically Turkish. 

The participant said that he considers the Kurds ethnically Turkish and 

that his opinion on this issue was not different from his opinion in the 

1970s. According to the participant, his perception was also dominant 

among those who joined the idealist movement in their close circle in Van 

in the 1970s.108 

Participants were also asked about the use of Kurdish and Zazaki in 

the branches of the Idealist Hearths in the East before 1980 and whether 

there was any prejudice against using these languages. All participants 

stated that they never encountered any obstacles to speaking Kurdish or 

Zazaki in the branches of the Idealist Hearths in the East in the 1970s and 

that speaking Kurdish or Zazaki was a very normal situation in the 

branches in the East in those years. Even participant number 4 from 

Elazıg  said that they sometimes discussed the issues of the MHP in 

Kurdish.109 The participants also emphasized that speaking Kurdish or 

Zazaki did not cause any prejudice against them in the western provinces 

of Turkey during the 1970s. The participants were known to be 

“Easterners” within the idealist organizations, and in many western 

provinces, they and their “Easterner” fellow countrymen assumed the 

positions of provincial and district presidents and vice presidents in the 

branches of the Hearths or MHP. All participants agreed that they did not 

experience any ethnic discrimination while assuming these positions.  

In this subsection, the participants' perceptions of ethnicity were 

analyzed. At the end of this analysis, it is observed that all fifteen 

participants thought that Kurds and Zazas could be ethnically Turkish or 

that they were ethnically Turkish in the 1970s. However, today, while 

 

107  “Biz yu z babada birleşiriz.” Personal Interview with Participant 14 from Mardin. 

108  Personal Interview with Participant 15 from Van. 

109  Personal Interview with Participant 4 from Elazıg . 
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thirteen of the participants still have the same opinion, two participants 

said that Kurds and Zazas are not ethnically Turkish. All participants 

embrace the expression “Turkish nation” and define themselves as 

members. It is also observed that all participants considered Kurds and 

Zazas as a part of the Turkish nation.  

The following section will focus on why and how the interviewed 

participants joined the idealist movement and examine why and how 

participation in the idealist movement from the East took place between 

1965 and 1980. 
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5

 

Participation in the Idealist Movement: Why and 

How? 

§ 5.1 Participation in the Movement: Why and How? 

 
 
Place of 
Birth/Homet
own 

Date of 
Birth/A
ge 

Profession Through whom 
Did He 
Encounter the 
Movement? 

The Main 
Factor 
Affecting 
Participation 

Before September 
12, 1980, Which 
Role Did He Play 
within the 
Movement? 

1 Malatya 1950/74 Psychologist Family Idealist 
movement's 
defending 
national 
unity in an 
actionary 
way 

Affiliation/Membe
rship 

2 Malatya 1951/73 Retired 
Teacher 

Friends/idealis
t, nationalist 
teachers 

The 
environment 
in which he 
grew up and 
the historical 
awareness 
he received 
from his 
teachers  

Vice Presidency of 
the Idealist 
Hearths in the 
City  

3 Malatya 1952/72 Civil 
Engineer/Busi
ness Person 

Friends/idealis
t, nationalist 
teachers 

Leftist 
violence and 
anticommun
ism 

Vice Presidency of 
the Idealist 
Hearths in the 
City  
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Place of 
Birth/Homet
own 

Date of 
Birth/A
ge 

Profession Through whom 
Did He 
Encounter the 
Movement? 

The Main 
Factor 
Affecting 
Participation 

Before September 
12, 1980, Which 
Role Did He Play 
within the 
Movement? 

4 Elazıg  1950/74 Retired 
Teacher  

Nationalist/ide
alist teachers 

Leftist 
violence and 
anticommun
ism 

“Educator”/ 
President of the 
Idealist Hearths in 
a City  

5 Elazıg  1955/69 Retired 
Teacher  

Association 
Against 
Communism 
(Komu nizmle 
Mu cadele 
Derneg i) 

The idealist 
movement's 
actionary 
defense of 
national 
unity and 
anticommun
ism 

“Educator”/U lku -
Bir Presidency in 
the City 

6 Elazıg  1951/73 Operator/Busi
ness Person 

Friends Anticommun
ism and 
interest in 
Turkish 
history 

“Educator” within 
the Movement 

7 Muş 1954/70 Operator/Busi
ness Person 

Provincial 
president of 
the Idealist 
Hearths  

Anticommun
ism and the 
actionary 
character of 
the idealist 
movement 

Affiliation/Membe
rship 

8 Muş 1957/67 Retired 
Teacher 

Idealist 
teachers 

Anticommun
ism and the 
actionary 
character of 
the idealist 
movement 

President of the 
Idealist Hearths in 
the City   

9 Muş 1956/68 Operator Idealist 
teachers 

Anticommun
ism and the 
actionary 
character of 
the idealist 
movement 

Affiliation/Membe
rship 

1
0 
Diyarbakır 1955/69 Retired Civil 

Servant 
Family/idealist
, nationalist 
teacher  

National 
feelings 
given by the 
family and 
historical 
awareness 
given by the 
teacher  

Board Member of 
the Idealist 
Hearths in the 
City  
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Place of 
Birth/Homet
own 

Date of 
Birth/A
ge 

Profession Through whom 
Did He 
Encounter the 
Movement? 

The Main 
Factor 
Affecting 
Participation 

Before September 
12, 1980, Which 
Role Did He Play 
within the 
Movement? 

11 Bingo l 1952/72 Retired 
Teacher/Busin
ess Person  

Nationalist/ide
alist teachers 

Awareness 
of history 
taken from 
their 
teachers  

U lku -Bir Vice 
Presidency in a 
City 

1
2 
Bingo l 1953/71 Retired Civil 

Servant 
Family/nationa
list, idealist 
teachers 

Awareness 
of history 
taken  from 
their 
teachers  

Affiliation/Membe
rship 

1
3 
Mardin 1953/71 Retired 

Medical Doctor 
Family/nationa
list, idealist 
teachers 

Awareness 
of history 
from their 
teachers 

Vice Presidency of 
the Idealist 
Hearths in the 
City  

1
4 
Mardin 1949/75 Retired 

Education 
Counselor  

Friends Actionary 
character of 
the idealist 
movement 

U lku -Bir 
Presidency in the 
City 

1
5 
Van 1950/74 Civil Engineer  Family Anticommun

ism and 
interest in 
Turkish 
history  

County Presidency 
of the MHP  

 

This chapter examines how people from Eastern and Southeastern 

Anatolia who joined the idealist movement between 1965 and 1980 met 

the movement, for which reasons they joined the movement, and their 

activities within the movement from 1965 to 1980 through semi-

structured interviews. In addition to the fifteen participants who were 

interviewed anonymously, the chapter also includes the opinions of Taha 

Akyol, who was a columnist for Hergu n newspaper at the end of the 1970s, 

and Burhan O zbilici, who was a correspondent for Hergu n newspaper in 

Eastern Anatolia. Together with these two names, Ahmet Dinç’s 

comments are also included.   

In the interview he gave me, the author of the book Bozkürt: Ülkücü 

Camianın Kürt Evlatları, Ahmet Dinç, stated that there are three 

prominent reasons for joining the idealist movement from Eastern and 

Southeastern Anatolia during the 1970s. According to Dinç, because the 
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dominant character of the leftist separatist organizations that developed 

in Eastern and Southeastern Anatolia from the early 1960s onwards was 

anti-religious in general, their development caused a reaction among the 

people in these two regions who attached importance to religious values. 

This situation enabled the idealists, who upheld religious values, to reach 

religious groups more easily. Secondly, Dinç mentioned the Turkmen 

tribes that had become Kurdified and said that the organizational efforts 

of the idealist movement in Eastern and Southeastern Anatolia revived 

the feeling of “Actually, we are Turks.” among these tribes. Thirdly, Dinç 

stated that inter-tribal conflicts in Eastern and Southeastern Anatolia can 

be reflected in the political arena, and as a result of this reflection, while 

one branch of the tribe can act closely with separatist groups, the other 

group can stay close to the idealist movement due to intra-tribal conflicts 

rather than political affinity.1 

In the interview he gave me, researcher writer Taha Akyol stated that 

Alparslan Tu rkeş knew the Seljuk history very well and that he witnessed 

him giving in-depth speeches on the history of the Seljuks from time to 

time. Akyol also emphasized that in these speeches, Tu rkeş gave 

examples of the alliances of the Kurds and the Turks in history and used 

expressions that could mean “They are also Turks.” According to Akyol, 

during the right-left polarization of the 1970s, a considerable part of the 

Kurds, who were a “religious population group,” sympathized with the 

MHP due to its policy of anti-communism. In the interview, Akyol put the 

anticommunism policy of the party at the top of the reasons list for 

participation in the movement from the East. Akyol also narrated one of 

his memoirs from his lawyer years. Indicating the Kurdish population in 

Yozgat's Yerko y district, where he worked as a lawyer before 1980, Akyol 

talked about Mustafa Og uz, one of the two leading figures of the party in 

this district where the MHP was strong, who was ethnically Kurdish. 

According to Akyol, Og uz believed that Kurds are of Turkish ancestry, just 

like Tatars and Uzbeks, and that the image of the grey wolf gives him a 

deep excitement. Akyol also stated that Og uz spoke Kurdish with his close 

 

 1  Personal Interview with Ahmet Dinç. 
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circle, the idealists did not feel any discomfort from this in those years, 

and that this should be how the Turkish nationalists view Kurdish today.2 

Burhan O zbilici, who worked as the Eastern Anatolian correspondent 

of Hergu n newspaper in 1979 and 1980, stated in the interview he gave 

me that Tu rkeş had warm relations with the Kurds since his youth. 

O zbilici, like Akyol, emphasized Tu rkeş’s knowledge of the history of the 

Seljuks and said that Tu rkeş often mentioned the unity of Turks and 

Kurds before and after the Battle of Malazgirt in his speeches. O zbilici 

also stated that Tu rkeş had prepared some projects specifically for the 

East while he was a member of the National Union Committee. According 

to O zbilici, before he was exiled to New Delhi, Tu rkeş submitted a project 

titled Socialization of Health Services (Sag lık Hizmetlerinin 

Sosyalizasyonu) to the committee, in which he emphasized the low 

number of doctors per capita in Eastern and Southeastern Anatolia and 

made suggestions to increase this number. O zbilici also said that in 1979, 

when he went to many Eastern Anatolian cities, especially Ag rı and Ig dır, 

as a reporter, he observed that many people were sympathetic to the 

idealists due to idealists’ respective stance on religious values and non-

discriminatory stance for the participation in the movement. Like Akyol, 

O zbilici also put anticommunism policy as an influential factor, but he 

also added these stances of the idealists to the list.3 

Participant number 1 from Malatya stated that he met the idealist 

movement through his family. Stating that his family is one of the well-

known families in the Dog anşehir district of Malatya, the participant said 

that although he belongs to a family from a nationalist tradition, he joined 

the idealist movement after the leftist organizations in Dog anşehir 

intensified their activities by intertwining with separatist leftist groups 

since the late 1960s. The participant stated that the main reason that 

encouraged him to become more active in the movement was the danger 

of the disintegration of the unity of the nation and homeland and that the 

idealist movement defended national unity in an actionary manner. The 

 

 2  Personal Interview with Taha Akyol on July 2, 2024, in Istanbul. 

 3  Personal Interview with Burhan O zbilici. 



MEVLU T  CAN  Y I LD IR IM  

112 

participant’s father was a teacher and carried out organizational 

activities under U lku -Bir in the 1970s; he had many colleagues of Kurdish 

and Zaza origin in U lku -Bir, and he worked in harmony with them 

throughout the 1970s, according to the participant.4  

Participant number 2 from Malatya stated that he was introduced to 

the idealist movement when his friend from high school took him to the 

Malatya Turkish Hearths. The participant noted that a few years after he 

went to the Turkish Hearths branch, the U lku -Bir opened its branch in 

Malatya and intensified its activities in the city.  In the following years, 

the participant became close to the idealist movement through the 

teachers in U lku -Bir. The participant also indicated that the environment 

he had been in since childhood and the historical awareness he received 

from his nationalist teachers were influential in his participation in the 

movement.5  

Participant number 3 from Malatya stated that he had been going to 

the Malatya Turkish Hearths with the guidance of his friends since high 

school years and that when he went to Elazıg  during his university years, 

he became closer to the movement and joined the movement as he saw 

the hostile attitudes of leftists towards idealist students in student 

dormitories. The participant argued that the fact that Vasfi Mahir 

Kocatu rk, Orhan Şaik Go kyay, and Arif Nihat Asya had taught at Malatya 

High School for many years played an influential role in the development 

of Turkish nationalism in Malatya. The participant also stated that Hamit 

Fendog lu, the mayor of Malatya, and his father were close friends, that 

Fendog lu had closer relations with the MHP and the Idealist Hearths than 

he had with the AP and MSP both during his short mayoral term and 

before that. According to the participant, Fendog lu opened a safe space 

for the idealist movement to grow in Malatya.6  

Participant number 4 from Elazıg  stated that he went to high school 

in Malatya, and his Literature and French teachers, whom he met in the 

last year of high school, played an influential role in his introduction to 

 

 4  Personal Interview with Participant 1 from Malatya. 

 5  Personal Interview with Participant 2 from Malatya. 

 6  Personal Interview with Participant 3 from Malatya. 
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and participation in the idealist movement. When asked what the main 

reasons that led him to become an idealist, the participant mentioned the 

incidents he had experienced with some leftist groups in addition to the 

guidance of his teachers in this direction; he said that his discomfort with 

the calls of leftist students for armed violence also led him to idealism. 

The participant also stated that he had many Kurdish-origin friends in 

the movement during the 1970s, when he often went to the branch of the 

Idealist Hearths in Malatya. After many years in Malatya, the participant 

went to Bursa to study at a university and became the head of the city 

branch of the Idealist Hearths. The participant stated that almost 

everyone in Bursa knew that he was of Kurdish origin but that he was not 

subjected to any discrimination within the movement because of this. 

Stating that he was included in the group of “Educators” in Elazıg , where 

he returned after his years at the Institute of Education in Bursa, the 

participant said that they traveled to the Eastern provinces and formed 

groups of twenty people each and that they gave training to these groups 

on various subjects, especially Turkish history, organization, and Islam.7  

Participant number 5 from Elazıg  stated that he first met with the 

idealist movement through the Association Against Communism 

(Komu nizmle Mu cadele Derneg i) during his youth. The participant 

indicated that he joined the movement in the following years after 

realizing that the Idealist Hearths were more effective in combating the 

anti-religious discourse of communism and the political aims of the USSR 

on Turkey. When asked why he became close to the movement, the 

participant stated that he regularly followed Alparslan Tu rkeş's speeches 

and was impressed by “the defense of national unity in an activist way” 

(milli birlig in aksiyoner bir şekilde savunulması) in these speeches. The 

participant attributes the partial success of the MHP and the Idealist 

Hearths in Eastern and Southeastern Anatolia in the 1970s to the party's 

more Islamic policy line, which was put into practice after the Adana 

Congress in 1969. The participant also mentioned Alparslan Tu rkeş's high 

 

 7  Personal Interview with Participant 4 from Elazıg . 
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persuasiveness and said that thanks to this ability, Tu rkeş was able to 

establish good relations with some tribes during his visits to the East.8 

Participant number 6 from Elazıg  stated that he came to Istanbul with 

his family due to financial impossibilities when he was five years old. The 

participant indicated that he had been interested in Turkish history since 

his childhood years, that he had read a lot of historical novels, and that 

he had joined the nationalist movement through his friends who had 

been close to the movement since his high school years. Stating that he 

worked as an “educator” within the movement in Muş in the late 1970s, 

the participant emphasized that a significant part of the people in Muş 

sympathized with the idealists in those years. The participant also stated 

that he thinks there is a “separatism question” (bo lu cu lu k sorunu) in 

Turkey rather than a “Kurdish question” (Ku rt sorunu) and that political 

parties from the idealist tradition should be able to explain themselves 

better to the public on this issue. According to the participant, “Idealist 

Kurds” like him have an essential duty for the continuation of the unity of 

Turkey.9 

Participant number 7 from Muş stated that in the 1970s, he observed 

the exhibition of anti-Islamic attitudes by separatist leftist organizations 

in the city and encountered various right-wing groups in Muş that 

combatted with them. Among these right-wing groups, the “Yeniden Milli 

Mu cadeleciler” (National Strugglers Again) and “Nurcus” headed, and the 

participant found them ineffective and passive against the leftists. By 

continuing his search, the participant found the idealists and was 

attracted by their effectiveness against the left and their actionary 

character. The participant stated that there were many participants in the 

idealist movement among the tribes in Muş, that there was no 

discrimination against the Kurds within the movement, and that the 

movement's approach in those years was based on “nationalism of 

culture.” The participant also stated that Seyyid Ahmet Arvasi's impact 

on him and said, “I believe that a Muslim who is not a nationalist of the 

 

 8  Personal Interview with Participant 5 from Elazıg . 

 9  Personal Interview with Participant 6 from Elazıg . 
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Turkish nation cannot be a Muslim in the proper sense.”10 He also stated 

that the meaning of Turkishness for him goes beyond being a member of 

an ethnic group.11 

Participant number 8 from Muş stated that his first encounter with 

the idealist movement happened through the idealist teachers at Muş 

Teachers School. The participant said that he was conscientiously 

disturbed when a mullah/seyda used insulting expressions such as 

“Turkish is the language of hell” about Turkish and the Turks in a 

madrasa he attended as a child and that when he met the idealists in the 

following years, he was impressed by the character and actionary 

identity of them and saw that they did not speak “the language of hell.” 

Stating that an anti-Turkish vein existed among the Islamic section in Muş 

both today and in the 1970s, the participant emphasized that this section 

sometimes cooperated with separatist leftist organizations and acted 

jointly against the idealists. Stating that they saw the most concrete form 

of this cooperation in 1980 in the Varto district, the participant indicated 

the alliance of the leftist fractions and the Islamic separatist group in the 

district and their decision to fight against the idealists together. The 

participant also stated that today, he and his close circle are labeled as 

“Kurds who betrayed Kurdistan”12 by circles close to the PKK in Muş.13  

Participant number 9 from Muş stated that he first encountered the 

idealist movement through the idealist teachers he met while studying at 

the teacher's school. The participant indicated that after the 

memorandum of March 12, 1971, the government exiled some of the leftist 

teachers to the East, and some of these teachers came to his school, but 

he did not like their worldview, view of religion, and lifestyle. The 

participant said, “The sympathy we felt for idealist teachers and the 

 

 10  “Tu rk milletinin milliyetçisi olmayan bir Mu slu manın kamil manada Mu slu man 

olamayacag ına inanıyorum.” Personal Interview with Participant 7 from Muş. 

 11  Personal Interview with Participant 7 from Muş. 

 12  “Ku rdistan’a ihanet eden Ku rtler” Personal Interview with Participant 8 from Muş. 

 13  Personal Interview with Participant 8 from Muş. 
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antipathy we felt for leftist teachers led us to idealism.”14 The participant 

also stated that after the Varto earthquake in 1966, many Alevi students 

came to the provincial center of Muş. According to the participant, 

because most of these students adopted leftism, many Sunni students 

found themselves in the idealist movement in this polarization. The 

participant also stated that the book Türk Cihan Hakimiyeti Mefkuresi by 

historian Osman Turan, which he read in those years, had a significant 

influence on him.15  

Participant number 10 from Diyarbakır said that he was introduced to 

the movement through a teacher in high school. The participant stated 

that the national feelings he received from his family and the awareness 

of history given by the teacher he met in high school influenced his 

joining the movement. The participant stated that after he came to 

Istanbul for university, he stayed in Edirnekapı Student Dormitory, where 

the majority of the idealists were located, and that he continued his 

activities in the movement there. The participant, who stated that he 

frequently traveled to Diyarbakır during the 1970s, mentioned Bozkurt 

Bookstore and said that they were reading and discussing the books by 

Ziya Go kalp, Du ndar Taşer, and Necmettin Hacıeminog lu in there.16   

Participant number 11 from Bingo l stated that he was introduced to 

the movement through two of his teachers while studying at Bingo l 

Teachers' High School. The participant noted that the historical 

awareness he received from his teachers awakened him to the USSR's 

aims for Turkey. According to the participant, during the Cold War years, 

the USSR saw the university youth in Turkey as a tool to realize its 

political aims for Turkey. The participant said that the combination of the 

Islamic sensitivity of his family and the historical awareness he gained 

from his teachers made it easier for him to join the idealist movement. 

The participant also stated that throughout the 1970s, the idealist 

movement rejected racism and the understanding that “This movement 

 

 14  “U lku cu  o g retmenlere duydug umuz sempati ve solcu o g retmenlere duydug umuz 

antipati bizi u lku cu lu g e yo neltti.” Personal Interview with Participant 9 from Muş. 

 15  Personal Interview with Participant 9 from Muş. 

 16  Personal Interview with Participant 10 from Diyarbakır. 
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is the movement of ethnically Turks.”17 According to the participant, this 

rejection, combined with embracing Islamic values, enabled the 

movement to find a significant ground in Eastern and Southeastern 

Anatolia. According to the participant, a considerable part of the people 

in Eastern Anatolia saw the idealists embracing Islamic values as 

embracing the people's own values. The participant also stated that 

Hamit Fendog lu and Hikmet Tekin were killed by separatists who were 

afraid of national unity in Turkey. According to the participant, 

separatists killed these two names because they were worried that the 

idealist movement would spread to other provinces in Eastern and 

Southeastern Anatolia thanks to the municipalism put forward by Hamit 

Fendog lu and Hikmet Tekin. The participant also stated that separatists 

were more disturbed by the MHP's victory in Bingo l than in Malatya 

because they were afraid that the election of an idealist mayor from a 

province with a high concentration of Zazas might set an example for 

other provinces in the East.18  

Participant number 12 from Bingo l said that he met the movement 

through his family. The participant said that his brother, who went to 

Ankara to study at university, developed a relationship with the 

movement there and that he joined the movement through his brother. 

The participant also said that the CHP mayor of Bingo l before Hikmet 

Tekin had Kurdist tendencies, so the election of Hikmet Tekin interrupted 

the activities of separatist leftist organizations. According to the 

participant, political parties from the DEP tradition in Bingo l could not 

become the first party in the elections in the following years due to the 

legacy Hikmet Tekin left to Bingo l.19 

Participant number 13 from Mardin stated that his family introduced 

him to the movement. The participant noted that his brother met the 

movement while studying at the Faculty of Political Sciences at Istanbul 

University and that he joined the movement through his brother. The 

 

 17  “Bu hareket etnik Tu rklerin hareketidir.” Personal Interview with Participant 11 from 

Bingo l. 

 18  Personal Interview with Participant 11 from Bingo l. 

 19  Personal Interview with Participant 12 from Bingo l. 
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participant stated that he had an idealist teacher in the high school he 

attended in Mardin and that this teacher significantly influenced his 

warming up to nationalist thought. The participant also stated that many 

of his idealist friends of Kurdish origin participated in the opening event 

of the branch of the Turkish Idealists Organization (Tu rk U lku cu ler 

Teşkilatı) in Mardin in 1973 and that they organized a march on the main 

street of the city. The participant also stated that the movement 

continued its activities in Mardin in the following years but that they 

were constantly under threat and pressure and that the head of the MHP 

organization in Mardin, Ata Pehlivanog lu, was murdered at the end of this 

process.20  

Participant number 14 from Mardin said that he met the movement 

through friends he met in Diyarbakır, where he attended a teachers’ 

school. The participant stated that the actionary character of the idealist 

movement was effective in his joining the movement. The participant 

also said that since he was an educator, he took office in U lku -Bir in 

Mardin and that they found significant support among teachers in Mardin 

during this duty. According to the participant, the MHP found ground in 

Batman along with Mardin in those years, and its mayoral candidate in 

Batman, Şehmus Demir, also received a significant number of votes in the 

1977 local elections.21   

Participant number 15 from Van said that he met the movement 

through his family. The participant stated that he joined the movement 

because his father was involved, and he had been interested in Turkish 

history since childhood. The participant noted that the movement had a 

significant presence in Van in the 1970s, but due to the intense activities 

of separatist groups, they could not explain themselves to the public as 

much as they wanted. The participant claimed that separatist groups 

circulated many slanders about Alparslan Tu rkeş in Van. According to the 

participant, one of these claims that the separatist groups circulated was 

the slaughtering of the Kurds during the Ag rı uprising in 1930 by Tu rkeş’s 

 

 20  Personal Interview with Participant 13 from Mardin. 

 21  Personal Interview with Participant 14 from Mardin. 
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grandfather and added, “Unfortunately, we could not sufficiently prevent 

the spread of these slanders. A baseless anti-idealist sentiment has 

emerged among the public.”22 

This section focused on why and how the participants joined the 

movement. The interviews revealed that anti-communism was one of the 

main drivers of participation in the movement from the East during these 

fifteen years. Eight out of fifteen participants mentioned the communists' 

disrespect for religious values and their anti-religious attitude in general 

as one of the main reasons for joining the movement. Taha Akyol, 

Mahmut Akyu rekli, and Ahmet Dinç also stated in personal interviews 

that they saw anticommunism as the main reason for joining the 

movement from the East.  

In addition to anticommunism, it was determined that the actionary 

character of the idealist movement and the activities of teachers working 

in the East with nationalist/idealist political thought were the two most 

important reasons for participation in the movement, following 

anticommunism. Six of the fifteen participants stated that the actionary 

character of the idealist movement and the historical awareness they 

received from their teachers were influential in their participation in the 

movement. Thus, it has been observed that anti-communism, the 

actionary character of the idealist movement, and the activities of 

teachers with nationalist/idealist ideas in the East are the top three 

reasons for participation in the movement from the East.  

While nine of the participants answered “nationalist/idealist 

teachers” when asked through whom/whom they met the movement, 

five participants answered “family,” and four participants answered 

“friends.” As in the previous question, some participants gave two 

answers to this question. Nationalist/idealist teachers come to the fore 

in answering this question, and it is also understood that teachers have 

an essential influence on the first encounters with the movement.  

 

 

 

 22  Personal Interview with Participant 15 from Van. 



MEVLU T  CAN  Y I LD IR IM  

120 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



I D EA L I ST  MOVEMENT  IN  THE  EA ST  

121 

Conclusion 

 

 

In this thesis, the activities of the idealist movement in and regarding 

Eastern and Southeastern Anatolia between 1965 and 1980, the processes 

by which people from the East joined the movement, the activities of 

those who joined the idealist movement from Eastern and Southeastern 

Anatolia between 1965 and 1980 within the movement, their perceptions 

of ethnicity, and their perception of the uprisings in the Early Republican 

Period have been investigated. The results of this research are as follows: 

Firstly, as a result of the interviews with the participants, it was 

determined that the anticommunism policy of the movement, the 

actionary character of the movement, and the activities of teachers who 

have nationalist/idealist political thought in the East were the main 

reasons for the participation in the idealist movement from Eastern and 

Southeastern Anatolia between 1965 and 1980. It has been observed that 

the influence of nationalist/idealist teachers on participation in the 

movement can be observed both individually and through teacher 

organizations that started their activities with the establishment of 

idealist organizations in the late 1960s. Although all of the interviewed 

participants stated that U lku -Bir was not effective in their participation 

in the movement because it started its activities after they participated in 

the movement, the organizations under the name U lku -Bir were 

significantly effective in subsequent participation in the movement in the 

following years according to the participants. 

Secondly, along with the three main reasons mentioned in the 

previous paragraph, it has been concluded that an understanding of 

Turkishness that does not create any sense of ethnic discrimination 

adopted by the idealist movement throughout the 1970s also played a 

critical role in increasing participation in the movement from the East. 

Throughout the 1970s, as researcher Bayram Koca has shown, the 

movement's view of the Kurds was dominated by the approach of seeing 
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them too in the ethnic scope of Turkishness,23 and the participants 

interviewed for this thesis stated that they did not experience any 

discrimination within the movement due to being “Easterners.” In the 

interviews, it was determined that the movement had an inclusive policy 

towards the Kurds and the East in general throughout these years and 

that the approach of Tu rkeş, the leader of the movement, in his words, “I 

am as Kurdish as they are Kurdish, and they are as Turkish as I am 

Turkish” had found a positive response.   

Thirdly, it was observed that people who joined the idealist 

movement from Eastern and Southeastern Anatolia thought that Kurds 

and Zazas could be ethnically Turkish or that they were ethnically 

Turkish in the 1970s. Most interviewees (13/15) stated they still hold the 

same view today. Although it is unknown to what extent the interviews 

reflect the general situation in the movement, it is thought to provide an 

essential insight into the general opinion within the movement both in 

the 1970s and today.  

Fourthly, although there were some nuances mentioned in the thesis 

text, it was determined that there was a negative opinion about the 

uprisings in the Early Republican Era among the people who participated 

in the idealist movement from the East in the 1970s and that the uprisings 

were seen as treason against the homeland. It has also been concluded 

that the book Türkiye’de Kürtçülük Hareketleri ve İsyanlar written by 

Vedat Gu ldog an, who wrote with the nickname Şadillili Vedat, 

summarizes the attitudes of those who participated in the movement 

from the East regarding the uprisings to a great extent.   

Fifthly, the primary source analysis revealed that Hergu n newspaper, 

the flagship of the idealist press at the end of the 1970s, closely followed 

the developments in the east of the country by regularly reporting on the 

public's view of the idealists and the activities of idealist organizations in 

the region through its correspondents sent to the East. The series of 

articles prepared by the correspondents sent to the East and the harsh 

editorial policy of the newspaper after the murders of Hikmet Tekin and 

 

23   Koca, “Tu rkiye’de Uç Sag  ve Ku rtler, 1945-1980: Gu venlik, Kimlik ve Kalkınma,” 133. 
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Hamit Fendog lu can be interpreted as a part of the efforts of the idealist 

movement to gain strength in the region. It was also concluded that the 

Kon magazine, which was examined within the scope of this thesis and 

contacted with one of its authors, published by the idealists who joined 

the movement from the East, did not deviate from the general line of the 

idealist movement in those years. 

Sixthly, it was reached that the idealist movement's victory in the 

Eastern municipalities in the 1977 local elections, especially in Erzincan, 

Bingo l, Elazıg , and Malatya, caused serious discomfort among separatist 

leftist organizations. Because Adnan Ercan, the mayor of Erzincan at the 

time, stated in a personal interview that four mayors, including himself, 

were on the Apoists’ death list and that they constantly received death 

threats during their term as mayor, it is concluded that the separatist 

leftist organizations were particularly disturbed by the results of the 1977 

local elections.24 As the journals of these groups in Europe in the 1970s 

interpreted the MHP's success in the East as “a development that 

revolutionaries could not ignore”, too, and Bingo l Mayor Hikmet Tekin 

was referred to as “Bingo l's leading fascist and Tu rkeş's favorite” in the 

autobiography of one of the founders of the PKK, Sakine Cansız, it is 

reached that the MHP’s success in the 1977 local elections was interpreted 

as a serious threat by the separatist leftist groups.25  

This thesis aims to make a significant contribution to the literature on 

the activities of the idealist movement in the East and the relationship 

between the movement and the Kurds by better understanding the life 

stories of those who joined the movement from the East through 

interviews. However, the author of this thesis also believes that further 

studies can be conducted on other related topics. A study on people who 

joined the movement from the East in the 1970s but later distanced 

themselves from the movement could make an important contribution to 

the field when considered in conjunction with this thesis. Beyond that, 

participation in the idealist movement from other ethnic groups in the 

 

24   Personal Interview with Adnan Ercan. 

25   Altaylı, “Ku rtler O zbeo z Tu rktu rler”; Cansız, Sara, 237. 
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country, such as Armenians, can contribute to the field. Because the 

idealists have a name like Levon Panas Dabag yan in their history, who 

also wrote side by side with Seyyid Ahmet Arvasi in Hergu n newspaper, 

delving more into the subject would contribute to the area that is in the 

phase of developing regarding the idealist movement.
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