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Abstract

“The Islamization of Turkish Nationalism in Cold War Turkey, 1965-1980”

Muhammed Baykal, Master’s Candidate at the Atatiirk Institute
for Modern Turkish History at Bogazici University, 2022

Professor M. Asim Karaémerlioglu, Thesis Advisor

This thesis explores the relationship between the far-right Turkish na-
tionalism and Islam between 1965, when Alparslan Tiirkes entered mul-
tiparty politics, and 1980, when the coup d’état which subsequently led to
the closing of his political party took place. The main question that drives
this work is, how has the far-right Turkish nationalism, which included a
significant, if not dominant presence of secular nationalists in 1965,
turned into an ideology that championed the Turkish-Islamic synthesis
as of 19807 The convergences, divergences and exchanges between na-
tionalism and Islamism are presented within an intellectual history
framework. A variety of primary sources, such as nationalist political
magazines, memoires, books, and election campaign materials were
used. Three overarching arguments are reached by their analysis. First,
I[slamic themes have been increasingly abundant in nationalist ideology;
a significantly Islamized nationalism, especially among the youth has
come into existence as the dominant strand in far-right by 1980. Second,
the Turkish-Islamic synthesis has had an uneasy nature despite nation-
alists’ attempts to reconcile the two, causing constant tension. Third, Tu-
rkes’s approach to religion was an instrumentalist one; the main function
of Islam in his ideology was as a source of high morality, which he con-

sidered necessary for national development.

24,000 words
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Ozet

“Soguk Savas Tiirkiyesinde Tiirk Milliyetciliginin Islamlasmas,
1965-1980”

Muhammed Baykal, Yiiksek Lisans Adayi, 2022

Bogazici Universitesi Atatiirk ilkeleri ve Inkilap Tarihi Enstitiisii
Profesor M. Asim Karadmerlioglu, Tez Danismani

Bu tez, Alparslan Tirkes'in ¢ok partili siyasete girdigi 1965 yili ile partis-
inin kapatilmasina yol acan darbenin gerceklestigi 1980 yillar1 arasinda
uc¢ sag Tirk milliyetciligi ile Islam arasindaki iliskiyi incelemektedir.
Calisma, “1965'te baskin olmasa bile kaydadeger bir sekiiler milliyetci
grubu barindiran u¢ sag Turk milliyetciligi, 1980'den itibaren nasil Tiirk-
Islam sentezini savunan bir ideolojiye déniismiistiir?” sorusunun etra-
finda sekillenmektedir. Milliyetgilik ve Islamcilik arasindaki ortakliklar,
ayriliklar ve degisimler entelektiiel tarih ¢ercevesi icinde sunulmaktadir.
Milliyetci siyasi dergiler, hatiralar, kitaplar ve secim kampanyas1 matery-
alleri gibi cesitli birincil kaynaklar kullanilmistir. Bu materyalin analizi
tezin biitiiniinde islenen {i¢ argiimani ortaya ¢ikarmaktadur. i1k olarak, is-
lami temalar milliyetci ideolojide giderek artmis; 1980'e gelindiginde
ozellikle gencler arasinda énemli élgiide Islamlasmis bir milliyetcilik ug
sagda baskin kol olarak ortaya ¢ikmistir. Ikinci olarak, Tiirk-islam sentezi,
milliyetcilerin bu ikisini uzlastirma girisimlerine ragmen gerilim arz
eden bir yapiya sahip olmus, bu da siirekli uyusmazliklar dogurmustur.
Ugiincii olarak, Tiirkes'in dine yaklasiminin aragsal oldugu ve Islam'in
onun ideolojisindeki ana islevinin, ulusal kalkinma i¢in zorunlu bir unsur
saydig1 yiiksek ahlaka kaynaklik etmek oldugu gézlenmistir.

24.000 kelime
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Introduction

O n 20 February 2018, ahead of the general elections in June, the Jus-
tice and Development Party (Adalet ve Kalkinma Partisi) and the
Nationalist Action Party (Milliyetci Hareket Partisi) formed the Public Al-
liance (Cumhur Ittifak), which represented both the marriage between
Turkism/far-right Turkish nationalism and Islamism, and the triumph of
the far-right over the disappearing center-right. Even before the alliance,
an intense discourse based on the Turkish-Islamic synthesis dominated
the public sphere.

[t has been about a decade that the students of Turkish politics are
wondering about the downfall of the center-right. The demise of the cen-
ter-right is a 60-year-old story, when the far-right movements started to
gain ground in the Cold War atmosphere of anticommunism. This thesis
sheds light on the initial phase between 1965-1980, during which the
Turkish far-right entered multiparty politics and rose in popularity. More
specifically, the thesis focuses on the Idealist Movement (Ulkiicii Ha-
reket), its political party, the MHP, and their relationship with Islam,
which included a constant, tense negotiation and reconciliation. It fo-
cuses on this relationship chiefly on the ideological level, while also dis-

cussing practical relations between the two groups.
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To a certain extent, the thesis provides an exploration of the intellec-
tual and social roots of today’s Cumhur [ttifaki, as contemporary politi-
cians formed their political consciousness in the 1960s and 1970s.! To ex-
emplify, former speaker of the Grand National Assembly of Turkey, Ismail
Kahraman, was the president of the largest student organization -a hot-
bed of Islamism and to a lesser extent nationalism at the time- Milli Tiirk
Talebe Birligi (MTTB) between 1967-69, and the current president of the
Turkish Republic, Recep Tayyip Erdogan was the head of cultural activi-
ties in the same organization in the early 1970s. Examples could be in-
creased, with the common point being that they formed their political be-
lief systems in an era of rising Islamism and nationalism in response to
an intellectually and at times politically dominant left. Although
Kahraman and Erdogan specifically were not members of the MHP, the
wider current of Turkish-Islamic synthesis and its influence went beyond
the confines of one political party.

In 1965, the Turkish nationalist leader Alparslan Ttirkes published his
manifesto Dokuz Istk (Nine Lights), a brief description of the nine princi-
ples that were to guide the nationalist movement. Among them was the
principle of Moralism (ahlakgilik), on which he noted: “Turkish morality
will be in line with Turkish traditions, Turkish spirit and the beliefs of the
Turkish nation.”2 In the Moralism section, as well as the rest of the mani-
festo, Tiirkes was not inclined to make references to religion. However,
by the end of the 1970s, Dokuz Isik, originally a booklet of about 20 pages,
was enlarged to over several hundred pages and held lengthy praises of
Islam. What was initially an acceptance of the ‘reality of religion’ without
a mention of Islam transformed into the inclusion of religion as a defining

characteristic of the Turkish nation and the declaration of nationalism

This last point is also observed in Alp Yenen, “Legitimate Means of Dying: Contentious
Politics of Martyrdom in the Turkish Civil War (1968-1982),” Behemoth 12, no. 1 (2019):
15.

“.. Turk ahlaki Tiirk geleneklerine, Tiirk ruhuna, Tiirk Milletinin inanclarina uygun
olacaktir” Alparslan Tiirkes, Dokuz Isik (istanbul: C.K.M.P. Eminénii ilcesi, 1967), 5.
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and Islam as inseparable.3 How has the far-right Turkish nationalism,
which included a significant, if not dominant presence of secular nation-
alists in 1965, turned into an ideology that championed the Turkish-Is-
lamic synthesis as of 198074 This thesis presents a story of this change,
the uneasy nature of the marriage between nationalism and Islam, and

the nationalists’ attempts to reconcile the two.

§ 1.1 Literature Survey

As recognized in many of the studies discussed below, research on Turk-
ish nationalism in the period 1945-1980 is scarce. A thorough analysis of
the MHP brand of nationalism and its Islamization hardly exists. Alt-
hough various authors discuss the Islamization of Turkish nationalism in
considerable detail, an analysis based on a close reading of primary
sources of the evolution of Turkish nationalism and its relationship with
the Islamic right between 1965-1980 is not available in the literature. The
convergences, divergences and intellectual exchanges between national-
ists and Islamists are not adequately explored, which is a gap that this
thesis will address.

Aytiirk explains the absence of research in this field primarily by two
biases on behalf of researchers: first, nationalism in general and Turkish

nationalism in particular are not warranted theoretical significance, they

3 Alparslan Tiirkes, Millf Doktrin Dokuz Isik, Genisletilmis Birinci Baski (Istanbul: Ozdem
Kardesler Matbaasi, 1978), 90, 216.

4  Itshould be noted that by the end of the 1970s, the Idealists were speaking of the “Tiirk-
islam Ulkiisii” (Turkish-Islamic Ideal) and not a synthesis. The argument was that syn-
thesis would be between opposites, while Turkishness and Islam were inseparable and
in perfect harmony. Throughout this thesis, [ used “Turkish-Islamic synthesis” as an an-
alytical label to refer to this ideology, this was not how far-right nationalists named their
own stance. See Ali Erken, “Ideological Construction of the Politics of Nationalism in
Turkey: The Milliyetci Hareket Partisi (MHP), 1965-1980,” Nationalism and Ethnic Poli-
tics 20, no. 2 (April 3, 2014): 212, https://doi.org/10.1080/13537113.2014.909159.
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are considered “mere rhetoric.”> Second, Turkish nationalism is consid-
ered to have matured before 1944°; the theoretical debates of the follow-
ing decades were of little political and social consequence, if any.” How-
ever, Turkish nationalist thought in Cold War Turkey offers a rich
intellectual debate, mainly around the question of Islam.8

In addition to these biases, a preoccupation with the Early Republican
Era on behalf of scholars caused a neglect of the post-WWII period.® Fol-
lowing the coup d’état of 1980, a generation of scholars started reevalu-
ating the legacy of the Early Republican Era.1% In a way, the social scien-
tists studying Turkey experienced a ‘cognitive dissonance’ in the early
1980s. The existing literature on the Early Republican Era at the time was
hardly critical, and the actions of the ‘Kemalist’ military government did
not align with the favorable picture of Kemalism painted in the literature.
This thesis is the product of a similar ‘cognitive dissonance’ that I experi-
enced in my early formative years, of being stuck between a supposedly
democratic but increasingly authoritarian movement on the one hand
and scholarship that dates the problems of the Turkish democracy
merely to the Early Republican Era on the other hand. Although this the-
sis does not focus on authoritarianism, its starting point has been the
premise that more can be explored about the Turkish democracy and its
shortcomings by studying the period 1945-1980.

The influence of Islam on Turkish nationalism remains a topic of on-

going debate, with some stretching the Islamic influence further back

flker Aytiirk, “Nationalism and Islam in Cold War Turkey, 1944-69,” Middle Eastern Stud-
ies 50, no. 5 (September 3, 2014): 695, https://doi.org/10.1080/00263206.2014.911177.
The date refers to the rupture between Kemalists and Turkists following the Racism-
Turanism trials, see Aytiirk, 695.

Aytiirk, 695.

Aytiirk, 695-96.

ilker Aytiirk, “Post-Post Kemalizm: Yeni Bir Paradigmay1 Beklerken,” Birikim, Kasim
2015. Aytiirk mentions the period 1908-1945 as over-studied, though the term Early Re-
publican Era can be understood as referring to the period 1923-1945, with the latter date
marking the reintroduction of multi-party politics in Turkey.

Aytirk, 35.
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than others. In the academic literature, Islam is considered predomi-
nantly as part of Turkish nationalism. Scholars disagree on when the syn-
thesis between the two started, providing various dates from the 19th
century to even 10th century, in the case of nationalist authors.!! Studies
focusing on the development of Turkish nationalism in general, as op-
posed to only the MHP and a Turkist brand of nationalism, tend to trace
the emergence of a Turkish-Islamic synthesis further back, even before
the 1950s. In opposition, Aytiirk argues that Kemalism and Turanism,
which are two large brands of Turkish nationalism, were devoid of any
significant emphasis on Islam, and the “first generation” Turkish nation-
alists (1908-1944) were not religious individuals.1? This thesis confirms
the latter approach, illustrating that tensions between nationalism and
Islam continued between 1965-80.

Scholars agree that between 1965-69, there was a rapprochement be-
tween Islam and nationalism, in part due to their common struggle
against communism. In most studies, authors assert that the rapproche-
ment was a pragmatic move on behalf of Tiirkes, carried out to appeal to
a wider electorate. Additionally, scholars agree that the rapprochement
gained momentum in the 1970s. While the rapprochement with Islam and
its increased pace during the 1970s are generally agreed upon, disagree-
ments are based on exactly when this [slamization started, and the extent
of this process in the decades after 1965. When can one speak of an ‘Is-
lamized’ Turkish nationalism? The late 1970s or 1980s? How significant
was the Islamic influence? Scholars disagree on whether one can speak
of an Islamization of Turkish nationalism in the 1970s. While some argue
that the MHP went through Islamization in the 1970s, others maintain
that until the 1980s, Islam remained merely on the surface, and was only
truly internalized in the 1980s by the Idealists. The parties responsible
for the Islamic turn are also debated. Was it Tiirkes and the top-down

insertion of religion into the party or was it a bottom-up process which

Aytiirk, “Nationalism and Islam in Cold War Turkey, 1944-69,” 712.
Aytiirk, 693-94.
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unfolded as the movement widened its base to the religiously oriented
youth from the rural periphery? Some scholars adopt a relatively deter-
ministic approach by considering the religious shift an inevitable conse-
quence of either the nationalist struggle against communism or demo-
graphic change and urban migration. Others assert that it was a
calculated attempt on behalf of the party leadership, to appeal to the
Turkish electorate who favored religious themes. Finally, what was the
role of the ascending international Islamist movement? The answers dif-
fer, with varying emphases on the agency of the party leadership and
young nationalists, as well as structural influences.

In one of the first studies on the MHP, Landau recognizes a gradual
shift toward Islam which took place despite the absence of a consensus
among the party elite regarding the role of Islam in the MHP.13 Although
occasional references to Islam were made in campaign documents for the
senate elections of 1966 and 1968, the year 1969 was the breaking point in
the sense that efforts to incorporate Islam into the MHP ideology inten-
sified and many of Tirkes’s associates left the party in response.l* Lan-
dau cites two reasons for Tiirkes’s rapprochement with Islam. First, Is-
lamists within the party may have pushed Tiirkes to a more favorable
position regarding religion.1> Second, he states that in competition with
the TIP (Labor Party of Turkey) and CKMP (Republican Peasant Nation
Party), conservative parties were dragged into a nationalist rhetoric and
contested the rural voters who were “religiously oriented,” which in turn
may have pulled the CKMP/MHP toward Islam.16

In their introduction to the study analyzing the Idealist Movement
from the coup d’état of 1980 to 1990s, Bora and Can discuss the preceding
decades of the MHP. It is noted that nationalism in the two decades pre-

ceding the coup d’état was best characterized by its reaction to the left,

Jacob M. Landau, Radical Politics in Modern Turkey, Social, Economic and Political Stud-
ies of the Middle East 14 (Leiden: E. ]. Brill, 1974), 268.

Landau, 231-32, 267-68, 273.

Landau, 232.

Landau, 290.
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which was anti-communism.!”7 As nearly all studies on the MHP do, they
also cite the change of attitude toward Islam in the second half of the
1960s.18 Not merely was Islam used to achieve mass appeal, but it was
ideologically instrumentalized as well: Islam was adding strength to
Turkishness and as such it was of secondary importance.l® However, they
add that it would be a “hasty decision” to speak of an Islamization of the
MHP in the 1970s.29 According to the authors, Islamization remained su-
perficial in the 1970s and Islam infiltrated the essence of the Idealist
thought only after 1980.21

Bora and Can consider the importance of doctrine in the MHP base to
be minimal. The Dokuz Isik doctrine is described as synthetic, in the sense
that it was not based on a grassroots ideology but resembled the vision
of the “ruling elite,” with its “authoritarian-statist” themes.?2 Accordingly,
all the doctrine could achieve was to contribute to Tiirkes’s charisma, by
serving as the proof that he knew the path to development for Turkey.23
Mustafa Calik’s field study (1991), which included interviews with former
MHP members reach the same conclusion: out of 114 people interviewed,
everybody replied they read Tiirkes’s books, when asked about their fa-
vorite author and book, nobody mentioned Tiirkes or any of his books,
Seving, Atsiz and Serdengecti made up the top three.?*

In a separate study that explores the intertwined character of nation-

alism, conservatism and Islamism, Bora notes that in the 1960s, Turkism

Tanil Bora and Kemal Can, Deviet, Ocak, Dergdh: 12 Eyliil’den 1990’lara Ulkiicti Hareket
(istanbul: iletisim Yayinlari, 1991), 46-47.

Bora and Can, 45.

Bora and Can, 45.

Bora and Can, 83 n. 19.

Bora and Can, 243.

Bora and Can, 64-65.

Bora and Can, 65.

Mustafa Calik, “Siyasi Kiiltiir ve Sosyolojinin Bazi Kavramlar1 Ac¢isindan MHP Ha-
reketi'nin Kaynaklar1 ve Gelisimi” (Ankara, Ankara Universitesi Sosyal Bilimler En-
stitiisii Kamu Yonetimi ve Siyaset Bilimi Anabilim Dali, 1991), 81.
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gradually moved to a secondary position in the MHP ideology, while a na-
tionalist-conservative position grew dominant.25 A nationalist-conserva-
tive rhetoric, which included the reconciliation of Islam and Turkish na-
tionalism, tied the MHP to the center-right and consequently, to the
masses.2® Additionally, the move of Islamism toward Turkism should be
examined as well as that of Turkism toward Islamism, an analysis of
which illustrates a series of efforts on behalf of Islamists to incorporate
nationalism.?”

In a study on Milli Tiirk Talebe Birligi (National Turkish Union of Stu-
dents), Okutan explores the transformation of the Union from its founda-
tion in 1916 to 1980 within the framework of conservatism. Although the
MTTB shifted from nationalism to Islamism over time as implied in the
title (“Bozkurt’'tan Kur’an’a” - from the Grey Wolf to the Qur’an), con-
servative overtones were present from the very beginning in 1929.28

Okutan mentions that a Turkish-Islamic synthesis was being debated
as early as 1940s.2° In the 1960s, nationalist and Islamist circles found
themselves in convergence, thanks to a united effort against the per-
ceived danger of communism.3? Tiirkes’s CKMP/MHP attempted to unite
the right on the basis of a nationalist-conservative ideology, calculating
that the benefits of gaining the support of religiously-oriented masses
would outweigh the costs of alienating secular-minded Pan-Turkists.31 In
the 1970s, efforts to win the conservative vote intensified, to the extent

that even Necip Fazil, a prominent Islamist, praised the MHP.32 Okutan

Tamil Bora, Tiirk Saginin U¢ Hali: Milliyetcilik, Muhafazakarlik, Islamcilik (1stanbul: Biri-
kim Yayinlari, 1998), 128.

Bora, 129.

Bora, 129-45.

Although the Union is founded in 1916, it remained limited in activity until 1929. M.
Cagatay Okutan, Bozkurt'tan Kuran’a Millt Tiirk Talebe Birligi (MTTB) 1916-1980 (istan-
bul: istanbul Bilgi Universitesi Yayinlari, 2004), 25.

Okutan, 122.

Okutan, 165.

Okutan, 144, 165, 198.

Okutan, 198.



33
34
35
36
37
38

39

ISLAMIZATION OF TURKISH NATIONALISM

notes that this effort had limited success, as Islamic organizations, which
proliferated in the 1960s, remained distant to the MHP and the AP (Adalet
Partisi) attained the Islamist support, at least initially.33 Later, in the
1970s, the MHP’s rapprochement with Islam created conflict with the MSP
(Millf Selamet Partisi), which occasionally involved violence.3# By the end
of 1970s, Islamism established itself as a separate and independent move-
ment, which was even more dominant on the Turkish right than nation-
alism.35 Parallel to these developments, an “ideological rupture” occurred
in the MTTB, as the leadership of the Union was won by conservatives in
1969, causing a split between the MTTB and the Idealists.3¢ In 1975, MTTB
changed its symbol, replacing the Grey Wolf with a book, which referred
to the Quran,3” marking a further split with the Turkish-Islamic synthe-
sis, and a move toward Islamism.

Koyuncu-Lorasdagi argues there were three reasons behind the rap-
prochement of Turkish nationalism and Islam between 1945-1980, which
are the importance of Islam for personal identity that was neglected in
the Early Republican Period, political liberalization, and anti-com-
munism.38 Some authors consider anti-communism a bigger factor, how-
ever. Okutan mentions that Islam was seen as the “antidote” to com-
munism.3? Agreeing with other authors that the Islamic turn was a

pragmatic move, Yash adds that Turkism alone was not “enough for a war

Okutan, 166.

Okutan, 198.

Okutan, 198-9.

Okutan, 200.

Okutan, 194.

Berrin Koyuncu-Lorasdagi, “On the Question of Islam and Nationalism in Turkey:
Sources and Discourses,” in Symbiotic Antagonisms: Competing Nationalisms in Turkey,
ed. Ayse Kadioglu and E. Fuat Keyman (Salt Lake City: University of Utah Press, 2011),
146.

Okutan, Bozkurt’tan Kuran’a Millf Tiirk Talebe Birligi (MTTB) 1916-1980, 153.
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against communism.”#? Thus, the Islamization of the movement should
be understood as part of the struggle against communism.#! On the other
hand, Erken downplays Tiirkes’s agency in this process, and attributes
the Islamic turn in the MHP and the subsequent departure of many asso-
ciates of Tirkes between 1967-1971 to the generational conflict within the
party, which refers to the increasingly visible Islamic leanings of the new
generation.*?

The influence of Aydinlar Ocagi (Intellectuals’ Hearth) in creating and
dispersing the Turkish-Islamic synthesis is a recurrent point of emphasis
in the literature. Aydinlar Ocagi, which was initially named Aydinlar
Klibii (Intellectuals’ Club), had brought together conservative intellectu-
als, who influenced the Idealist youth.*3 In need of arguments in their ide-
ological confrontation with the socialist left, the Idealist youth turned to
the writings of these intellectuals.#* Koyuncu-Lorasdagi emphasizes the
significance of the organization, describing it as “the most striking at-
tempt to reconcile Islam and Turkish nationalism” that instilled in the
Turkish-Islamic synthesis “an institutional ground”.4> Taskin documents
intellectual efforts of the nationalist-conservative elite against the left,
and underlines the special role of the founder of the Intellectuals’ Hearth,

historian Ibrahim Kafesoglu, who strived to unite nationalist historians

Fatih Yash, Kinimiz Dinimizdir: Tiirkcii Fasizm Uzerine Bir Inceleme (istanbul: Yordam
Kitap, 2014), 216-19, EBSCOhost; Fatih Yasl, Tiirkgii Fasizmden “Tiirk-Islam Ulkiisti"ne (1s-
tanbul: Yordam Kitap, 2016), 143-44, EBSCOhost; Fatih Yasli, Antikomiinizm, Ulkiicti Ha-
reket, Tiirkes: Tiirkiye ve Soguk Savas (Istanbul: Yordam Kitap, 2019), 335-36.

Yasli, Tiirkgii Fasizmden “Tiirk-islam Ulkiisii"ne, 149-50, 169.

Ali Erken, “The Construction of Nationalist Politics in Turkey: The MHP: 1965-1980” (PhD
diss., Oxford University, 2013), 94, 244; Erken, “Ideological Construction of the Politics of
Nationalism in Turkey: The Milliyet¢i Hareket Partisi (MHP), 1965-1980,” 200-204; 214~
15.

Erken, “The Construction of Nationalist Politics in Turkey: The MHP: 1965-1980,” 80-83.
Erken, 82.

Koyuncu-Lorasdagi, “On the Question of Islam and Nationalism in Turkey: Sources and

Discourses,” 146.
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and instill in the state elite their version of a national history.4¢ Finally,
Uzer attributes the emergence of the Turkish-Islamic synthesis directly
to the Intellectuals’ Hearth, while also pointing out that the synthesis was
hardly straightforward: nationalist intellectuals “were confused about
the relative importance of Islam and Turkishness in the makeup of con-
temporary Turkish identity."4”

[t should be noted that although discussions and theorizations were
going on among the right-wing elite about Islam and Turkishness, Brock-
ett (2011) demonstrates that a “Muslim national identity” was already es-
tablished among the public by mid-1950s, thanks to provincial newspa-
pers.#8 In his words, “formulated by intellectuals in the 1960s and 1970s,
the “Turkish-Islamic Synthesis” was a reflection of a reality that became
all too apparent between 1945-1954.”4° It can be argued that a social base
that would be susceptible to vote for the far-right parties was already
present by the mid-1950s. We can, however, trace the popularization of a
religious national identity at the national level and press, the appearance
of political parties that centered their discourse on this identity, and the
domination of Turkish nationalism by a religious-national identity to the
decades after the 1950s. In a way, although the seeds were sown long be-
fore, the movement of this identity to the center of Turkish politics took
time, and 1965-1980 was a tumultuous period in terms of the spread of
this identity.

The following commonalities emerge from the present literature.

First, the anticommunism wave and its effect on the crystallization of a

Yiiksel Taskin, Milliyetci Muhafazakar Entelijansiya: Anti-Komiinizmden Kiiresellesme
Karsithgina (Istanbul: iletisim Yayinlari, 2007), 135-36.

Umut Uzer, “The Genealogy of Turkish Nationalism: From Civic and Ethnic to Conserva-
tive Nationalism in Turkey,” in Symbiotic Antagonisms: Competing Nationalisms in Tur-
key, ed. Ayse Kadioglu and E. Fuat Keyman (Salt Lake City: University of Utah Press, 2011),
124, 126-27.

Gavin D. Brockett, How Happy to Call Oneself a Turk: Provincial Newspapers and the Ne-
gotiation of a Muslim National Identity, Modern Middle East Series 26 (Austin: University
of Texas Press, 2011).

Brockett, 223.
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religious nationalism is agreed upon. Second, there is consensus that in-
itially Tiirkes and his early associates from the military did not have in
mind a significant place for religion in their ideology or policy plans. Tii-
rkes adopted a different tone and path in the second half of the 1960s,
which led to a series of break-ups between himself and ex-officers around
him from the MBK (Milli Birlik Komitesi). Additionally, an intensification
of Islamic themes, particularly among the Idealist youth is noted, as well
as the contribution of the increasing political violence to this change.
However, an analysis of the Islamic-nationalist discourse that originated
from this young base is missing in the literature. Although the writings of
right-wing academics and ideologues are treated in some detail, how
these ideologies manifested themselves in the political base is not ana-
lyzed substantially, even though Idealist youth had numerous publica-
tions of their own. It is also at this part that this thesis will fill a gap.
Assessing the relative weights of agents responsible for said Islami-
zation has proved much more difficult for social scientists than pointing
to its existence and contours. If citing anticommunism as the sole or pri-
mary reason for Islamization is at the one end of the spectrum of per-
spectives, attributing it mainly to the new generation of nationalists who
are assumed to be intrinsically religious, is at the other. Factors touched
upon in-between are the calculations and pragmatic moves on behalf of
Tiirkes, the need for the MHP to contest the far-right vote against the
MNP/MSP and internationally ascending Islamist movements. The con-
clusions of this thesis on the issue of causality have been equally incon-
clusive as the overall disagreement in the literature. Additionally, the is-
sue of the place of Islam in Turkish nationalism in general -as opposed to
the far-right branch- has proven controversial; there is no consensus on
since when the two have been in harmony, or where it originated from.
The following chapters, for their part, illustrate that tension has been a
constant in the Islam-nationalism relationship, even at their most harmo-

nious point in the period covered.
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§ 1.2 Methodology

The thesis rests on a variety of primary sources, most of which have not
been analyzed in detail in the academic literature. These include Al-
parslan Tiirkes’s own publications, most notably different editions of his
Dokuz Isik, his speeches; far-right nationalist magazines that were
aligned with the MHP, mainly Tiirkiye Ulkiicii Genclik Dergisi (Turkish Ide-
alist Youth Magazine, TUGD) (1970-1971), Ulkiicii Kadro (Idealist Cadre)
(1976-1977) and Birlige Cagri (Call to Unity) (1979-1980), the timelines of
which were useful to illustrate the changes and continuities; memoirs of
Idealists and party members, minutes of party congresses for the
CKMP/MHP, election manifestos and campaign material of the party and
its candidates, as well as their campaign speeches. The use of secondary
sources is limited to works of intellectual and political history as well as
political science that cover the Nationalist Action Party, which include
relatively recent PhD dissertations as well. The thesis itself reads like a
work of intellectual history and to a lesser extent political history. [ have
touched upon the social underpinnings of ideological changes and rifts
where it seemed apt to do so, yet not so frequently to qualify it as bor-

rowing from social history.

§ 1.3 Organization of chapters

The second chapter is comprised of an overall presentation of the MHP
brand of nationalism, the emotional environment it has born out of and
its relationship with Islam, as well as the secular-conservative break-up
within the movement. Dokuz Isik is especially analyzed at length, the
changes in which are key to understand Islamization in general. Third
chapter investigates the convergences between Islamism and national-
ism in greater detail. The criticism of Early Republican Era, rising anti-
Semitism, the approach to women'’s rights and the MHP stance on public
policy areas are documented in this section. The magazine Birlige Cagri

is used as an example of the most Islamized form of far-right nationalism

13
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by 1980. In the fourth chapter, divergences between Islamism and nation-
alism are covered, which includes the debates on Tiirkes and racism. Pol-
icy areas are once more covered to illustrate differences. Finally, the

chapter briefly lists some physical altercations between the two groups.

14



MHP and Islam: an Overview

§ 2.1 Center-right / Far-right: definitions

1
2

Before moving on to discuss the details of the MHP’s brand of national-
ism, which is referred to throughout this thesis as “far-right,” I should
first specify what is meant by this label, as “far-right” is not how nation-
alists defined themselves. If anything, an archetypical member of the
MHP in the 1970s, who is well versed in Idealist discourse, would find the
charge of “far-right” offensive. They would argue that they are neither left
nor right, and that they are supporting the authentic order of the Turks.
In my effort to define the far-right, [ will first discuss the center-right that
it positions itself in contrast to.

Mert’s (2007) treatment of the Turkish center-right,! whose academic
popularity as subject of inquiry has fared well behind its political success,
is especially useful to make sense of and situate the far-right as well. Ac-
cording to Mert, both in Turkey and elsewhere center-right is character-
ized by two elements: “liberal economic policies” and “traditional-reli-
gious symbols.”? In a way, modernization, a process that was novel to the

population, was being implemented in a non-threatening way, wrapped

Nuray Mert, Merkez Sagin Kisa Tarihi (Istanbul: Selis Kitaplar, 2007).
Mert, 11, 20, 36.
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in popular values.3 Mert implies that for the Turkish center-right, liberal
economic policies were the primary element, and that in the 1970s they
had to resort to the nationalist and religious discourse of the far-right out

of necessity:

The outflow of right-wing politics beyond the center-right has
caused great problems for center-right politics. The center-right,
which had to formulate policies to establish economic, political,
and social stability, could not act according to intense nationalist
and religious sentiments. However, it could not turn its back on
these sentiments either, as Turkey did not yet have a liberal, ur-
ban, moderate social base that would keep the center-right alive.
Thus, the supporter bases of the center-right and far-right parties
were not that far away from each other. To a large extent, center-
right parties still had to construct their discourse on the cultural
reactions that have developed since the early years of the Repub-

lic.4

Mert points to two premises that are worth underlining for our pur-
poses. First, the primacy of economic liberalism for the center-right is
emphasized. Although the center-right is committed to preserving na-
tional-religious symbols that are deeply rooted in society, it is not in-
clined to constantly rally around these values unless their emphasis
proves crucial to its electoral success. Second, what follows this reason-

ing is that the far-right ideologies are based on the primacy of “cultural

Mert, 11, 20.

“Sag siyasetin merkezin disina tasmasi, Tiirkiye'de merkez sag politikalar1 ¢ok ciddi
sikintilarla karsi karsiya getirdi. Ekonomik, siyasal, toplumsal her alanda istikrara dayali
politika yapmak durumunda olan merkez sag, koyu milliyet¢i ve dinci tepkilere dayal
olarak hareket edemezdi, ancak bu tepkilere sirtini da dénemezdi, zira Tiirkiye'de
hentiz, merkez sag1 ayakta tutacak, liberal, sehirli, ilimli bir toplumsal zemin mevcut
degildi, dolayisi ile, merkez sagin arkasindaki toplumsal destek ile koyu sag partilerin
arkasindaki arasinda belirgin bir mesafe yoktu. Merkez sag partiler, halen, séylemlerini,
biiyiik 6l¢tide, Cumhuriyetin ilk yillarindan itibaren gelisen kiiltiirel tepkileri mobilize
etme lizerine kurmak durumundaydilar” Mert, 48.
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reactions,” which had their roots in the Early Republican Era. It is pre-
cisely in this context that the far-right category is used in this thesis. To
be far-right meant to prioritize issues of culture before any other con-
cern. From that perspective, the nation urgently needed the honing of its
morality and identity. Once the authentic order of the society was re-
stored, development would follow in all areas, it was the degeneration
that had to be fixed first. In this framework, the AP was frequently
charged with corruption and hypocrisy, with pretending to care about
national values but doing little to defend them in practice. It should be
noted, however, far-right itself is not an entirely coherent group. It in-
cludes both Islamists and nationalists, whose contrasting positions on

many issues are treated in Chapter 4.

§ 2.2 The contours of the MHP ideology

5

By the early 1970s, nationalists® considered Turkey in the great danger of
collapsing into communist hands and being denationalized. Vivid expres-
sions of the alarmism are common in the right-wing publications of the
era. To exemplify, Tiirkiye Ulkiicii Genclik Dergisi opened its pages with
the following remarks in May 1971:

“From the great Ottoman-Turkish Empire, we have been driven to
and stuck in Anatolia in a few centuries, by losing land that is 16
times the size of current Turkey.

Anatolia is the last piece of land of the Turk. It should be known
that we do not have an inch of land left to lose. We are surrounded

by our historical enemies who are waiting for an opportunity to

In the main chapters, for simplicity the term “nationalist” is used to refer to the MHP
branch of Turkish nationalists, if not otherwise qualified.
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swallow us. A little hesitation and weakness will whet their appe-
tite.”®

Although alarmism and a constant feeling of external threat were not
novel in Turkish nationalism, in the 1970s, nationalists considered them-
selves to be also fighting a more subtle battle. Writing in the first issue of
TUGD, Ibrahim Kafesoglu, a prominent nationalist historian and ideo-
logue who was also the founder of the Aydinlar Ocagl, argued that Tur-
key’s spiritual values and national identity were under attack by the com-
munist regime.” An editorial article in the following issue specified what
was to be done: after decades of economic, cultural and social slide, the
215t century had to be that of “Turkish-Islamic Civilization,” and it was the
task of the nationalists to make this a reality.?

In the MHP ideology, the degeneration of national culture and values
was the primary problem that was to be solved.? Economic troubles were
temporary and would resolve almost on their own if they could fix cul-
tural backslide.’® What demolished civilizations was not economic chal-
lenges but a lack of belief and morality among the population.!? When
morality and spirituality were damaged, the consequence was a popula-

tion that lacked work ethic and respect to property rights.12

“Birkac ytizyil icersinde [sic] 16 Tiirkiye kadar toprak kaybederek ; koca bir imparator-
luktan, Osmanl - Tiirk Imparatorlugundan elimizde kala; daha dogrusu bu topraklara
striile Anadoluya geldik sikistik. Anadolu Turk’iin son toprak parcasidir. Kesinlikle
bilinmelidir ki kaybedecek bir karis topragimiz kalmamistir. Dort bir yanuz bizi yutmak
icin firsat kollayan tarihi diismanlarimizla cevrilidir. Biraz tereddiit ve zaaf bunlarin

» o«

istahlarini kabartacaktir” “30 Giinde 1,” Tiirkiye Ulkiicii Genclik Dergisi, May 1971, 3.

ibrahim Kafesoglu, “Tiirk Gencinin Vazifesi,” Tiirkiye Ulkiicii Genclik Dergisi, September
1, 1970, 4.

“30 Giinde 1,” Tiirkiye Ulkiicii Genclik Dergisi, October 1970, 3.

“30 Giinde 1,” Ttirkiye Ulkiicii Genclik Dergisi, February 1971, 3.

“30 Giinde 1,” 3.

Hiiseyin Bagaran, “Miicadelenin Yonii: Gen¢ Kardeslerimle Sohbet,” Tiirkiye Ulkiicti
Genglik Dergisi, October 1970; “30 Giinde 1,” Tiirkiye Ulkiicii Genclik Dergisi, December
1970; “30 Giinde 1,” Tiirkiye Ulkiicii Genclik Dergisi, March 1971.

Yusuf Ziya inan, “Genglik Sorunu: 3,” Tiirkiye Ulkiicii Genclik Dergisi, March 1971, 10.
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Contrasting themselves with the two rival systems, capitalism and so-
cialism, they regarded their ideology to be the third way.13 Capitalism was
an individual form of materialism, and socialism was a collective form,
while the nationalist-conservative ideology accomplished a fusion of ma-
teriality and spirituality.1* Under the influence of capitalism and social-
ism, they argued, the West was in decline. A civilization devoid of spirit-
uality failed to “satisfy” their youth and degenerated them.!> Ours,
however, was not selfish but based on aiding others, satisfied the youth
with its material-spiritual balance, and had a vision that would “encom-
pass all humanity.”16 Regardless of the developmental gap between Tur-
key and the West, we carried the greatest potential.

A sense of superiority against other nations, both Muslim nations and
others, was evident in the nationalist thinking. Nationalists regarded
Turks as “the oldest, most honorable and biggest” nation in the world.1”
Turkish history was as old as that of humanity, global history was sup-
posed to have started with Turkish history, and if Turkish history were to
be taken out of it, there would be no worthwhile history left.18 Although
a sense of leadership of the Muslim world was also existent in some cir-
cles of the Islamist camp, nationalists went beyond this notion to pro-
claim the status of a literal godsend nation. In turn, they were accused of
tribalism by the Islamists, which was forbidden in Islam.

In sum, the MHP brand of nationalism depicted an almighty nation,
intrinsically great but practically on the verge of collapse. The resulting
dissonance between the theoretical proposition and the present situa-

tion was resolved by accusing and resenting the Westernizing elite and

Basaran, “Miicadelenin Yonii: Geng Kardeslerimle Sohbet,” 17.

Hiiseyin Bagaran, “Miicadelenin Yonii: Politik Buhran ve Genglik,” Tiirkiye Ulkiicii Genglik
Dergisi, December 1970, 19; Basaran, “Miicadelenin Yonii: Gen¢ Kardeslerimle Sohbet,”
16-17.

Ali Murad Daryal, “Beklenilen Medeniyet,” Ulkiicii Kadro, December 15,1976, 9-10.
Daryal, 9-10.

Hiiseyin Basaran, “Miicadelenin Yonii: Milli Ruh ve Milliyetci-Toplumcu Hareket,” Ttii-
rkiye Ulkiicti Genglik Dergisi, January 1971, 22.

Basaran, 22.
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politicians in power. It was their cultural neglect that ‘poisoned’ new gen-
erations and caused socialist movements to gain ground. Over time, these
criticisms were to reach as far back as Mahmud II, who reigned between
1808-1839.

§ 2.3 The mental landscape: ascendant left, missing doctrine

19

A feeling of weakness vis-a-vis the political left in the ideological /theo-
retical sphere underpinned Tiirkes’s efforts for a “doctrinaire” right.
However, the sense of weakness was existent much before Tiirkes was in
the political scene and even on the center-right, as expressed by the
Prime Minister Menderes in 1959. According to the nationalist academic
Erol Giingor (1938-1983), it was either 1957 or 1958 when Adnan Mende-
res visited Giingor’s mentor and prominent social psychologist Miimtaz
Turhan and told him:

Hocam, we are losing the universities and intellectuals. CHP [Re-
publican People’s Party] is raising a new generation in universi-
ties just like they did before in People’s Houses. They hinder our
quest for development. We need intellectuals and a young gener-
ation who are excited about and support Turkey's quest for devel-
opment. [t would be nice if you and scholars like you could write

books on the issue of development.1®

“Hocam, tiniversiteyi, miinevverleri (aydinlari) kaybediyoruz. CHP {iniversitelerde yeni
bir halkevleri nesli yetistiriyor. Kalkinma davamiza engel oluyorlar. Tiirkiye'nin
kalkinma davasindan heyecan duyan, buna destek veren bir genclige ve miinevverlere
ihtiyacimiz var. Siz ve sizin gibi alimlerimiz kalkinma meselesiyle ilgili kitaplar yazsaniz
ne kadar iyi olur” This anecdote is told by journalist Taha Akyol, as he heard it from Erol
Giingér. Taha Akyol, Hayat Yolunda: Gengler Icin Anilar ve Oneriler (istanbul: Milliyet
Yayinlari, 1998), 22.
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It was after this exchange with the Prime Minister that Miimtaz
Turhan wrote Garplilasmanin Neresindeyiz? (Where are we in Westerni-
zation?).20 If this dialogue between two professors and the Prime Minis-
ter illustrated the insecurity among the right-wing political and intellec-
tual elite against the perceived rise of left-wing scholarship and activism,
nationalist journalist and writer Taha Akyol’s own experiences as a con-
servative university student show the emotional state of the young right-
wing support base. We shall hear directly from Akyol, who aptly captures

their state of mind at the time:

The sources of intellectual nourishment for us, the right-wing
youth, against the CHP’s intellectual machines were writers such
as Ali Fuat Basgil, Miimtaz Turhan, Peyami Safa, Nurettin Topgu.
Of course, there is also the conservative Anatolian values from
which we emerged...

Despite these intellectual resources, we would feel a weakness
that we could not admit when faced with 'revolutionary' ideas. We
were under the collective pressure of 'progressive’ thoughts.

The shift of the 'progressive’ youth from Kemalism to Socialism
posed an even greater intellectual challenge for us. We did not
know what to say against new concepts such as 'dialectic’, 'impe-
rialism', 'materialist interpretation of history' and 'exploitation.'
When we spoke of 'private enterprise' in a debate we held with
our 'progressive’ friends at the Cagaloglu Student Dormitory,
when the conflict had not yet turned into violence, we were so
heavily stigmatized for supporting 'exploitation' and 'bourgeoisie’
that we did not mention the 'private enterprise' again.

Honestly, while we were waiting for the bus at the bus stop, the
private vehicles whizzing past us made us very angry too. What
the left called 'bourgeoisie,’ we considered 'corruption.’

Some of our 'progressive' friends were talking about the 'proletar-

ian revolution', some of the 'Second 27 May, and some of them

This is again according to Akyol. Akyol, 22.
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were talking about the slogan Army - Youth hand in hand, let's
bring about the revolution.’
Other than the abstract 'nation, we had neither a 'proletariat, nor

a 'revolutionary army, or a 'coup.’

The Justice Party, especially with Demirel's election as Leader at
the end of 1964, kept shouting ‘roads, dams, factories!” Next to big
words like 'materialist interpretation of history' or 'imperialism’

these seemed so simple, they didn't excite us 'young people!'?1

Nowhere else in the nationalist literature are the feeling of weakness and
encirclement by the adversary better expressed. Akyol’s testimony, taken

together with the Menderes anecdote, leads to two conclusions. First,

“CHP’nin fikir makinalar1 karsisinda biz sagc1 genclerin fikri gida kaynaklar1 Ali Fuat
Basgil, Miimtaz Turhan, Peyami Safa, Nurettin Top¢u gibi yazarlardi. Tabii, bir de icinden
ciktigimiz muhafazakar anadolu degerleri...

Bu fikrl kaynaklarimiza ragmen, ‘devrimci’ fikirler karsisinda, itiraf edemedigimiz bir
zaaf hissederdik. ‘Ilerici’ diisiincelerin kollektif baskis altindaydik.

‘flerici’ gencligin Kemalizm’den Sosyalizm’e kaymas, bizi fikren daha da sikistirmistu.
‘Diyalektik’, ‘emperyalizm’, ‘tarihin materyalist yorumu’, ‘somirii’ gibi yeni kavramlar
karsisinda ne diyecegimizi bilemiyorduk.

Heniiz ¢cekismenin siddete doniismedigi yillarda Cagaloglu Ogrenci Yurdu’'nda ‘ilerici’
arkadaslarimizla yaptigimiz bir miinazarada ‘hususi tesebbiis’ten bahsettigimizde, dyle
bir ‘somiiri’ ve ‘burjuvazi’ damgasi yemistik ki, bir daha ‘hususi tesebbiis’ii agzimiza
almadik.

Dogrusu, durakta otobiis beklerken éniimiizden vizlayip ge¢en 6zel araglar bizi de ¢ok
kizdiriyordu. Solun ‘burjuvazi’si, bizim nazarimizda ‘yozlasmis’ti.

‘flerici’ arkadaslarimizin kimi ‘proleterya devrimi'nden, kimi ‘Ikinci 27 Mayis’tan, kimi
de ‘Ordu - Genglik el ele, haydi devrime’ sloganindan bahsediyordu.

Bizim soyut ‘millet'ten baska, ne ‘proleterya’'miz, ne ‘devrimci ordu'muz ne de
‘darbe’'miz vard1.”

“Adalet Partisi, 6zellikle Demirel’in 1964 sonunda Genel Baskan segilmesiyle, ‘yol, baraj,
fabrika’ diye tutturmustu! ‘Tarihin materyalist yorumu’ veya ‘emperyalizm’ gibi biiylik
laflarin yaninda bunlar ¢ok basit gozikiiyor, biz ‘delikanlilara’ heyecan vermiyordu!”
Akyol, 23.
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paranoia about impending doom by leftist takeover was not new; coun-
ter-intuitively enough, there was continuity in this regard even from less-
polarized and divided times. Second, this notion of theoretical inade-
quacy in relation to the left was also deeply engrained in the Turkish
right; an urgent need for a right-wing doctrine was felt. Thus, Tiirkes did
not invent any of these sentiments. He was influenced by the same feel-
ings that Akyol describes, and he built upon these sentiments with skill.
Although to what extent the Islamization of the MHP ideology was
prompted by their fight against socialists/communists is controversial,
the ideology itself emerged as a response to Turkish communists. Akyol
recalls that in search of refuge against the ascendant left, nationalist
youngsters felt empowered by the image of Tiirkes as the “mighty colonel
of the revolution” (ihtilalin kudretli albay1).2? They were to counter the
left’s anti-imperialist discourse with their nationalism, and the exploita-
tion discourse with their “communitarianism,” thus a nationalist-com-
munitarianist (milliyetci-toplumcu) ideology was born.23 Even the notion
of “revolution” was imported: the nationalist youth was excited upon the
rumors after 1965 that the Colonel was preparing another coup, rejoicing

'"

“We will have our own revolution too!” (Bizim de devrimimiz olacak).2*

§ 2.4 Bringing Islam in

22
23

24
25

In the definition of the concept of nation, nationalists repeatedly included
sharing the same religion as well as the same ancestry.25> They attempted
to theorize religion and nationality as ever-present, essential, and equally

constitutive components of society. Islam was framed as a factor that

Akyol, 24.

Akyol, 24. Toplumculuk is usually translated as communitarianism, though it carries a
different meaning in Turkish, referring to a left-wing economic programme aimed to
remedy social inequality.

Akyol, 24.

Mehmet Basaran, “Milliyetcilik ve Devlet,” Tiirkiye Ulkiicii Genclik Dergisi, September
1970, 7; Yilmaz Akinci, “Yok Olanlar,” Tiirkiye Ulkiicti Genglik Dergisi, May 1971, 24.
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both contributed to and conserved the Turkish identity, while Turks who
(were) converted to other religions lost their nationality because of
changing their religion.2¢ This conclusion was, in a very characteristic
way for nationalists, based on a praise of the pre-Islamic Turks. Since
their way of life was already incredibly like Islam, they did not change in
any significant way in their -voluntary- conversion to Islam.?” It is as
though the conversion was merely an official validation of an already vir-
tuous culture.

By 1970, Idealists were already speaking of an order based on the
Turkish-Islamic synthesis. “Tiirkliik gurur ve suuru, islam ahlak ve fazil-
eti” (the Pride and Consciousness of Turkishness and the Morality and
Virtue of Islam) was one of the main slogans of the movement, repeated
numerous times in nationalist publications. Tiirkes had started advertis-
ing his doctrine as “the God’s way” (Allah yolu).28

However, in the nationalist doctrine, Islam and Turkism were hardly
on equal footing. To borrow a legal term, Islam carried a negative obliga-
tion, that is, a responsibility of not conflicting with the teachings of Islam.
Beyond avoiding conflict, nationalists did not take their cues from reli-
gion in the construction of their ideology. If the subject matter was not
morality or culture, such as economic policies or development, there
were virtually no references to Islam.?® What they had to do, in these
cases, was to merely defend their ideology as not conflicting Islam, espe-
cially in response to various accusations of heresy from the religious far-
right.

When Islamic references found a place in policy areas other than mo-

rality or culture in nationalist writings, they were usually placed at the

Adana Tiirkocagy, Tiirkliik ve Isldmiyet (Adana: Giirpinar Basimevi, 1966), 26, 34.

Adana Tiirkocagi, 26-28, 31, 34.

Tiirkes, Millf Doktrin Dokuz Isik, 187.

There were of course exceptions, see for example Yusuf Ziya inan, “Ramazan, Toplum ve
Sosyal Adalet,” Tiirkiye Ulkiicti Genglik Dergisi, November 15, 1971, 6-7. But these remain
few when compared to articles which are not inspired by religion in their economic and
social arguments.
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end of an article, as a final touch that found some evidence in religious
texts of the argument presented.3? Additionally, the virtues of Islam were
mentioned in response to the leftist critiques of Turkish society. To exem-
plify, in order to counter the influential leftism of the era, articles on eco-
nomic matters or social inequality frequently touched upon the fact that
social equality was already part of Islam, and that Islam was against the
concept of class, be it class dictatorship or a worker-bourgeoisie divide.3!
In the capital formation stage of development, the nationalists said they
could not allow social injustice, being “part of a faith and belief system
that gives importance to human dignity.”3? Similarly, when responding to
accusations of individualism from the left, they mentioned that the hajj
and fasting were communitarian forms of worship, reminding one of
their belonging in society.33 Every left-wing value that might have seemed
attractive to the population was countered with an equivalent concept
that existed within the symbolic universe of Muslim Turks.

Even in matters of culture and societal values, Islam was not always
at the forefront. In response to the perceived attacks on national values,
their solution was to “think like a Turk.”3* They highlighted frequently
that “Turks have no friend other than Turks.”35 Although Turks were also
considered as religious, this was but one aspect of the Turkish identity. In
other words, they did not speak of “thinking like a Muslim” or an alle-
giance to Muslims of all ethnicities, ummah. When compared to Islamists
that considered all Muslims as brothers, the nationalist view was hardly

in line with the Islamic right.

The issues of Tiirkiye Ulkiicti Genclik Dergisi and Ulkiicti Kadro serve as examples in this
regard.

Mehmet Bedirhanoglu, “Isci-isveren: Sendika Sendikacilik,” Tiirkiye Ulkiicii Gengclik
Dergisi, October 1971, 23; inan, “Ramazan, Toplum ve Sosyal Adalet,” 6-7; Mehmet Ercisli,
“Milli Devlette Mali Yapi,” Ulkiicii Kadro, December 15, 1976, 13.

Ercigli, “Milli Devlette Mali Yapi,” 13.

inan, “Ramazan, Toplum ve Sosyal Adalet,” 7.

Mesut Aras, “Tiirk Gibi Diisiinmedikge..,” Ttirkiye Ulkiicii Genclik Dergisi, February 1971,
18.

Aras, 18.
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Nationalists considered Turks to be godsend to lead Muslims and
prided the Turkish history as spreading the religion and defending it
against Christians. It is usually remarked that “the Turkish nation ... oc-
cupy a very high position in the history of Islam.”3¢ The first evidence of
this was the “reverence and love” Turks receive in the Islamic world.3”

Another frequently cited3® evidence was the verse 5:54 in the Quran,

which they believed referred to the Turkish nation:

“O true believers, whoever of you apostatizeth from his religion,
GOD will certainly bring other people to supply his place, whom he
will love, and who will love him (emphasis added); who shall be
humble towards the believers; but severe to the unbelievers: they
shall fight for the religion of GOD and shall not fear the obloquy of
the detractor. This is the bounty of GOD, he bestoweth it on whom

he pleaseth: GOD is extensive and wise.”

Thus, Turks were the people God sent in response to increasing apos-
tasy, who then fought the unbelievers and protected the believers. In ad-
dition to these, another Quranic verse and a hadith3? were regularly cited

to prove the religion-appropriateness of nationalism:

“0 mankind, surely, We have created you from a male and a female
and made you tribes and families that you may know each other.
Surely the noblest of you with Allah is the most dutiful of you.
Surely Allah is Knowing, Aware.” (49:13)

““I asked the Prophet: ‘O Messenger of Allah, is it tribalism if a man

loves his people?’ He said: ‘No, rather tribalism is when a man

Osman Nuri Kiiciikibrahimoglu, “Din, Devlet, Millet: Kur’ani Kerim Hizmetindeki Biyiik
Millet Tiirk Milleti,” Ulkiicii Kadro, December 15, 1976, 9.

Kiiciikibrahimoglu, 9.

Kiiciikibrahimoglu, 9.

Numerous references were made to these two in many nationalist articles and books.
One example is: S. Ahmet Arvasi, “Tiirk Milliyetciligi ve Islamiyet,” January 1, 1977, 7.
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helps his people to do wrong.” (Sunan Ibn Majah Vol. 5, Book 36,
Hadith 3949)

The importance of these two sources of legitimacy cannot be overem-
phasized as they constituted the backbone of the nationalist defense
against charges of heresy. To exemplify, writing in Birlige Cagri in 1979,
Zeybek argues that God created nations and opposing the reality of na-
tions would mean “rebellion against the divine will.”40

[slamists, while not contesting the type of patriotism described
above, questioned whether nationalists fell within the boundaries of trib-
alism as described in the sources and other religious texts. Even in that
form of patriotism, however, they were quick to point out that anything
worthy of appraisal in Turkishness belonged to or originated in the Is-
lamic period. In contrast, glorifying the pre-Islamic Turkic society and
culture was indispensable for the nationalists. In a way, they felt insecure
placing too much praise on Islam. When speaking of religion, they could
not help but emphasize that Turks were virtuous and had similar beliefs
and lives to Muslims even before their acceptance of Islam.

One way of countering the Islamist critique was arguing that there is
a Turkish brand of Islam. Osman Nuri Kii¢iikibrahimoglu, writing in the
beginning of 1977 on Ulkiicii Kadro, where he covered religious issues at
every issue, argues that Turks have an understanding of Islam of their
own and that this was not against religion.#! This was primarily a reply
to Islamists, against their accusation that Idealists were atheists who
were even more harmful than communists, which, Kii¢ciikibrahimoglu
thought, was an accusation not in line with Islam.*?

Moreover, for nationalists, Islam was not to be understood as a frozen

set of rules. As Idealist economist Ozsoy argued:

“ilahi iradeye isyAn manasini tasir” Zeybek, “Milli Ulkii,” Birlige Cagri, December 5, 1979,
14.

Osman Nuri Kiiciikibrahimoglu, “Din, Devlet, Millet,” Ulkiicti Kadro, January 1, 1977, 9.
Kiiciikibrahimogluy, 9.
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But if we try to abide by the rule that the doors of ijtihad were
closed after Imam-Azam, as the ecmain group says; that's when
the danger of turning Islam into a religion that prevents progress
arises. However, Islam is not a religion against progress, it com-

mands progress.+3

The argument here is a way of bringing Islam in while keeping Islam-
ists out. Typically, Ozsoy demanded leeway to construct a modern ideol-
ogy with a modern economic policy, while also remaining in line with Is-
lam. Any potential religious opposition that might have insisted on

textual originalism is dismissed as reactionary.

§ 2.5 Rupture within: secular Turkism vs. Turkish-Islamic syn-

43

44
45

thesis

The in-fighting among nationalists on the question of Islam started as
early as 1966. Rifat Baykal, a close associate of Tiirkes from their junta
years, reportedly labelled their ideology as “New Kemalism” which then
led to a controversy between himself and Faruk Akkiilah, the head of the
party organization in the southern province of Adana and a theologist,
who Baykal called a “bigot” and a “sharia supporter.”#* In 1968, antago-
nized by the rapprochement with Islam, five ex-officers supporting Tii-
rkes since at least the coup d’état of 1960 resigned from the party.*> The
biggest rupture happened in 1969, however. As a result of Tiirkes’s over-

tures to the Islamic right, more secularly oriented nationalists left the

“Amma ecmain grubunun dedigi gibi imam-Azamdan sonra igtihat kapilar1 kapanmistir
hiikkmiine uymaga kalkisirsak ; iste o zaman Islamiyeti terakkiye mani bir din durumuna
diisiirmek tehlikesi basgdsterir. Halbuki Islamiyet mani-i terakki bir din degildir ve iler-
lemegi emreder” Miirsid Altayl, Tiirk Milliyetci-Toplumcu Doktrininin Umumi Esaslari
(istanbul: D.A.S. Dava Yayinlari, 1969), 15.

AKkyol, Hayat Yolunda: Gengler Icin Anilar ve Oneriler, 27.

Erken, “Ideological Construction of the Politics of Nationalism in Turkey: The Milliyetci
Hareket Partisi (MHP), 1965-1980,” 206.
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party after the Congress of 1969.46 The chief ideologue that championed
a Turkism without Islam was Hiiseyin Nihal Atsiz (1905-1975), who also
grew distant of Tiirkes after 1969. According to Taha Akyol, the Tiirkes-
Ats1z break-up created “a shocking effect” among the nationalist youth.4”
Regardless of his views on religion, Atsiz was the most popular author
among nationalist youngsters until the 1970s.

The split between Atsiz and religious nationalists did not necessarily
happen in kinder terms than the Islamist-nationalist debate. Nationalist
economist Ozsoy called the Atsiz group “a psychopath minority among
nationalists who say, ‘Islam is degenerating Turkishness, our religion is
shamanism.”4® He added that “they are driving the Turkish nationalist-
communitarianism to racism.”4® Meanwhile, Atsi1z’s criticism and denun-
ciation of the MHP, its members and now religious ideology and only in-
creased in the 1970s.5°

Ats1z was indeed miles away from the form of synthesis that was
shaping up in the MHP. He could not even imagine a pragmatic right-wing
alliance with the Islamists against communism, let alone subscribing to a
Turkish-Islamic synthesis. The reason he provided was simple, Islamists,

he thought, were part of the political left:

Religionism and ummahism are against or hostile to nationalism,
as they push Turkishness into the background or deny it. In this
respect, religionists, ummabhists, and advocates of caliphate can-

not be "right-wing." Ummabhists are internationalists as they have

Landau, Radical Politics in Modern Turkey, 231-32, 267-68, 273.

AKkyol, Hayat Yolunda: Gengler Icin Anilar ve Oneriler, 26.

Altayly, Tiirk Milliyetci-Toplumcu Doktrininin Umumi Esaslari, 19.

Altayly, 33.

Erken, “Ideological Construction of the Politics of Nationalism in Turkey: The Milliyetci
Hareket Partisi (MHP), 1965-1980,” 210.
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the idea of an international Islam and have the illusion of dissolv-
ing Turkishness within the Islamic community, and like every in-

ternationalist, they are from the left.51

Atsiz warned that one could not exclude non-Muslim Turks from the
Turkish nation>2 but he did not completely reject Islam either. Although
he noted that contemporary Turkish religion was “a type of Turkish Islam
that incorporated some practices from our old religion shamanism,” he
did acknowledge Islam as the religion of Turks and that “religion is part
of what makes a nation.”>3 He explained the vitality of religion for a nation

as follows:

In the twentieth century, illuminated by positive sciences and
western civilization, we see that civilized nations and societies
wholly embraced religion. Because belief in God, and therefore re-
ligion, is an indispensable spiritual and moral pillar, both for indi-
viduals and for a nation. For this reason, we believe that the reli-
gion of Islam, which constitutes one of the two fundamental
foundations on which today's Turkish world rests, is an insepara-

ble part of our national existence.>*

“Dincilik ve siyasi immetgcilik, Tiirkliigii ikinci plana itmek veya var saymamak oldugun-
dan milliyetgilige aykir1 yahut diismandir. Bu bakimdan dinciler, siyasi immetgiler,
hilafetgiler ‘sagcr’ olamazlar. Siyasi iimmetgiler, islam beynelmileli diisiincesinde olup
Tiirkliigii islam toplulugu icinde eritmek malihiilyasina kapilmis olduklarindan
beynelmilelcidirler ve her beynelmilelci gibi soldurlar’ Atsiz, Tirk Ulkiisi, laveli
Ugiincii Basim (Ankara: Afsin Yayinlari, 1973), 51.

Atsiz, 91.

Atsiz, 91.

“Yirminci Yiizy1l’da miisbet ilmin ve bati medeniyetinin 15181 altinda, medeni milletlerin
ve toplumlarin dine biitiin varliklariyla sarilmis olduklarini goriiyoruz. Ciinkii Tanri
inanci ve dolayisiyla din, fert olarak da, millet olarak da vazgecilmez manevi ve ahlaki
biiyiik bir dayanaktir. Bu sebeple, bugiinkii Tiirk diinyasinin dayandigi iki esash
temelden birisini teskil eden Islam dininin, milli varhgimizin ayrilmaz bir parcasi
olduguna inaniyoruz.” Atsiz, 104.
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[t can be inferred from this quote that at the top of the hierarchy of
values stood the ideal of national power. One of the sources of national
power was morality and spirituality, which in turn is inescapably derived
from religion, hence the existence of a ‘reality of religion. Next section
will explore how the MHP in general and Tiirkes in particular inherited
this line of thinking and how, even Tiirkes’s most Islamized account of his
ideology does not fall too far away from the framework drawn by Atsiz

above.

§ 2.6 Dokuz Isik: A close look into Tiirkes’s approach to religion

55

56

In terms of the religious shift and the convergences, divergences, and ten-
sion with the Islamists this section will take the form of a replay of the
thesis taken in its entirety, as all the steps described elsewhere are ob-
servable over the lifespan of the text Dokuz Isik. As the main doctrine of
the Idealist movement, Dokuz Isik provides a unique opportunity to ob-
serve Tiirkes’s stance on religion as well as its change over time.>> As
aforementioned, what started as a 15-page booklet in 1965 expanded into
a manifesto of several hundred pages by the 1970s, eventually including
an explicit and at length discussion of the virtues of religion in general
and Islam in particular. Initially, Islam was only implicitly mentioned un-
der the principle of “Moralism” (Ahlakeilik). Explaining what constitutes
“the foundation” (temeller) of their Moralism, Tiirkes wrote: “The Turk-
ish morality will be in line with the Turkish traditions, Turkish spirit and
the beliefs of the Turkish nation.”>¢ What immediately follows this light
emphasis on religion is telling: “The Turkish morality will never contra-

dict the laws of nature, it will be founded on principles that are also in

Though who authored the book is not clear; we can assume that at the very least, Tiirkes
scrutinized the content before granting his approval.

“Tiirk ahlaki Tiirk geleneklerine, Tiirk ruhuna, Tiirk Milletinin inan¢larina uygun olacak-
tir” Tiirkes, Dokuz Isik, 1967, 5.
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line with the laws of nature.”>” Thus, Tiirkes felt the need to emphasize
their allegiance to a form of scientism or positivism even after a slight
mention of spirituality. Under the fifth principle of “Scientism,” (Ilimcilik)
the emphasis is repeated that in all matters of conduct “our one and only
guide will be science, natural sciences.”>8

Initial writings of Tiirkes as well as his associates, that is, in the early
to mid-1960s, one sees an ideology that resembles a conservative remake
of the original Kemalist project. Writing in 1965, Tiirkes, Baykal and
Ozdag list a series of principles such as rationalism and liberalism, which,
they argue: “are the principles that must be seriously applied to the de-
velopment of our country. We must create a Turkish Renaissance by add-
ing our own national characteristics.”>® Where then, is Islam in 1965? Or
when will it appear unmistakably?

As late as 1972, Dokuz Isik does not count (shared) religion as part of
the definition of nation. Tlirkes defines nation as a community with “com-
mon language, ancestry, ideals, culture and history.”®0 Although religion
is arguably included in one of these categories, an explicit mention of it
as constitutive of the nation is found only in later editions. Unlike previ-
ous editions, Tiirkes does refer to Islam by its name, underlining that “the
source of our path is the Islamic belief and being conscious and proud of
Turkishness.”®l However, Islam is nowhere to be found when Tiirkes is

complaining of the national education being heavily influenced by the

“Tiirk ahlaki hi¢cbir zaman tabiat kanunlarina aykir1 olmayacak, tabiat kanunlariyla da
bagdasan bir takim [sic] temellere dayanmis bir ahlak olacaktir” Tiirkes, 5.

“Yalniz ve sadece ilmi, miisbet ilimi 6nder kabul edecegiz.” Tiirkes, 16.

“Iste yurdumuzun kalkindirilmast icin ciddiyetle uygulanmasi gereken ilkeler bunlardr.
Kendi milli 6zelliklerimizi de katarak bir Tiirk Ronesansi yaratmak zorundayiz.” Al-
parslan Tiirkes, Rifat Baykal, and Muzaffer Ozdag, Bazi Gercekler (Savunmalar) (Ankara:
Ayyildiz Matbaasi, 1965), 4-5.

“... ulkd, tarih, kiiltiir ve soy birligi.” Alparslan Tiirkes, Dokuz Isik (Hamle/Tore Yayincilik,
1972), 37.

“Bu yolun temel kaynagy, islam inanci ve Tiirklik su’ur ve gururudur” Tiirkes, 76.
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West and hence unnational,®? or when speaking of a kulturkampf under-
way in Turkey.®3 In a few years’ time, in the “first enlarged edition”®* in
1978, all of Tiirkes'’s criticisms against the Turkish modernization, as well
as his conception of Moralism would be encircled by the Crescent, includ-
ing Islamic overtones.

Opening the chapter of Moralism in the 1978 edition, the reader is
greeted with a cover comprised of a verse of the Qur’an and a hadith.®> It
is in this section -and references to the importance of morality through-
out the other chapters in this edition- that we discover the place envi-
sioned for Islam in Tiirkes’s nationalism: an instrumentalist approach
that considers religion valuable as a source of morality and discipline.
This is not merely an interpretation of his discourse, as Tiirkes does not
hide his instrumentalist perspective, explicitly saying in the 1967 Con-
gress of CKMP that they need a doctrine “that takes into account the re-
ality of the Muslim Turkish Nation.”®® He considered “a strong morality
and leading a life of high spirituality” as the precondition for all kinds of
progress, be it economic, scientific or cultural, as well as the main factor

that makes or breaks nations, societies and civilizations.®” In his words:

[t should also be known that a material development that is not
based on a spiritual foundation would not last long and would not
provide the desired benefit. Development without spirituality and
nationality, and advancement without morality are not possible;
even if they were, they would be of no value. You see, the develop-
ment that we consider is based on foundations of nationalism, ide-

alism, faith, and morality. The basis of our sincere adherence to

Tiirkes, 73-74.

Tiirkes, 81-82.

“Genisletilmis Birinci Bask1.”

Tiirkes, Millf Doktrin Dokuz Isik, 177.

Cumhuriyetci Koylii Millet Partisi, Genel Baskan Alparslan Tiirkegs’in VIII. Biiytik Kongreyi
Acis Konusmasi (Ankara: Ayyildiz Matbaasi A.S., 1967), 11.

Tiirkes, Millf Doktrin Dokuz Isik, 180, 187-92, 194-95, 197-99, 207-10, 226, 236, 406-7, 464,
497, 588.
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the synthesis of the Pride and Consciousness of Turkishness and
the Morality and Virtue of Islam, which is the unification of the

spiritual elements that make up our nation, lies in this fact.68

[t was thanks to “high morals” (yiiksek bir ahlak) and “spirituality”
(maneviyat) that the society could create individuals who would put the
nation before their own interests.®® Thus, morality is the tool with which
Tiirkes hoped to establish the primacy of the community over the indi-
vidual. Islam was the inescapable ‘provider’ of this morality and conse-
quently development and progress. It provided “endless sources and pos-
sibilities of strength” which were to be mobilized for development.’0 It is
thus not surprising that Tiirkes speaks of “grounding the state admin-
istration on the morality of Islam”’ but not on Islam proper.

[t should not be inferred from Tiirkes’s conception of Islam as source
of morality that he was choosing among a variety of options. Looking to
the West or elsewhere, Tlirkes saw ‘the reality of religion.” The potential
hazards of widespread individualism could not be prevented by the po-
lice or gendarmerie.”? According to Tiirkes, “all states in the world” were
using religion “in the discipline of citizens.””3 All over the world, Tirkes

could not spot a society without religion, to believe was a natural need of

“Surasi da bilinmelidir ki, manevi bir temel {izerine oturmayan maddi kalkinma uzun
Omirli olmayacak, arzu edilen yarar1 saglamayacaktir. Maneviyatsiz, milliyetsiz bir
kalkinmanin, ahlaksiz bir ylikselmenin imkani yoktur; imkani olsa bile degeri yoktur.
iste, bizim diisiindiigiimiiz kalkinma milliyetgilik, iilkiiciiliik, iman ve ahlak temelleri
lizerine oturmaktadir. Milletimizi meydana getiren manevi unsurlarin tam bir dhenk
icinde birlesmesi demek olan Tiirklilk Gurur ve Sufiru ile islAm Ahlak ve Fazileti
sentezine samimiyetle bagli olmamizin esasi bu gercekte yatmaktadir” Alparslan Tii-
rkes, Milli Doktrin Dokuz Isik (Kutlug Yayinlari, 1977), 11-12.

Tiirkes, Millf Doktrin Dokuz Isik, 191-92.

“Sonsuz kuvvet kaynaklari ve imkanlar1.” Tiirkes, 509.

“Devlet idaresini [slam ahldkina dayandirma(k)nin ..” Tiirkes, 423.

Tiirkes, 210.

“Bitiin diinya devletleri, bahusus hristiyan devletler vatandas terbiyesinde dini birinci
planda tutarken, ...” Tiirkes, 226.
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humans.”* He observed that the new Western civilization adopted the
morality system of Christianity.”> Islam, already the religion of the nation,
was the natural and inevitable source of morality for Turks.

In his criticism of the national education system and Turkish modern-
ization, Tiirkes echoes arguments shared with the Islamic right. The di-
agnosis on what caused the Ottoman decline and Islam being the source
of all development emerge as areas of convergence. First, Tiirkes men-
tions that the Western civilization took strength from the Islamic civiliza-
tion,’® referring to the Islamic Golden Age which is also considered as the
source of Western Renaissance in Islamist discourses. A logical continu-
ation of the argument, which Tiirkes is also quick to arrive at, is the idea
that the Ottoman decline had to do with the state moving away from Is-
lam.”” He argues that “superstitions” gained ground among the popula-
tion as opposed to Islam in its true form, and the state elite overreacted
to this by targeting religion directly.”8

The criticism of the Turkish elite or intelligentsia does not stop at this
light mention, however. They are charged with a superficial imitation of
the West and their ways of life while failing to match the technical ad-
vancement of Western countries, which is a typical accusation that is
found in all strands of the Turkish right from the center-right to Islamists.
Additionally, they are accused of holding Turkish people in contempt,
“considering their way of life, which is based on their religious beliefs,

backward.””® Tiirkes echoes these critiques in colorful words:

“Our nation has come to be disgusted from the ‘intellectual’ type
that is characterless, soulless and a free rider. She is longing for a
new generation, a new type of intellectual. This means an intellec-

tual who is not in conflict with the Turk and Islam; someone who

Tiirkes, 207.

Tiirkes, 46.

Tiirkes, 198-99.

Tiirkes, 200.

“hurafeler ve batil inanglar” Tiirkes, 209.

“dini inanc¢larina dayal olarak siirdiigli yasayisini gerilik saymakta” Tiirkes, 38-39.
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believes in the necessity of modernizing while remaining a Turk

and a Muslim, and who realizes this aim in his personality.”8°

In line with a common Islamist position, Tiirkes stretches the start of
this degeneration to 1800:

“In this situation, people realized that the intellectual does not re-
spect them and is opposing his people, their wishes, beliefs, and
customs; people lost their trust in him, and our nation has divided
into two ways of life, two groups with different opinions. This is

the situation for 178 years, since 1800.”81

A writing-off of the Turkish modernizing elite for two centuries by the
leader of MHP is a remarkable shift. From mid-1960s onwards, this type
of cultural critique of the Westernizing intelligentsia as an alien anomaly
spread in frequency, intensity and period covered, from In6nii and his era
to Early Republican reforms and eventually reaching Tanzimat reforms
of 1839 and their prelude. Moreover, Tiirkes believed the direst conse-
quences the elite caused happened to affect the youth. A malign educa-
tion curriculum that included no spiritual substance left the youth vul-

nerable to ideologies like socialism:

Among the primary factors that paved the way to today’s disorder
is the lack of spiritual beliefs in society. Generations that are una-
ware of Turkish customs, distant to spiritual values and disre-
spectful to traditions have been the main source of the Turkish na-

tion’s anxiety regarding her future, and for years those who

“Sahsiyetsiz, ruhsuz, bedavaci « aydin » tipinden milletimiz igrenir duruma gelmistir. O,
yeni bir neslin, yeni bir miinevver tipinin hasretini cekmektedir. Bu, Tiirk’e ve islam’a
ters diismeyen bir entellektiiel demektir; Tiirk kalarak, misliman kalarak
¢agdaslasmanin liizum ve zaruretine inanmis ve bunu her seyden 6nce kendinde
gerceklestirmis bir kimse demektir” Tiirkes, 496.

“Bu durumda halk bakti ki aydin kendine karsi, istediklerine karsi, inancina, orfiine
karsi; aydin kendisini saymiyor; o halkin ona itimadi kalmadi ve milletimiz iki ayri
yasayista, ayr1 diisiincede gruba boéliindi. Bu, 1800 senesinden beri, 178 yildir boyle.” Ti-
rkes, 592.

36



82

83
84

ISLAMIZATION OF TURKISH NATIONALISM

govern the country could not realize this fact. The situation of
youngsters, who have been brought up from the primary school to
the last year of university with an education that is devoid of any
national character, is crystal clear. The crisis of our youth who are
indifferent to matters of family and society, who have no respect
left for the elderly and no compassion for those younger than him,
reminds us of this fact. The pitifulness of imitating the physical
appearance of the West without understanding and learning its
mentality and the pitifulness of those who label people who do not
agree with them as reactionaries, bigots and uncivilized, is the

case in point.82

It was in this context that Tiirkes called for increasing the weekly
hours of mandatory religion classes to three and adding Qur’an courses
as an elective in all high schools.83 Schools had to be the medium through
which generations faithful to the national culture -of which Islam was a
major part- were to be raised. Only with this ‘human-matter’ which put
the nation before his selfish interests did he hope to achieve national de-
velopment and prosperity.84

Despite the Islamic overtones all around, it is evident on many occa-

sions that Tiirkes is not highly invested in the religious talk. Islam was

“Bugiin icinde yasadigimiz bozuk durumu hazirlayan sebeplerin basinda, toplumdaki
manevi inan¢ boslugu gelmektedir. Tiirk torelerinden habersiz, manevi degerlerden
uzak, geleneklere saygisi kalmamis nesiller, Tiirk Milletinin yarinlara olan
glvensizliginin esas kaynagi olmus ve yillarca memleketi idare eden kisiler bu gercegi
fark edememislerdir. ilk mektepten {iniversitenin son sinifina kadar millilik vasfini yit-
irmis bir egitim ve 6gretim ile yetisen genclerin durumlari gozler 6éniindedir. Aile ve top-
lum miinasebetlerinde vurdum duymaz ve biiyligiine saygisi, kiiciigline sevgisi kal-
mamis, belli bir inan¢tan yoksun genglerimizin icinde bulundugu bunalim, iste bu
gercegi bizlere acikc¢a hatirlatmaktadir. Bati zihniyetini anlamaksizin ve 6grenmeksizin,
sadece dis goriintisiinii seklen taklit etmek ve kendisi gibi diisiinmeyenleri gerici, yobaz,
medeniyetsiz diye nitelendiren kimselerin zavallilig1 ibret verici bir durumdadir” Tii-
rkes, 190-91.

Tiirkes, 226.

Tiirkes, 401, 406-7, 576.

37



85
86

87

88
89

MUHAMMED BAYKAL

already the religion of the nation, and it was “the most recently sent, most
advanced and developed religion.”8> Tiirkes was trying to appeal both to
religious masses and nationalists with secular tendencies, the constant
emphases on the benefits and functions of Islam as if it was a develop-
mental technology is both an outreach campaign and a defensive effort
against nationalists questioning the Islamic turn.

A Turkist concern for the praise of pre-Islamic Turkic societies shows
itself, even in the most ‘Islamized’ version of Dokuz Isik. Tlirkes argues
that “... the root of a nation is its national history. It is the cultural treas-
ures and spiritual values it created throughout its life, in thousands of
years.”8¢ Thus, he refers to and includes the pre-Islamic past as part of
what constitutes the Turkish nation. Similarly, Tiirkes states that “Turk-
ish nation ... based their moral and spiritual values on the Islamic be-
lief,”8” implying that already existent moral values gained an Islamic
theme, a commonly observed argument from the nationalist far-right
that emphasizes how virtuous pre-Islamic Turks were. However, alt-
hough Tiirkes counts Islam, national history and “Turkish mores”88 (Ttirk
toresi) as sources of morality for them, he is ambiguous on what will be
imported from ancient Turkish mores. A discussion of what is or should
be preserved and valued from the pre-Islamic Turkic past is nowhere to
be found, effectively leaving Islam as the sole source of moral values.

In the fairly Islamized version of Dokuz Isik, it is also still possible to
trace tensions between Tiirkes’s nationalism and Islamism. When speak-
ing of the origins of Turkish nationalism and objecting pan-Islamist ide-
ologies, Tiirkes argues that the Arabs are after their own independence.?®

The goal of “Nizam-1 Alem,” establishing God’s order on earth, mentioned

“yer yliziine en son gonderilmis olan en ileri, en iyi gelismis bir dindir” Tiirkes, 2009.

“... milletin kokleri de kendi milli tarihidir. Kendi binlerce yillik yasayisi icinde meydana
getirdigi kiiltiir hazineleri, manevi degerleridir.” Tiirkes, 561.

“Tiirk Milleti ... biitiin ahlaki, manevi degerlerini islam imani, islam inanci temeline
oturtmustur” Tiirkes, 500.

Tiirkes, 194.

Tiirkes, 59.
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elsewhere in the book, is absent when Tiirkes is declaring their own main
goal: “Our struggle as Turkish nationalists is to glorify and sustain eter-
nally the existence of the Turkish nation. There is no other idea or strug-
gle beyond this.”?° Tiirkes reiterates his instrumentalist approach by say-
ing that a correct evaluation of Islam will “reinvigorate and reaccelerate

Turkishness”®! and goes even further, underlining the primacy of ethnic-
ity:

... Considering Turkishness and Islam as separate or even conflict-
ing entities is harmful for Turkish nationalism and Islam. ... Today
those opposing or denying Turkishness in our country assert that
everything is about religion. People like these are either encaged
by their negligence or they are the servants of those who want to

demolish the Turkish nation.%2

I[slamists are thus depicted as cooperating with Turks’ foreign ene-
mies. In a clever manner, Tiirkes depicts the imaginary enemies as ene-
mies of Islam primarily. The reason they were attacking the Turks were
because they knew “if the Turk gets stronger, the Muslim gets stronger.”?3
Supporting the nationalist cause becomes, in a way, a religious responsi-
bility, and opposing it harms Islam and Muslims.

In conclusion, it can be argued that Dokuz Isik and its change illustrate
both the tension and rapprochement between Turkish nationalism and

I[slam. Initially resembling a secular project, Tiirkes’s ideology included

“Bizim Tirk milliyetcileri olarak davamiz Tiirk Milletinin varligini yiiceltmek ve ebe-
diyen devam ettirmek davasidir. Bu fikrin, bu davanin iistiinde bagka hicbir fikir, baska
bir dava yer alamaz.” Tiirkes, 97.

“Turklige yeni bir glic ve hiz verecektir” Tiirkes, 180.

“Tiirkliik ve Islamiyeti birbirinden ayr1 ve hele birbirine zit veya birbirine diisman iki
ayr varlik gibi gérmek Tiirk milliyetciligi ve islamiyet icin zararhdur. ... Bugiin mem-
leketimizde Tiirkliige cephe alan veya Tiirkliigii inkara kalkisan bazi kimseler her seyin
sadece dinden ibaret oldugunu ileriye siirmektedirler. Bu gibiler ya bilgisizlik ve gafletin
esiri olan kimselerdir veya Tiirk Milletini yikmak isteyen kotii emellerin hizmetgisi olan-
lardir” Tiirkes, 180.

“Tiirk ne kadar kuvvetlenirse, Miisliimanlik da o kadar kuvvet kazanir” Tiirkes, 200.
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more and more Islamic themes from 1965 to 1980. The relative weights of
the factors that led to this change, such as the anti-communist wave, elec-
toral politics or urban migration remain open for debate and call for fur-
ther research. It is observed that Tiirkes’s approach to religion was in-
strumentalist, the main function of Islam in his ideology was as a source
of morality, which he considered essential for development. Beyond
providing one with ethics, religion did not carry much weight in Dokuz
Isik. All other policy areas were discussed without any reference to reli-
gion. Even the Islamized Dokuz Isik contains criticisms of Islamism, see-
ing in its transnational character the potential demolition of the nation.
Finally, tension is present between the nationalist tendency to emphasize
the virtues pre-Islamic Turkic societies and Islamists’ insistence that an-
ything worthy of appraisal in the Turkish society is to be found in the pe-
riod after Islam. Although nationalists held pre-Islamic Turks in high re-
gard, what traditions were to be imported from those periods remained

unclear.
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Commonalities in discourse with Islamism

§ 3.1 Early signs of convergence

“The Republican Peasant Nation Party is the stronghold on which nation-
alism, and spiritual and moral foundations are based” declared the CKMP
MP candidate Hikmet Tanyu, in his campaign booklet for the 1965 general
elections.! He argued that the CKMP was the party to “uproot com-
munism,” and their focus on the aforementioned principles proved that.?
Tanyu listed a series of campaign promises that addressed Islam: “The
level and quality of the religious education institutions will be deter-
mined according to need.”3 The obstacles for imam hatip graduates to en-
ter the university would also be removed.* Tanyu even went further to
suggest that “.. it would be of great benefit to include Islamic religion and

ethics courses in every classroom of secondary and teacher schools,” as

1 Hikmet Tanyu, Kale: Imanin, Ahlakin, Hakkin ve Hakikatin Kalesi (Afyon: Bozkurt Mat-
baasi, 1965), 16.
Tanyu, 16.
“Dini 6gretim kurumlarinin ihtiyaca uygun seviye ve nitelikte hizmet gérmesi saglana-
caktir” Tanyu, 6.

4  Tanyu, 6-7.
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well as every grade in primary schools.> Finally, the CKMP called for the
establishment of an “Academy of Islam” (Islam Akademisi).6 These are, of
course, causes that a vast majority of the Islamic right could get behind,
and since there was not yet an Islamist far-right party at the Turkish po-
litical scene, the CKMP had the benefit of presenting itself as the sole
fighter for these causes.

Although the argument throughout this thesis underlines the in-
crease in and intensification of Islamization from 1965 to 1980, early elec-
tion documents such as Tanyu’s booklet suggest that the CKMP under Tt-
rkes, from the very start, was not a clearly or exclusively secular political
party either. Two nuances may help explain the CKMP’s stand in 1965.
First, the party was already a coalition of more secular Turkists such as
Rifat Baykal and Muzaffer Ozdag” and conservatives, with Tiirkes trying
to strike a balance among various groups, while deliberating on the path
to be taken. Second, there must have been the rural-urban divide. The
CKMP members from relatively small towns had a religious upbringing.
The CKMP candidates who hoped to get elected in smaller cities had to
appeal to a religious electorate, which creates a difference in tone be-
tween Tiirkes’s writings at large and campaign documents targeted for a
city like Afyon, a province of half a million inhabitants with 75% living in

the countryside in 1965.8

“..orta ifretim [sic] ve 6gretmen okullarinin her sinifina islam dini ve ahlak derslerinin
konulmasinda biiytik fayda vardir” Tanyu, 6.

Tanyu, 7.

Baykal and Ozdag left the party after the Party Congress in 1969, growing uncomfortable
with the shift to an increasingly Islamic tone. For a summary of the Congress and the
prelude to their departure, see Ferit Salim Sanly, “Cumhuriyetci Koylii Millet Partisinden
Milliyetci Hareket Partisine Tarihsel Siirec, ideoloji ve Politika(1960 - 1969)” (Ankara,
Hacettepe University, 2017), 370-75, https://tez.yok.gov.tr/UlusalTezMerkezi/TezGos-
ter?key=DPTyuy3wRPq_qvCPSqUB6-uYY8ziDU1_pOac30XX_wZKdxig]CoMYf2XPxVEf-
sPV.

Tiirkiye Istatistik Kurumu, “1965 Genel Niifus Sayimi Veri Taban1” (Tiirkiye Istatistik Ku-
rumu, n.d.), https://archive.is/20120721191400 /http:/ /rapor.tuik.gov.tr /re-
ports/rwservlet.
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The “weekly nationalist political newspaper,” (Haftalik Milliyetci
Siyasi Gazete) Devlet, initially owned and edited by Halil Ozyildiz and re-
garded as the quasi-official newspaper of the MHP, started publication on
7 April 1969, between the first Congress of the MHP under its new name
and the general elections of 1969, with the slogan “O Turk, come back to
yourself” (ey Tiirk kendine don).

As early as 1969, criticisms of the Early Republican Era including Ata-
tiirk’s tenure, especially on the issue of religion, were overtly expressed
in publications oriented toward or run by the MHP. In the first few issues
of Devlet, scholar of theology Yasar Kutluay argues that the closing of re-
ligious schools in the early years of the Republic only served to spread
unqualified religion teachers.” Kutluay goes even further, arguing that
from 1924 onwards the government attempted to abolish Islam by closing
down religious schools.1 In the following decade after 1969, these criti-
cisms were to be voiced in a wider scope and much stronger tone by the
new generation of nationalists.

The reopening of Hagia Sophia as mosque (achieved in 2020), a topic
of Islamist outcry, drew support from the nationalist camp as well. They
didn’t necessarily mince their words either. Turkist poet Arif Nihat Asya,
writing in 1966, likened the opposers of the reopening to Candarl Halil
Pasha the Younger, who, according to him, tried to prevent Mehmed II
from conquering Constantinople.!! He asks, “what would you do, Fatih, if
you were in our shoes?”1? The implication was chilling, as Candarh was

executed shortly after the conquest.

§ 3.2 Criticisms of Turkish modernization

9
10
11
12

An all-too-common critique shared with the Islamists was against the ap-

plication of the principle of laicity in Turkey. The nationalist critique in

Yasar Kutluay, “Ttrkiye’de Din Egitimi,” Deviet, April 7, 1969, 8.

Yasar Kutluay, “Okullarda Din Egitimi ve imam Hatip Okullar1,” Devlet, April 21,1969, 8.
Arif Nihat Asya, Onlar Bu Dilden Anlar, Politik Eserler 1 (Ankara: Didakta Yayinlari, 1970).
Asya.
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this regard had started with light remarks on “the application” of the
principle of laicity and reached occasional declarations of “being bound
by nothing but divine laws”13 by the Idealist youth by 1980. Nationalists
considered religion to be of utmost importance in economic development
and education.'* The slide to communism among the youth was blamed
in part on the lack of religion education.!> On Ulkiicti Kadro, Cahit Baltaci
argues that a “wrong understanding of laicity” (yanlis laiklik anlayisi)
causes the spiritual aspect of education to be neglected, directing chil-
dren toward materialism.1¢ He added that: “The state can be laic, not the
nation, it is the main duty of the Ministry of Education to give religious
education.”1” Seyyid Ahmed Arvasi went so far as to suggest that there
was no laic state in history, ever.!® Such sentiments brought the national-
ist movement closer with the Islamists, though this ideological conver-
gence did not result in cooperation but fierce electoral competition and
constant, mutual accusations of disingenuousness.

[slamists and nationalists were similar in their evaluation of the Turk-
ish modernization. An accusation of “taklitcilik,” mimicry of the Western
culture was common.!® The Western-type education stripped the youth
of their own culture and values, making them vulnerable against foreign
influence, such as the ideology of communism.?% The root cause of the
current social, political and economic problems was traced as far back as

the Tanzimat reforms, which they thought were carried out by the intel-

“UGD Genel Baskam Ile Réportaj,” Birlige Cagri, December 5, 1979, 15-16.

Hiiseyin Basaran, “Miicadelenin Yénii,” Tirkiye Ulkiicii Genclik Dergisi, September 1970,
17.

Basaran, 17.

Cahit Baltaci, “Egitim: Milli Egitim Meselemiz,” Ulkiicti Kadro, January 1, 1977, 11.

“Millet degil devlet laik olur, MEB'in yeterli dini bilgi vermesi onun asli vazifesi.” Baltaci,
11.

S. Ahmet Arvasi, “Dinimiz Islamiyet 1,” Ulkiicii Kadro, April 15,1977, 7.

Yusuf Ziya Inan, “Genglik Sorunu: 11, Tiirkiye Ulkiicii Genclik Dergisi, February 1971, 15.
Inan, 15; Osman Turan, “iléhiyat Fakiiltesi Kapatilacakmis!,” Devlet, June 2, 1969, 12.
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lectuals who were under the influence of foreign cultures and ideolo-
gies.?1 Thus, they were far away from what is authentically “us,” and were
trying to impose upon the Turks the “Christian Western culture.’22

However, it should be noted that the nationalist criticism of the Turk-
ish modernization was ambiguous. On some instances it included criti-
cisms of the Atatiirk-era, while at others, Inénii was blamed for moving
away from religion and national values. In the case of the Nationalists Sci-
entific Seminar in 1969, which convened leading conservative academics,
the committee refrained from taking a direct aim at Atatiirk. Authors only
mentioned that Atatiirk’s name was being used as “a tool of cultural rev-
olution,” in attacks against religion.?3

Both the tone and frequency of their criticism intensified over time
between 1965-1980. In November 1977, the owner of the Idealist magazine
Ulkiicii Kadro Ahmet Karabacak announced that the days of politesse

against perpetrators of Westernization were over:

For a long time, those who ruled our nation destroyed our religion
by saying ‘We are Muslims, but we are not advocates of Sharia, our
nation by saying ‘We are Turks but not racist-Turanists, and our
culture by saying ‘We were from the East and came from the East.
But we are going to the West.

We are not so merciful as to call those who have ruled Turkey for

two hundred years, with some exceptions, incompetent. People

“Elaz1g’daki Geng Ulkiiciilere Yapilan Baski,” Tiirkiye Ulkiicti Genclik Dergisi, December
1970, 5.

“Elaz1g’daki Geng Ulkiiciilere Yapilan Baski.”

Milliyetci Tiirkiye’ye Dogru: 10-11 Mayis 1969’da Yapilan Milliyetciler [Imi Seminerinde
Varilan Neticeler (Istanbul: Garanti Matbaasi, 1969), 84.
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who see that those who were our slaves yesterday passed us in

every field will only attribute the title of traitor to these men.?4

Although Karabacak associated vague slogans with the demise of the
nation, more detailed and just as wrathful criticisms existed as well. The
leader of the Ulkii Ocaklari in May 1980, Yasar Yildirim, identified four fac-
tors that were crucial for a nation, namely culture, politics, economics,
and military, and went on to opine on how each one of these were cor-

rupted in Turkey:

If we give an example from our own history; the Ottoman Empire,
for the first time, surrendered her culture during the reign of
Mahmud II with the clothing revolution in 1829; then her economy
with the British Trade Agreement in 1838, her politics with the
Tanzimat Edict in 1839, her military with the enlistment of non-
Turkish people in 1851, and on top of all this, she signed her own
death sentence with the 'Diiy(in-1 Umiimiye' in 1852, which left the

state treasury to foreign control.2>

In sum, Idealists saw a period of two hundred years of virtually end-

less treason. The cultural degeneration that it accumulated brought the

“Uzun zamandan beri milletimizi idare edenler «Miisliimaniz, ama seriat¢1 degiliz» diye
dinimizi, «Tiirkiiz ama irk¢i-Turanci degiliz» diye milletimizi, «Doguluyduk ve Dogudan
geldik. Ama Batr'ya gidiyoruz» diye kiiltiirimuzi tahrip ettiler”

“Biz, Tiirkiye'yi bazi miistesnalar disinda, ikiytz yildir idare edenlere beceriksiz diyecek
kadar insafli degiliz. Diin birer kdlemiz olanlarin bizi her sahada gectigini gorenler, bu
adamlara ancak hain ve satilmis sifatin1 yakistiracaklardir” Ahmet Karabacak, “Ileri:
Milliyetciler Arasindaki Uslﬁp Farkliliklary,” Ulkiicii Kadro, November 1, 1977, 2.

“Kendi tarihimizden bir misal verecek olursak; Osmanl Imparatorlugu ilk defa II
Mahmut zamaninda 1829 yilinda kilik kiyafet devrimiyle kiltiiriinii, daha sonra
1838’deki Ingiliz Ticaret Anlagmasiyla iktisAdiyatini, 1839’da Tanzimat Fermamiyla
siyasetini, 1851'de Tirk olmayanlarin orduya alinmaya baslamasiyla askeriyesini ve
biitiin bunlarin tistiine 1852’de ‘Diiytin-1 Um{imiye’ diye adlandirilan ve devlet hazines-
inin yabancilarin eline verilmesiyle idam fermamm kendi eliyle imzalamistir” “UYD
Genel Baskan1 Yasar Yildirim: Miicadelemiz Nizam-1 Alem’e Kadar Siirecektir, Birlije
Cagri, May 6, 1980, 16.
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nation to the brink of collapse -i.e.,, communist takeover- by 1980. Alt-
hough an emphasis on cultural change and its allegedly devastating ef-
fects are a point of convergence with Islamism, repeated emphases on the
ethnic identity should also be noted; the Idealist was not content with
and did not trust a non-Turk in government or military. Whether they
had converted to Islam or not could merely reduce the degree of suspi-

cion but was not enough to establish full trust.

3.2.1 Anti-Semitism

While a cultural collapse was observed by Idealists, the hegemony of
Western culture and leftist ideologies remained to be fully explained.
This is where anti-Semitist conspiracies entered the scene. Akyol notes
that against the superiority of the left in the intellectual sphere at the
time, anti-Semitic conspiracy theories that considered everything to be a
plot by Jews and freemasons, major events and concepts such as “Renais-
sance, Reform, industrialization, rationalism, psychoanalysis, Russian
revolution, Committee of Union and Progress, Turkish foreign policy.”26
An example that confirms Akyol’s memories of the era is Tiirk Milliyetci-
Toplumcu Doktrininin Umumi Esaslari (General Principles of the Turkish
Nationalist-Socialist Doctrine) by Miirsid Altayli, which, according to
Tanil Bora, was the pen name of an Idealist economist, Mehmet Ozsoy.2’
Writing in 1969, Ozsoy argued that Jews were the ones deteriorating mo-
rality in the developed Western nations.?8 They destroyed the “Christian
sharia” and turned the women of these nations into prostitutes on their
newspapers.2? In less developed countries, they were contributing to the

demise with their press and cinema.3? What is more, theft was allowed in

AKkyol, Hayat Yolunda: Gengler Icin Anilar ve Oneriler, 27.

See footnote n. 10 in Tanil Bora, Cereyanlar: Tiirkiye'de Siyasi Ideolojiler (istanbul:
fletisim Yayinlari, 2017), 297.

Altayl, Tiirk Milliyetci-Toplumcu Doktrininin Umumi Esaslar1, 69.

Altayly, 69.

Altayly, 69.
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Jewish faith, and the most useful tool to carry out theft was democracy.3!
The author called for the deportation of all Jews, as well as Greeks and
Armenians.3?

The difference of anti-Semitism of the Islamic right was that they at-
tributed the ascendancy of nationalism to Jews as well. In the fourth gen-
eral congress of the International Islamic Federation of Student Organi-
zations, it was declared in a co-declaration by the MTTB and the
secretariat of the federation that it was necessary to “put a stop to the
International Zionist movement and the racism movement, which are ac-
tive among the nations of the world and influential especially among the
youth, and which make people slaves to one another.”33 Cenkhan Yilmaz,
an author who published a series of books on Zionism and freemasonry
and closely tied the two together, argued freemasons were attempting to

eradicate Islam in Turkey.34

3.2.2 The question of women

While more secular nationalists such as Atsiz emphasized the high and
relatively free status of women in Turkic societies,3> as Islamization went
on, the new generation of nationalists started underlining family and
childbearing; women’s value was tied exclusively to these two. Any claims
to individuality apart from the family, on behalf of women, was consid-
ered unnational and against religion. We shall hear from the famous na-
tionalist writer and ideologue of the Turkish-Islamic “Ideal,” Seyyid Ah-
med Arvasi:

Altayly, 133.

Altayly, 53.

Millf Tiirk Talebe Birligi 54. Dénem Faaliyet Raporu 16 Ekim 1976 - 4 Aralik 1977 (istanbul:
Fatih Genclik Vakfi Matbaa isletmesi, n.d.), 28s.

Cenkhan Yilmaz, “Siyonizmin Yan Kuruluslarindan Masonluk II,” Ulkiicti Kadro, April 15,
1977, 13-14.

Atsiz, Tiirk Ulkiisti, 68.
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We the Turkish nationalists will discipline our mothers and
daughters according to our national and spiritual values as well as
contemporary needs, above all, we will make them able to carry
out their motherhood successfully, and we will give them a job and
a profession that will not put their motherhood duties in the back-
ground. We will provide social guarantees to the family and
women in line with the historical Turkish-Islamic culture and ac-
cording to the needs of the age. We will eliminate the conditions

that separate her from her family.”3¢

Such was the “sublime woman type.”3” Arvasi reiterated that the basis
of Turkish society was family.3® He asserted that bringing up children was
just as valuable work as any other, and that housewives should not be
looked down on.3° Motherhood was thus considered the central role of
women. He charged any potential opposition to his framework with cap-
italist and/or communist influence, which were responsible for detach-
ing women from family and bringing about feminism.#% Feminism in turn
led to “the abuse of women and children.”4

The backing of a pro-natal policy and opposition against birth control
marks yet another area of confluence with the Islamic right. In Dokuz Isik,
Tiirkes is quoted as saying “.. birth control is against both Islam and our
national interests, as well as science.”4? Tlirkes associates the size of pop-

ulation with national power and in this vein, he repeatedly mentions his

“Biz Tiirk milliyetcileri, analarimizi, kizlarimizi milli ve manevi degerlerimiz icinde ve
cagdas ihtiyaclara gore terbiye edecek, herseyden dnce annelik gérevini basarn ile
yuriitecek hale getirecek, onu annelik gorevlerini ikinci plana itmeyecek bir is ve meslek
sahibi yapacagz. Tarihi Tiirk - islam Kiiltiir cizgisi icinde ve cagin ihtiyaclarina gore ai-
leye ve kadina sosyal garantiler sagliyacagiz. Onu ailesinden koparan sartlar: bertaraf
edecegiz.” S. Ahmet Arvasi, “Cagimizda Kadinin Yeri,” Ulkiicti Kadro, February 1, 1977, 7.
Arvasi, “Tiirk Milliyetciligi ve Islamiyet,” 7.

Arvasi, “Cagimizda Kadinin Yeri,” 6.

Arvasi, 6-7.

Arvasi, 6.

Arvasi, 6.

Tiirkes, Millf Doktrin Dokuz Isik, 361.
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goal of “the Turkey of 100 million” people.*3 Consequently, campaigns for
birth control are approached with suspicion of foreign influence to keep
Turkey’s power in check.

In the declaration after the Nationalists’ Scientific Seminar in 1969,
which was led by nationalist academics and ideologues, the civil code is
heavily criticized on three accounts. First, it removed the obligation of
women to live with the parents of their husband.** Second, although it
deems religious marriages as legitimate, the children born out of these
marriages are not recognized before law and are considered illegiti-
mate.*> Third, they added that “in terms of origin, the civil code is a prod-
uct of Christian civilization.”#¢ It can be argued that by 1969, the ideolog-
ical basis of religious nationalism already established itself as the
dominant strand in the far-right, and that a substantially religious dis-
course was ready to be dispersed to the young generation, who were go-

ing to take it even further.

§ 3.3 Birlige Cagr1 (1979-1980): The zenith of Islamization

43
44

45

46

The magazine Birlige Cagri (1979-1980) (Call for Unity) of the Idealist
youth, which continued for a mere 10 issues between December 1979 and
July 1980 is a vivid example of the Islamization of the MHP youth and
marks a contrast with the tone and content of the nationalist publications
from 1965 to the early 1970s. As it was published by the Idealist youth, it
enables the exploration of different degrees of Islamization between gen-
erations. The magazine starts its publication with a picture of the Ka'bah

on the cover, and an editorial titled "The goal is to establish the true order

Tiirkes, Millf Doktrin Dokuz Isik.

Milliyetci Tiirkiye’ye Dogru: 10-11 Mayis 1969’da Yapilan Milliyetciler [Imi Seminerinde
Varilan Neticeler, 36.

Milliyetci Tiirkiye’ye Dogru: 10-11 Mayis 1969’da Yapilan Milliyetciler [Imi Seminerinde
Varilan Neticeler, 36.

Milliyetci Tiirkiye’ye Dogru: 10-11 Mayis 1969’da Yapilan Milliyetciler [Imi Seminerinde
Varilan Neticeler, 36.
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of God, and to make the Turk the human architect of this order."4” Their
movement was thus "a divine action."48 "Nizam-1alem" (world order) and
"ilay-1 kelimetullah" (promoting God's religion) were now, as of 1979,
catchphrases among the Idealists and were cited as their ultimate goal:
spreading God's word to establish his order.4?

Although the MHP-oriented publications had at least one section or
an article devoted to matters of religion on almost every issue, hardly did
the Idealist youth of 1970 express sentiments of Jihad like their successors
did 10 years later. It should be noted that although this Islamization was
set off by the leadership, it was truly internalized by the young party base
rather than Tiirkes and his entourage. The youth went even beyond Tii-
rkes’s original intent, and he ordered the closing down of another Idealist
magazine titled Nizam-1 Alem in 1979, because they went too far in the
religious direction.>?

As for Birlige Cagri, when Tiirkes decided to write the lead article for
the July 1980 issue, he made no mention of religion or Islam, which stood
in stark contrast to the rest of the magazine. Instead he opined on the
question of Turkish unity, speaking of “bringing all Turks on earth in one
nation, one state and under one flag.”>! Although the deputy leader of the
Idealist Path Association (Ulkii Yolu Dernegi), Saffet Bestepe reasoned on
the same issue that establishing God’s order requires Turks to be power-
ful, which in turn requires unity,52 this detail is only emphasized by a
youth leader and not Tiirkes himself.

The approach to Turkish modernism and Early Republican Era turned

to an unmistakable animosity; laicism was explicitly targeted. The young

Birlige Cagri, “Cikarken: Hedef Allah'in Nizamini Kurmak,Tiirk’ic Bu Nizamin Beseri
Mimari Yapmaktir,” Birlige Cagri, December 5, 1979, 2.

“ilahi bir aksiyon” 2.

2; “Okuyucuya Mektup,” Birlige Cagri, December 12, 1979, 2.

Erken, “The Construction of Nationalist Politics in Turkey: The MHP: 1965-1980,” 98.
Alparslan Turkes, “Basyazi: Turk Birligi,” Birlige Cagri, July 6, 1980, 3.

“UYD Genel Baskan Yardimcisi Saffet Bestepe Ile Sohbet: Biz Tiirk Birligini Nizam-1 Alem
Icin Mutlaka Varilmasi Gereken Bir Hedef Olarak Goriiyoruz,” Birlige Cagri, July 6, 1980,
10-11.
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Idealist authors of the magazine were speaking of “the purge policy of
revolutionary-western and secularist bureaucrats against Muslims in
Turkey and their representative groups,’>® arguing the Republic was
formed and established at the expense of Muslims and their rights. The
appraisal of Abdiilhamid I and the construction of an image around him
as a political genius and nationalist-Islamist hero is also pronounced at
this time.>* They came to consider politics as the struggle of “iman” (faith)
versus “kiifiir” (blasphemy).>> Accordingly, the main slogan of the Idealist
youth has become “Kanimiz Aksa da Zafer islamin!” (The Victory Belongs
to Islam Even If Our Blood is to Spill).>¢

3.3.1 A new generation and their trauma

The intensification of the violent clashes between the leftist and the
nationalist youngsters during the second half of the 1970s is one of the
factors that explain the increased relevance of religion in the far-right na-
tionalism. Yenen mentions that according to estimates in the academic
literature, the lowest estimate of the number of dead due to political vio-
lence in the 1970s is 5,000.57 Gourisse, citing Bozarslan, reports the num-
ber as 34 for 1975, and 1,939 for only the first nine months of 1980.58 In

sum, all estimates point to a drastic increase in the number of victims of

“inkilapci-batic1 ve de laike¢i biirokratlarin Tiirkiye’deki miisliimanlara ve onlarin
temsilcisi gruplara kars: giittiikleri tasfiye politikas1”” Mehmet Ozden, “Orta Ogretimde
Uygulanan Egitim Politikalar1 ve Bazi Gergekler,” Birlige Cagri, December 12, 1979, 4.
“Baharda Daha Genis Bir Harekat Olacaktir,” Birlige Cagri, April 17,1980, 7.

“Gunlik Hayatimizda Su Hususlara Dikkat Etmeliyiz,” Birlige Cagri, December 12, 1979,
6.

“Baharda Daha Genis Bir Harekat Olacaktir,” 16.

Yenen, “Legitimate Means of Dying: Contentious Politics of Martyrdom in the Turkish
Civil War (1968-1982),” 15.

Benjamin Gourisse, “In the Name of the State. The Nationalist Action Party (MHP) and
the Genesis of Political Violence during the 1970s,” Turkish Studies, 2021, 1-2,
https://doi.org/10.1080/14683849.2021.1885295; Hamit Bozarslan, “Le Phénomeéne
Milicien, Une Composante de La Violence Politique Dans La Turquie Des Années 1970,
Turcica, no. 31 (1999): 185-244.
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political violence from 1975 to 1980. In every issue, Birlige Cagr1 included
a page of the list of “martyrs,”>® names and short backgrounds of nation-
alists who have been Kkilled in the time frame between the two issues of
the magazine. In such an environment, militants felt the need to make
sense of the deaths of their friends, as well as a constant threat to their
own life which they were willingly risking. Religious sentiments were
ideal to meet that need. An article titled “Breaking Down the Death Bar-
rier” on Birlige Cagri warned Idealists against fearing death, by remind-
ing that it is to God they were returning and that those who die for God
were the most blessed. The warning against reactions from ordinary peo-

ple on the insanity of the risks they were taking is also interesting to note:

Many members of the Muslim Turkish Nation who are negligent
or involved in treachery, with their narrow minds, are calling
those who are fighting for the worldwide Turkish-Islamic Order
and who are “fearlessly” walking toward bullets in this fight when
needed, “suckers.” And they try to trace the source of “fearless-
ness” in “craziness.” After all, how could one run toward death in
vain when they could lead a long life full of pleasure?

People of this sort are either unbelievers or they have no idea of
the word of God.

What is making you “run toward bullets” that shocks those around
you, is your madly passion for “God’s Order” If you believe, with
all your heart, that death is a rebirth and dying for God is the holi-

est of rebirths, you will win victories.

For an analysis of the use of “martyr” in the 1970s by the far-right, see Yenen, “Legitimate
Means of Dying: Contentious Politics of Martyrdom in the Turkish Civil War (1968-
1982).”
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Let the negligent speak behind you in vain...60

The tone and content of this quote is typical of all issues of Birlige
Cagri. Religion thus emerges as the way to deal with the brutal conflict
environment Idealists were actively participating in. In case they would
be attracted by the idea of leading a calmer and safer life, they were re-
minded that in death lied the biggest prize, blessing of the God. All they
had to do, then, was to turn a deaf ear to the voices of people close to
them who discouraged their militancy and keep fighting the good fight.

In addition to deaths, imprisonment and torture was common, the
mental toll of which also help explain the passionate way in which they
expressed their religious beliefs. To exemplify, in an article titled “Our
struggle and Prisons” the magazine announced that the concepts of
crime, criminal or punishment are only meaningful for them within an
I[slamic framework.6! Thus began a total rejection of the secular system,
reflected in the words of the president of the Idealist Youth Association,
Hasan Caglayan: “.. all superstitious, human-made systems are our en-
emy,” and that the solution was “the surrendering of all social institutions

to God.”®? The arrival point of this Islamized nationalism is in tension

“Miisliiman Tiirk Milletinin gaflet, hiyanet icindeki pek cok ferdi, alemsumiil Tiirk-islam
Nizami icin kavga veren ve bu kavgada gerekirse ‘korkusuzca’ kursunun {izerine
yuriiyenleri kendi dar mantiklariyla ‘enayi’ olarak nitelemekte. ‘Korkusuzlugun’
kaynagini ise ‘delilikte’ aramakta. Oyle ya, uzun bir hayat, zevk sefa varken, daha genc
bir yasta ‘pisi pisine’ 6liime kosulur mu?

Boyleleri ya inangsizdir, ya da Cenab-I Allah (C.C.) 1n. bildirdiklerinden haberleri yoktur.
Seni cevrendekileri hayrete diistirecek sekilde ‘kursunun iizerine yiiriiten, korkusu-
zlugun kaynagi ‘Allah Nizamina’ delicesine tutkunlugundur. Sen 6liimiin yeni bir dogus
ve Allah (C.C.) yolunda 6liimiin bu doguslarin en kutlusu olduguna biitiin kalbinle iman
ettigin miiddetce zaferlerle kucaklasacaksin.

Varsin gafiller konussunlar...” N.G. islamoglu, “Oliim Duvarim1 Asmak,” Birlige Cagri, De-
cember 12, 1979, 4-5.

“Miicadelemiz ve Hapishaneler,” Birlige Cagri, December 5, 1979, 14-15.

“Biitiin batil beseri sistemler bizim diismanimizdir” “Toplumun biitiin miiesseselerinin
Allah’a teslim olmasu..” “UGD Genel Baskani Ile Réportaj,” 16.
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with the original intent of the Idealists in the 1960s to create a ‘doctri-
naire’ political right, which is inevitably a ‘superstitious, human-made

system.

§ 3.4 Policy areas

63
64
65

66

3.4.1 Legal matters

In the period 1965-1980, declarations of secular law as superficial and null
grew frequent over time. In 1977, theologist Yiimni Sezen (1938-) wrote
in Ulkiicii Kadro that “The source of law is neither nature nor society. It
can only be Allah.”3 If one were to accept God did not exist, then it meant
total relativism in terms of what is just or unjust.t4

In a similar vein, the members of the Nationalists’ Scientific Seminar
in 1969 criticized the Turkish penal code, arguing that it restricted teach-
ing and learning of Islam, contained no definition of secularism which re-
sulted in arbitrary penalties, and “crimes against morals and honor”
(ahlaka ve namusa karsi suclar) were not penalized harshly enough.6>
They argued that Islam was being punished, and added: “religion is uni-
fying, secularism is divisive,”®® illustrating strong points of convergence

between the MHP nationalism and Islamism.

3.4.2 Economic policy

As late as 1969, Erbakan, the future leader of a series of Islamist political
parties, was seen as a benign force by the MHP. On the occasion of the
fiercely contested elections of the Union of Chambers of Commerce and

Industry of Turkey in 1969, the nationalist weekly Devlet argues that the

Yiimni Sezen, “Kendi Kendini Yipratan Miiesseseler,” Ulkiicii Kadro, November 1, 1977, 4.
Sezen, 4.

Milliyetci Tiirkiye’ye Dogru: 10-11 Mayis 1969’da Yapilan Milliyetciler [Imi Seminerinde
Varilan Neticeler, 40-41.

Milliyetci Tiirkiye’ye Dogru: 10-11 Mayis 1969’da Yapilan Milliyetciler [Imi Seminerinde
Varilan Neticeler, 91-92.
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center-right of Demirel does not want Erbakan to be elected president for
two reasons: that the import traders do not want our national industry
to develop, and that most of Turkey’s imports was controlled by firms
belonging to minorities.6” “The real issue” was the struggle between “na-
tional capital” and “non-national” capital.®® Demirel and his Justice Party
was working for the latter, while the MHP and Erbakan strived for the
former.

On the issue of economics, nationalists were fighting a battle at two
fronts. On the one hand, they were accused of accommodating capitalists
by the left. On the other, the center-right charged their economic pro-
gramme with socialism. They thus emphasized the communitarian as-
pects of the Islamic perspective on economics against the left, and the
protection of property rights in Islam, which they are bound by, against
accusations of socialism.

The promise of social equality and justice of the left was one of the
main areas that needed a counterargument for nationalists. Islam came
to the aid in this regard as well, as it has been argued that Islam already
“includes both the right to property and a just distribution of wealth.”6°
A series of measures existed in Islam toward this end: Zakat (a compul-
sory form of alms), prohibition of gaining money off interest, luxury and
pomposity which encourage investment, trigger economic development

and lead to solidarity instead of class struggle.”?

“en

“I¢ Olaylar e Diisiinceler: Odalar Birligi,” Devlet, June 2, 1969, 8; “I¢ Olaylar  Diisiinceler:
Miicadelenin Asil Kaynagi,” Devlet, June 2, 1969, 8.

“I¢ Olaylar e Diigiinceler: Miicadelenin Asil Kaynag,” 8.

Milliyetci Tiirkiye’ye Dogru: 10-11 Mayis 1969’da Yapilan Milliyetciler [Imi Seminerinde
Varilan Neticeler, 199.

Milliyetci Tiirkiye’ye Dogru: 10-11 Mayis 1969’da Yapilan Milliyetciler [Imi Seminerinde
Varilan Neticeler, 198-208.
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Nationalist author Kiiciikibrahimoglu argued that owning property
was “human nature;” communism was in denial against it, while capital-
ism made it the ultimate priority.”! Both were wrong, and he presented

the individual-society balance in Islamic economics as follows:

... The Islamic creed does not accept that the wealth and real es-
tate at their disposal are given to Muslims only for their own
pleasure and needs, therefore, there is no right to spend wealth
with absolute, unconditional freedom. On the contrary, it orders
people to act within the limits defined by Allah, the true owner of
all property.

... spending wealth in any way as one sees fit, the poor being left
without help, and the resulting social imbalances are out of ques-
tion. In any case, the goal of Islam is not to set boundaries to right
to property, rather, it aims to keep it legitimate by establishing in-
dividual, familial and societal regulations.

If we remain within religious standards under these beliefs and
feelings, we see that the system that respects and grants the most
sacred status to the right to individual property is to be found only
among the economic, civil, and financial principles of the religion
of Islam, which is the order of Allah.72

Osman Nuri Kiigiikibrahimoglu, “Din Devlet Millet: islamda Ferdi Miilkiyet Hakki,
Ulkiicii Kadro, February 15,1977, 9.

“Islam akidesi miisliimanlara elleri altindaki servetin ve emlikin, sadece kendi zevk ve
ihtiyaclar1 icin onlara verildigini, dolayisiyle mutlak bir hiirriyetle tasarruf hakkini
kayitsiz sartsiz bir sekilde kendis-ine ait kabul etmez. Aksine, asil miilk sahibi Allah'in
emrettigi olcliler icinde hareket edilmesini emreder.

... diledigi yolda ve sekilde servet sarfedilmesi, fukaranin yardimsiz kalmasi ve
dolayisiyle sosyal dengesizlikler de mevzuu bahs degildir. Zaten islAmin hedefi, miilki-
yete sinir koymak degil, ferdi, ailevi ve i¢ctimai diizenlemelerle ve insan yaratilisinda

mevcud olan bu hissi mesruiyyet ¢izgisi icine sokarak orada kalmasini saglamaktir.
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Against the socialist critique that religion leaves problems of social
inequality to be judged after death, Kiiciikibrahimoglu argued that this
was not true, Islam “placed responsibilities on society and state” to rem-
edy inequalities in wealth distribution.”3 The idea that social equality was
‘already’ part of Islam and thus national culture, and that inequality arose
due to these not being applied properly also served an offensive function:
it left the incompetence of centrist governments as the reason of social
inequality and enmity against wealth.

What were, then, these responsibilities of the state to ensure equality,
as defined in Islam? Kii¢tikibrahimoglu provides a significantly commu-
nitarian list of tasks: providing a job to every citizen, ensuring fair sala-
ries in all sectors, financially supporting the poor and the unable, collect-
ing Zakat [emphasis added], nationalizing sectors when there is public
interest in doing so (mentions mines because they provide too high prof-
its) and finally instating additional taxes in extraordinary situations.’*

The argument that Islam did not carry much weight in the MHP ide-
ology beyond providing morality is repeated throughout this thesis. The
evidence in this subsection might seem contradictory with the overarch-
ing theme. The appearance of detailed and Islamicized policy discussions
in MHP-oriented publications can be contextualized in two ways. First,
their frequency increases over time, as well as in the writings of the
young party base as opposed to official campaign documents. Second, the
arguments in these articles should not be taken at face value. Kii¢tikibra-
himoglu’s writing is, for example, from 1977 and a ‘religious matters’ col-

umn on a magazine that was not preoccupied with Islam in the rest of its

Bu iman ve hisler altinda dini 6lgiiler icinde kaldikea, ferdi miilkiyet hakkina en ¢ok
kudsiyet izafe edilen ve en ¢ok hiirmet gésteren sistemin, Allah nizami olan islam din-
inin iktisadi, milki ve mali esaslar1 arasinda mevcud oldugunu goriiyoruz." Kiiciikibra-
himogluy, 9.

Osman Nuri Kiiciikibrahimoglu, “Din Devlet Millet: ictimai Huzur ve Muvazenenin Dini
Esaslary,” Ulkiicii Kadro, March 1, 1977, 9.

Osman Nuri Kiiciikibrahimoglu, “Din Devlet Millet: ictimai Huzur ve Muvazenenin Dini
Esaslary,” Ulkiicii Kadro, May 1, 1977, 6.
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sections. In a way, there was an isolated space allocated to religion, where
the MHP’s stance was to be proven to be in line with Islam and the reader
was to be educated about Islam in general. Neither Ulkiicii Kadro as a po-
litical magazine nor the MHP as a political party seemed concerned with
instilling the responsibility to collect Zakat on the state.

Openly religious policies in all areas could be defended as realistic al-
ternatives only by the young Idealist at the dawn of 1980s, a generation
born between mid-1950s to mid-1960s, who arrived in urban centers for
university education into already extremely polarized campuses and ex-
perienced the height of violent conflict with the left. Their internalization
of an Islamized nationalism was at Tiirkes’s dismay. The split from the
previous generation of relatively more secular nationalism becomes in-
creasingly evident in the decades that followed, when the leaders of the
Idealist Hearths at the end of 1970s such as Muhsin Yazicioglu (born 1954)
or Hasan Caglayan separated from the MHP to form an even more Islam-
ized party in 1992.

3.4.3 Foreign policy

The Idealists called for greater cooperation among Islamic nations.
Ulkiicii Kadro voiced support for the Palestinian cause, calling for the gov-
ernment to allow the Palestine Liberation Organization to open an office
in Ankara.”> It should be noted however, these proposals were presented
to maximize national interest and lacked a Jihadist theme. The support
for Palestine was suggested on the grounds that Turkey should support
Arabic causes first to get their support in turn on the Cyprus conflict.
Just as Islamists opposed Turkey’s membership to the European
Communities on religious grounds, Tiirkes also argued against it saying

Turkey would lose its national identity:

... [f Turkey is included in such a union, it will lose its cultural iden-

tity, its own belief system, national and spiritual values, and the

Babiir Ozbek, “Dista: Filistin Meselesinin Diinii ve Bugiinii,” Ulkiicii Kadro, March 1, 1977,
7.
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Turkish Nation will face the danger of losing its qualifications as a
nation because of cultural imperialism.

In conclusion, when the issue is taken into consideration from a
political and cultural point of view, we can never support the in-
clusion of Turkey as a state among the United States of Christian
Europe and thus jeopardizing our independence, which we

achieved 58 years ago with the blood of our saintly martyrs.

To sum up, Turkey should not join such an organization that has
no other meaning than an extinction trap for itself. However, she
should establish a partnership with the Islamic States around her

by taking the Turkish-Islamic synthesis as her guide.”®

Tiirkes’s message for greater Islamic cooperation was taken home by
the Islamist youth. The deployment of Soviet army to Afghanistan
sparked outrage among the Idealist youth, increasing the sense of com-
munist takeover threat in Turkey as well. They invited members of the
Mujahedeen to Turkey, published their declarations, wrote articles, held
protests and called the Turkish government to action in support.”” One

of the Afghan invitees compared the activities of Afghan communists just

“.. Boyle bir birligin i¢cinde Tiirkiye'nin yer almasi halinde kendi kiiltiir benligini, kendi
inanc¢ sistemini, milli ve manevi degerlerini yitirecek, kiiltiir emperyalizminin neti-
cesinde Tirk Milleti millet olma vasiflarin1 kaybetme tehlikesi ile karsi karsiya
gelecektir.

Netice olarak, siyasi ve kiiltiirel agidan mesele ele alindiginda, Hristiyan Avrupa Birlesik
Devletlerinin arasinda Tiirkiye'nin bir eyalet olarak yer almasini ve boylece 58 yil énce
aziz sehitlerimizin kanlar1 dokiilerek elde ettigimiz bagimsizligimizin tehlikeye sokul-
masina asla taraftar olamayiz.”

“Netice olarak Tiirkiye kendisi icin bir yok olma tuzagindan baska bir anlam tasimayan
béyle bir teskilata girmemelidir. Ancak Tiirk-islam sentezini kendisine rehber ederek
kendi cevresindeki Islam Devletleri ile birlikte bir ortaklik kurmahdir” Mehmet Ercisli,
“Ulkiicii Toplumcu Diizende Tiirkiye: Tiirkiye Ekonomisi,” Ulkiicii Kadro, April 1, 1977, 10.
“Basyaz1: Kahrolsun Sovyet Emperyalizmi!,” BirliGe Cagri, January 1980, 3; “Afgan isgali
Protesto Ediliyor,” BirliGe Cagri, January 3, 1980, 8; “Kominizm Akittig1 Kanda Bogu-
lacak!,” Birlige Cagri, July 6, 1980, 4-5; “Baharda Daha Genis Bir Harekat Olacaktir,” 4-5.
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before Soviet invasion and Turkish communists, concluding that the pro-
cess is similar and that Turkey is in danger as well.”8 Idealists agreed and
they made it explicit that part of the reason they were organizing protests
against Soviet invasion of Afghanistan was “to strike fear into the hearts
of the Muscovite lackeys” in Turkey.”® Since the invasion in Afghanistan
was made possible thanks to collaborators from within, they had to deter
and diminish communists at home to avoid the fate abroad.8°

In the case of Iran, however, Idealists were not as enthusiastic about
the Islamic state. Khomeini’s consolidation of power in Iran was taking
place simultaneously with developments in Afghanistan. Although the
magazine did announce that Iranian revolution “could have been the be-
ginning of an Islamic Renaissance,” they observed it turned into “Kho-
meini’s dictatorship.”8! Birlige Cagri accused Khomeini of oppressing the
Turkish-speaking people of Iran (for them, Turks proper), and sided with

Shariatmadari (himself a cleric as well).82

The invitee was a certain “Mangal Hiiseyin,” reportedly from the cultural committee of
the organization Hezbi Islami. “Baharda Daha Genis Bir Harekat Olacaktir;” 4-5.
“Komiinizm Akittig1 Kanda Bogulacak!,” 4-5.

“Komiinizm Akittig1 Kanda Bogulacak!,” 4-5.

“Sahte Islam Monarsisinden islAm Cumhuriyetine,” Birlige Cagri, January 1980, 6.
“Sah-Humeyni-Seriatmedari: Yeni iran Anayasasi ve Seriatmedari,” Birlige Cagri, De-
cember 12, 1979, 8-9.
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MHP and Islam: Divergences

§ 4.1 The theoretical sphere

Lacking an agreement on who constitutes the nation, it was inevitable
that there would be disagreements between Islamists and nationalists.
To begin with, a common Islamist position on nationalism was that it was
a modern and malign invention, while nationalists argued the idea of in-
compatibility between nationalism and Islam emerged with the birth of
the Islamist movement in Turkey during WWIL.1 They resented a lack of
emphasis on or an outright denial of the Turkish identity in the Islamic
right,? even though they were natural allies in their struggle against com-
munism.

Following the definition of the nation was the debate about which ide-
ology was natural and which was a modern creation, with the latter la-
belled invalid to guide the society. In response to the argument that na-
tionalism was something very recent and superficial, nationalist linguist

Necmettin Hacieminoglu pointed to 11th century, when a Turkic scholar,

1 Milliyetci Tiirkiye’ye Dogru: 10-11 Mayis 1969’da Yapilan Milliyetciler [Imi Seminerinde
Varilan Neticeler, 191.

2 Hiiseyin Basaran, “Miicadelenin Yonii: Politik Buhran ve Genglik,” Ttirkiye Ulkiicii Genglik
Dergisi, October 1970, 19.
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Mahmud al-Kashgari said to the Abbasi Caliph in his seminal Diwan
Lughat al-Turk that Turks were granted political power by God.3 By the
same token, Arvasi thought history showed that “humans have always ex-
isted in separate circles of culture on earth.”* “Nations and international
relations” were the constant throughout human history.>

[slamists who were allegedly requesting a theocratic government
were portrayed as belonging to the previous century and as a malign in-
fluence on the youth.® They were not conscious of the reality of nations,
running after the dream of the caliphate, while the nationalists thought
the only realistic goal would be increased cooperation among Muslim na-
tions. Thus, Islamists conflicted with “modern civilization.”” Criticisms of
this nature were common from the mid-1960s to early 1970s but were vir-
tually nonexistent in the late 1970s due to a wider and more religious
youth base and an increasingly salient Islamist movement.

Although united in their criticism of Westernization, their explana-
tions of the Ottoman demise offer insights into the divisions between the
two camps. While Islamists cite “moving away from religion” as the main
cause of decay, nationalists, not denying this, still underline non-Turkish
officials and them being non-Turkish causing the decline.® Whether the
high-ranking bureaucrats were Muslim or not did not matter, the non-
Turk was approached with suspicion, hence the common criticisms of the

Devshirme system.

Necmettin Hacieminoglu, Milliyetcilik Ulkiiciiliik Aydinlar (Ankara: Tére-Devlet Yayinevi,
1976), 35.

“Tarihin basit bir incelemesi dahi bize gdstermektedir ki, yeryliziinde insanlar daima
farkl kiiltiir daireleri durumunda bulunmaktadirlar” S. Ahmet Arvasi, “insan ve Cemi-
yet Goriisiimiiz -4-,” Ulkiicii Kadro, November 1, 1977, 7.

“Kisacasy, insanlik tarihinin degismez gercegi, daima sahnesinde «mil-letleri ve mil-
letlerarasi iligkileri» bulundurmasidir” Arvasi, 7.

Mehmet Basaran, “Ulkii ve Doktrin,” Tiirkiye Ulkiicti Genglik Dergisi, December 1970, 13.
Basaran, 13.

Mehmet Basaran, “Milliyetci Toplumcu Isik Altinda Tiirkiye’nin Kurtulus Kavgasi,” Tii-
rkiye Ulkiicii Genclik Dergisi, August 1970, 15.
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Zeybek argues that the failure of Turkish modernization was due to
Turks moving away from the “national ideal” (milli iilkii) and “imitating
the West” (bat1 taklitciligi).? It is interesting to note that writing in 1979,
Zeybek considers religion to be a central part of the national ideal, a con-
stitutive part and just as important as the ethnic identity. However, if the
national ideal is “to spread God’s name to establish god’s order”1? the
question of why, for example, the ‘national’ ideals of Saudis and Turks
should be different remains a problem, which in turn leads Idealists to
the notion that Turks are superior and godsend.

In the radio speeches for the 1966 Partial Senate Elections campaign,
most of the CKMP speeches, including that of Tiirkes, end with “God Bless
the Turks.” (Tanr1 Tiirkleri Korusun).!! The use of Tanr instead of Allah
is an early era habit in the nationalist movement and signals a more sec-
ular/nationalist approach to Islam. Islamists usually ridiculed the use of
Tanr instead of Allah, counting it also as proof that their nationalist op-
ponents are not genuine believers. Tiirkes put the emphasis on morality
and not religion in these election speeches. In contrast, Hikmet Tanyu, a
member of the General Congress of the CKMP, stated that “the reintro-
duction of the Hagia Sophia as mosque is long overdue.”1? It is observed
that the degree of emphasis on religion was not uniform among the CKMP
candidates, and that these sorts of flirtations with the Islamic right are
present as early as 1966.

[t is commonly asserted that the political power of the MHP was dis-
proportionate to its vote and number of representatives in the parlia-
ment, as its youth wing was the main actor in the ongoing street clashes
with the left. The Islamist youth who sided with Erbakan’s political par-

ties mostly tried to steer clear of the ongoing violent conflict. The MTTB,

Zeybek, “Milli Ulkii,” 14.

Zeybek, 14.

CKMP NIN 5. HAZIRAN - 1966 Tarihinde Yapilan Kismi Senato Secimleri Miinasebetiyle
Yaptigi Radyo Konusmalari (Ankara: C.K.M.P. Yayinlari, n.d.), 13-16.

“Ayasofya’nin ibadete actirilacag: vaadi ¢ok gecikmistir” CKMP NIN 5. HAZIRAN - 1966
Tarihinde Yapilan Kismi Senato Segimleri Miinasebetiyle Yaptigi Radyo Konusmalari, 65.
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nation’s largest student organization at the time and in effective Islamist
control from the early 1970s, declared in 1976 that violent student inci-
dents did not conform to its principles as a “mode of action.”3 According
to them, the militants on the street have become advocates of "man-made
ideologies."1* MTTB youth directed “their hatred towards the root of su-

perstitious life.”1>

4.1.1 Areyou a Muslim or Turk first?

Iskender Oksiiz (1945- ), a Yale educated chemist and a devoted national-
ist writer, took on a very common rhetorical device employed in the Is-

lamic right against nationalists:

The pan-Islamist will use the Muslim - non-Muslim distinction in-
stead of the oppressor - oppressed: "Are you on the side of Mus-
lims or non-Muslims?..." In Turkey, in 39.9 million cases out of 40
million, the answer to this question is: "Muslims!" “Then why
don't you join us?”... And a few months later, a type of person who
can compete with communists in hostility to Turkish nationalism

and incitement to sectarianism and regionalism may emerge.1®

Millf Tiirk Talebe Birligi 53. Dénem Faaliyet Raporu 3 Ajustos 1975 - 16 Ekim 1976 (istanbul:
Zafer Matbaasi, 1976), 5.

Milli Tiirk Talebe Birligi 53. Donem Faaliyet Raporu 3 Agustos 1975 - 16 Ekim 1976, 5.

Milli Tiirk Talebe Birligi 53. Donem Faaliyet Raporu 3 Agustos 1975 - 16 Ekim 1976, 5.
“Siyasi immetci, ezen - ezilen yerine miisliiman - gayri - miislim ayrimini kullanacaktir:
«Miisliimandan mji, yoksa miisliiman olmayandan mi yanasin?..» Tiirkiye’de bu sorunun
cevab1 da 40 milyonda 39’9 milyon ihtimalle tektir: «Miislimandan!». «O halde bize
neden katilmiyorsun?»... Ve birkac ay sonra Turk Milliyetciligi'ne diismanlikta, mezhep
ve bolgecilik kiskirtmacihginda komiinistlerle yaris eden bir tip dogabilir” Oksiiz wrote
using the pen name Ayhan Tugcugil. Also note the aspiration for a well-defined, firm
doctrine in the titles of nationalist books, which in this case is “The Turkish Nationalist
Thought System: Theory.” Ayhan Tugcugil, Tiirk Milliyetgiligi Fikir Sistemi: Teori (Ankara:
Tore-Devlet Yayinevi, 1977), 73.
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As exemplified here by Oksiiz, nationalists resented the question Is-
lamist activists directed at potential recruits, which aimed at underplay-
ing the value of ethnic identity. If both parties were Muslim, why the need
for the Turkist talk? In their effort to build an order based on nothing but
Islam, Oztiirk accused Islamists of trying to form a scholastic order.1” Ac-
cording to the author, not only Islam did not permit this, but it also meant
“promoting the Catholic mentality under the pretext of Islam.”1® He ar-
gued that scholasticism stood for the opposite of the scientific method; it
was based on anything but observation.1®

The reason why the author considered a single Islamic state ideal in
conflict with Islam itself is that it strived to assimilate various nations
into one; Islam envisioned the “brotherhood of Muslim nations,” not “the
encaging of Islam in a single nationality.”2? It was not a realistic goal ei-
ther, with Oksiiz remarking sarcastically that a global Islamic state that
melts nationalities under the single framework of Ummah would only
take “a few thousand years” to form.21

Diindar Taser, Tiirkes’s close confidant and right-hand man, made
similar remarks on Islamist activism in general and MTTB in particular:
“When it was the oldest and strongest student organization, they started
a provocative debate of ‘are you a Turkish-Muslim or a Muslim-Turk.”22

In one of the most symbolic moments in its history, the MTTB re-
placed the grey wolf on its logo with a book which symbolized Qur’an in
December 1975.23 They argued that all Turkish states in history dropped

pre-Islamic symbols and the grey wolf after adopting Islam.?* It was with

Tugcugil, 116.

“Islam kisvesi altinda katolik zihniyetini telkin” Tugcugil, 116.

Tugcugil, 101-2.

See the footnote on Tugcugil, 190-91.

See the footnote on Tugcugil, 190-91.

Diindar Taser, Mesele, ikinci Baski (Ankara: Tére-Devlet Yayinevi, 1973), 237.

Milli Tiirk Talebe Birligi 53. Donem Faaliyet Raporu 3 Agustos 1975 - 16 Ekim 1976, 169.
Milliyetci Tiirkiye’ye Dogru: 10-11 Mayis 1969’da Yapilan Milliyetciler [Imi Seminerinde
Varilan Neticeler, 169.
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the Westernization in the 19t century that the grey wolf made a come-
back, partly due to the preaching of Turanism by Western turcologists.2>
While they were accused of reactionarism, the Islamists thus considered

themselves to be restoring things to their original state.

§ 4.2 Criticisms against Alparslan Tiirkes

25
26

27

4.2.1 "Why isn’t one of the Nine Lights Islam?”

Almost nowhere else is the split between [slamism and Tiirkes’s ideology
more clearly observable than the booklet Islami Hareket ve Tiirkes, au-
thored by a prominent Islamist lawyer from the Nur movement, Bekir
Berk,2¢ in the form of an interview conducted by N. Mustafa Polat. It was
published in 1969 and distributed for free with the weekly political news-
paper Ittihad. It is a focused and aggregated example of the Islamist cri-
tique of Tiirkes and warrants a discussion at large.

Berk starts out by distinguishing between “mass parties” (kitle par-
tileri) and “ideological parties” (ideolojik partiler), assigning the MHP to
the latter category, which, he argues, are dominated by strong leaders.?”
The author then starts quoting and analyzing Tirkes’s interviews from
earlier years, especially the period following the coup d’état of 1960. Tii-
rkes’s discourse was evidently more secular before his participation in
multiparty politics, and the authors are quick to employ his quotes to ar-
gue that his recent overtures to religious voters is disingenuous. To ex-

emplify, Tiirkes is quoted as mentioning “how the burga has engulfed the

Milli Tiirk Talebe Birligi 53. Donem Faaliyet Raporu 3 Agustos 1975 - 16 Ekim 1976, 169.
islama Dergiler Projesi, “Bekir Berk,” islamci Dergiler Projesi, accessed January 10, 2022,
https://web.archive.org/web/20220110140140 /https:/ /kata-
log.idp.org.tr/yazarlar/2167/bekir-berk.

Bekir Berk and N. Mustafa Polat, Isldmi Hareket ve Tiirkes (Giines Matbaas1 TA.S, 1969),
7-8.
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country in a fire black as night.”?8 He reportedly defended that the call to
prayer should be recited in Turkish and the Qur’an should also be read in
Turkish.?? For the authors, these measures amounted to a type of secu-
larism that would actively intervene in religion, and the reading of Qur’an
primarily in Turkish meant “a desire to paw at the Word of God.”3°

On another instance in 1960, in a conference, Tirkes declared they
will “counter Sheikhdom” (Seyhlige karsi koyacagiz), and that the Cali-
phate is an outdated and defunct institution.3! He explicitly said we are
on our way “to the Western science and culture.”3? Berk argues that Tiir-
kes’s remarks could not have been instigated by the then President Cemal
Giirsel, as Tiirkes continued along the same lines even after getting ex-
pelled from the National Union Committee (Milli Birlik Komitesi): in a re-
traction he sent to the London Times in 1962, he denied he “wanted to
build a Turkey based on Islamic principles and culture.”33

Berk turns the attention to 1965 when Tiirkes was elected leader of
the CKMP and argues that his attitude toward religion did not change.
Just a few months after starting his tenure as the party leader, he accused
the Justice Party (Adalet Partisi) of “fueling religiosity” (dindarhigi
koriiklemek)34. According to Berk, Islam and secularism were conflicting,
a defender of one would be against the other.3> While Tiirkes kept accus-
ing those who say, “it’s all about religion” (her sey dinden ibaret) of either
ignorance or malice, Berk reiterated that “it’s all about religion, Islam,
faith, Qur'an. Those who try to demolish the Turkish nation are those

who are attacking religion.”3¢ Berk, emblematic of Islamism, insists on

S

“Carsafin nasil kapkara bir yangin halinde biitiin yurdu sardig1” Berk and Polat, 11.
Berk and Polat, 12.

“Allah’in kelamina pence atmak isteme.” Berk and Polat, 14.

Berk and Polat, 15.

“Bati ilim ve kultiiriine” Berk and Polat, 18.

“Islami esaslara ve kiiltiire miistenid bir Tiirkiye kurmak istedigini” Berk and Polat, 19.
Berk and Polat, 20.

Berk and Polat, 21.

“Her sey dinden, Islamdan, imandan, Kur'andan ibarettir. Tiirk Milletini yikmaya
calisanlar dine saldiranlar” Berk and Polat, 26.
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stemming an ideology directly and solely from religion. In contrast, Ti-
rkes considers religion as a bundle of principles, some of which could be
utilized to form the basis of his ideology. For the rest of the principles, he
does not recognize any responsibility that goes beyond merely avoiding
their violation.

[t is in this context that, for example, Berk is appalled by the idea of
“Imams with a National Ideal” (Milli Ulkii sahibi din adami), a man of re-
ligion was to preach the same thing regardless of location, his only Ideal
being religion.3” All he saw in Tiirkes’s ideology was “the deification of
Society like Gokalp did” instead of a sincere submission to Islam. Nine
Lights doctrine was not “the only third way” to capitalism and com-
munism, there also stood “the way of Islam.” To him, it was no coincidence
that in the famous nationalist slogan of “the Pride and Consciousness of
Turkishness and the Morality and Virtue of Islam,” Islam came second,
and after all, why was Islam not even one of the 9 Lights?38 The answer
was clear to Bekir Berk, this was not an Islamic ideology or movement;

its claims of being one were illegitimate and dishonest.

4.2.2 27 May 1960: The never-ending controversy

The disagreements between the Idealists and the Islamic right have not
been limited to the ideological sphere. After Tiirkes’s efforts to consoli-
date the far-right in one political party failed, with Erbakan founding an
[slamist party, the two movements became bitter rivals, contesting what
was at the time an already limited far-right vote. Thus, defending Tiirkes
against accusations of racism and of being anti-democratic as well as a
coup-plotter is a recurrent theme in the nationalist writing. As the
CKMP/MHP was dependent on Tiirkes’s charisma to be successful, his
record had to be proven clean time and again. In a book written by Ti-
rkes’s close associates Fuat Ulu¢ and Muzaffer Ozdag in 1965 to defend

Tiirkes against criticisms, the coup d’état of 1960 is called “The Reform of

Berk and Polat, 36.
Berk and Polat, 50, 53-54.
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27 May 1960,"3% which is a surprisingly positive way of referring to it for a
political party that went for far-right votes. As late as 1967, Tiirkes is still
speaking of “the spirit of 27 May,’4® which indicates that he is referring to
the coup d’état of 1960 as something that was initially positive that should
have been defended but was later corrupted by the adversaries of nation-
alist officers.

The implication of Tiirkes in the ousting and eventual execution of the
right-wing ‘hero’ Adnan Menderes stirred debate for the remainder of
Tiirkes’s life; the matter could not be closed once and for all. Regardless
of the degree of persuasiveness of his explanations of the event, the yoke
of involvement in a coup d’état, not least as the announcer of the decla-

ration on state radio, has proved impossible to throw off.

4.2.3 Racism/tribalism debate

One of the major battlefronts in the contestation for the far-right vote as
well as in the ideological sphere was on whether Tiirkes and his party is
racist or not. Naturally it is also the area where the most effort was made
to defend Tiirkes and nationalists. To exemplify, authors of the book in
defense of Tiirkes, Ulug and Ozdag, feel compelled to state that Tiirkes’s

definition of the nation is not based on ancestry/ethnicity:

“... Everyone who says [ am a Turk and is attached to Turkish cul-
ture was included in his sacred nation definition. His understand-
ing of nation was the understanding of Mustafa Kemal - Gokalp.

For Tiirkes, Turkish nationality is the consciousness of belonging

Fuat Ulu¢ and Muzaffer Ozdag, Alparslan Tiirkes (Ankara: Ayyildiz Matbaasi, 1965), 3.
Cumhuriyetci Koylii Millet Partisi, Genel Baskan Alparslan Tiirkegs’in VIII. Biiytik Kongreyi
Acis Konusmasi, 9-10.
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to the Turkish Nation. This understanding was unifying, accumu-
lating, expanding, and uplifting. Tiirkes was against the under-

standing that tied nationality to a single factor and lineage.”#!

This, however, runs against Tiirkes’s own definition in the 1972 edition
of Dokuz Istk. Although Uluc and Ozdag underline that he considered eve-
rybody who identified with the Turkish nation and culture as Turks, Tii-
rkes is on the record as counting “ancestry” (soy) among the factors that
define a nation.

From an Islamist perspective, religion established by far the largest

commonality in Turkey. An MTTB publication argued the case as follows:

When there is an evident brotherhood of Islam that made Abdul-
lahs, Mehmets, Alis fight side by side against the enemy in Karta,
Galicia, Yemen and Canakkale, one cannot say “blessed is our race”
“everything is for our race.” If we push away the ethnicities that
communists are already trying to separate from us, you guess
what will happen to our homeland. It is ugly to engage in racism,

be it by the majority or minority. Whoever does it is divisive.*?

The polity, in this reading, includes a Turkish majority but ultimately
belongs to Muslims, regardless of ethnicity.

The nationalist praise of pre-Islamic Turkic culture was one of the as-
pects of their ideology that stood the test of time and Islamization. For
instance, the Nationalists’ Scientific Seminar in 1969, in its final report,
affirmed that “in all societies, religious life encompasses morality, lan-
guage and art.”43 Yet the authors could not help but add the pre-Islamic

“Ben Tiirk'im diyen, Tiirk kiilttiriine bagli herkes onun kutsal millet varlifina dahildi.
Millet anlayis1 Mustafa Kemal - Gokalp anlayisi idi. Tiirkes icin Tiirk milliyeti, Tiirk Mil-
letine mensup olma suuru iki [sic]. Bu anlayis birlestirici, toplayici, genisletici ve
yikseltici idi. Tiirkes milliyeti bir tek faktore ve soy’a baglayan anlayisa karsiydi.” Ulug
and Ozdag, Alparslan Tiirkes, 7.

Milli Tiirk Talebe Birligi 53. Donem Faaliyet Raporu 3 Agustos 1975 - 16 Ekim 1976, 72.
Milliyetci Tiirkiye’ye Dogru: 10-11 Mayis 1969’da Yapilan Milliyetciler [Imi Seminerinde
Varilan Neticeler, 189.
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Turkish morality was nearly perfect as well: “it is completely based on
humane values.”** By the same token, Kii¢tikibrahimoglu, writing in 1977,
boasted about how fully voluntarily Turks converted to Islam, and con-
trasted it with Arabs who tired the Prophet with their hesitancy against

the religion:

[t is as if the Turks have always been looking for Islam for centu-
ries. No ‘religion’ he had tried before satisfied the conscience of
the Turk. The Turks chose Islam with their clean and free con-
science, without any pressure and they joined this religion in
waves. No nation in history has rushed to a new religion in such
large waves, with such participation. ... The Turk became so inte-
grated with Islam that the European began to call Islam the ‘reli-
gion of the Turk. Later, those who wanted to destroy and disperse
our empire also wanted to alienate us from this supreme religion
by calling Islam the ‘religion of the Arab. However, how much
trouble and suffering our great prophet had suffered in making

the Arabs accept this ‘divine religion.”4>

Thus, proving the harmony between the Turks and Islam turned into
simultaneously arguing for the supremacy of Turks over Arabs, both in
adopting and spreading Islam.

What were the common points between Islam and the beliefs of pre-

Islamic Turkic societies? A teacher of religion and morality at the Imam-

Milliyetci Tiirkiye’ye Dogru: 10-11 Mayis 1969’da Yapilan Milliyetciler [Imi Seminerinde
Varilan Neticeler, 189.

“Tiirkler asirlarca hep Islamiyeti aramis gibidirler. Daha 6nceden denedigi hicbir «din»
Tiirk’'iin vicdanini tatmin etmemisti. Tiirkler, herhangi bir baski altinda kalmaksizin
temiz ve hiir vicdanlar ile Islamiyeti sectiler ve dalga bu dine katildilar. Tarihte hicbir
millet, bu kadar istivakla, bu kadar biiytik dalgalar halinde yeni bir dine kosmamustir. ...
Tiirk, islam ile o derece kaynasti ki, Avrupaly, Islimiyet’e «Tiirk’iin dini» demeye baslad.
Daha sonra imparatorlugumuzu yikmak ve dagitmak isteyenler de islamiyete «Arab’in
dini» diyerek bizi bu yiice dinden sogutmak istemislerdi. Halbuki ylice peygamberimiz
bu «ilahi dini» Arap’lara kabul ettirirken ne kadar zahmet ve 1stirap ¢cekmisti.” S. Ahmet
Arvasi, “Dinimizde Islamiyet 4,” Ulkiicii Kadro, June 1, 1977, 7.
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Hatip high school in Adana, Necdet Ozkaya lists the following similarities:
“understanding of life after death,” “the fate of the soul,” “belief in destiny,”
sacrificing animals for god once a year, the acceptance of war as legiti-
mate unlike Buddhism, prohibition of laziness, similar laws regulating
family life, prohibition of prostitution and its punishment by death and
granting women a respectable status.#¢ The differences, such as destiny
being considered as something evil before Islam, were just minutiae.*” As
such, the main reason Turks adopted Islam was religious similarities ra-
ther than being forced militarily or politically.48

In contrast, Islamist ideologues such as Necip Fazil Kisakiirek repeat-
edly emphasized that “If the goal is Turkishness, it should be known that
Turk is only Turk after having adopted Islam.”#? Necip Fazil was the most
popular Islamist figure who openly endorsed the MHP. Even in his case,
the value granted to the ethnic Turkish identity is ambiguous at best. On
the one hand, Kisakiirek considered Turks as the most successful race in
the service of Islam.>? On the other hand, he went on the record saying “if
[ must answer the question of racism and tribalism, [ would say without
hesitation that I find the world’s most supreme race and tribe in Arabs,
considering the sacred being at its center”5! Although these remarks
were made in 1975, around two years before his endorsement of the MHP,
they are still remarkable in the sense that even the most close form of
[slamism to the MHP, is still significantly far away in terms of its perspec-

tive on ethnicity.

Adana Tiirkocagy, Tiirkliik ve isIdmiyet, 27-28.

Adana Tiirkocagy, 27.

Adana Tiirkocagy, 31.

Necip Fazil Kisakiirek, Hitabeler, Biitiin Eserleri 22 (istanbul: Biiyiik Dogu Yayinlari,
2016), 249.

Kisakiirek, 70-71.

Kisakiirek, 249.
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§ 4.3 Economic and foreign policy

The Islamist policy of bringing together Muslim nations and replacing al-
liances with the Western nations with them was criticized by nationalists
on the grounds that it was simply unrealistic. Taha Akyol spoke against
Erbakan’s proposal that Turkey should reject US aid as follows:

Can we say ‘I don't want’ to the West?

According to Erbakan, this is possible, or even necessary. You ac-
cept "Islamic money", unite with Islamic countries, establish
heavy industry and it's over!

In 1980, Turkey's minimum import need was worth 7 billion dol-
lars. Without importing 7 billion dollars’ worth of goods, it is not
possible to operate our current industry, let alone heavy industry.
"Islamic money" has a magic name. But oil exporting Islamic coun-
tries are not stupid. They do not give millions of dollars of oil in
exchange for papers that Erbakan will print and write ‘Islamic di-
nar’ on. Because they need the "dollar" too. They also must import
in exchange for dollars for infrastructure and industrial invest-
ments.

Slogans representing the whole nation's ultimate desire, such as
the industrialization of Turkey and getting out of foreign depend-
ency, are long-term, very long-term solutions. However, Turkey is
currently struggling in a deep, turbulent, swirling river. The
dreams of heavy industry on the other side of the river do not give
anything to Turkey fluttering in the whirlpool!

When the term ‘short-term solution’ is mentioned, no one can

show any other way than ‘credit’.>2

Akyol thus charges Erbakan with conflating long-term developmental

goals with short term economic solutions. He implies a moral purism on

52 Taha Akyol, 1980’lerde Tiirkiye (Ankara: Basak Yayinlari, 1980), 239-4o0.
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behalf of Erbakan that prioritizes with certainty relationships with Is-
lamic nations over others. Akyol depicts the Muslim nations in question
as more rational and self-interested than Erbakan realizes, arguing that
he is hoping for an aid that is not likely to be offered. The ideological rifts
thus reflected clearly in matters of foreign policy. Similar to Akyol’s argu-
ment, a former member of the Constitutive Assembly of Turkey after the
coup d’état of 1960, Abdiilhadi Toplu pointed to the fact that when even
Arabs could not succeed in forming a united nation, Turkish demands for
an Islamic state were in vain.>3 Following the Cyprus conflict and the So-
viet-Turkish rapprochement due to arms embargoes against Turkey, Nec-
mettin Erbakan was accused of giving an interview to a leftist periodical
and calling for the establishment of a communist party in Turkey.5* More-
over, they alleged that Erbakan’s party organizations were not against a
federal solution to the Kurdish problem.55 Ulkiicii Kadro argued that
these illustrated Erbakan’s party to be “founded to divert the Islamic
struggle from its goals.“>¢

On the Islamic side, the communitarian emphasis on the MHP’s eco-
nomic agenda was occasionally criticized as in breach of individual rights
as secured by Islam. In what was an unusual and much less polemical
criticism of the Dokuz Isik, the famous Islamist lawyer Bekir Berk op-
posed the principles of koyctliik (peasantism) and toplumculuk (com-
munitarianism). Berk argued, much like a 215t century US Republican pol-
itician, that these two principles privileged the society at the expense of
the individual and that this was against the rules of Islam. As this is one
of the rare occasions that the debate spills on the area of political econ-

omy, Berk’s much elaborated argument is worth quoting at length:

Islam does not allow the detachment, the transfer or exile of any-

one from his homeland or his home against his will. Despite this,

Abdiilhadi Toplu, Tiirk Milliyetciligi ve Karsit Ideolojiler (Toplu Yayinlari, 1972), 130.
“Olaylarin Yorumu,” Ulkiicti Kadro, April 1, 1977, 3.

“Olaylarin Yorumu,” 3.

“Olaylarin Yorumu,” 3.
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the first sentence of the “Peasantism” principle of the Nationalist
Action Party consists of an admission that they will act against this
tenet of Islam, by speaking of “coalescing villages into agricultural
towns.”

Islam does not consider sacrificing the rights of the individual for
the benefit of the community as the norm. In Islam, no one can be
compelled to renounce his rights in favor of the community. Since
Islam considers the violation of the rights of an individual to be
directed against the whole community, it has found the solution
for protecting the interest of the community in the meticulous
protection of individual rights. Those who say that the interest of
the individual could be sacrificed for the benefit of the community
have become, as history has proven, the promoters of oppression.
The systems dominated by those who force the individual to sac-
rifice for the interests of the community have always been systems
of oppression, and the source of the oppression of communism
still lies in this claim. It should not be difficult to imagine what
those who adopt communitarianism and describe it as "the view
that all kinds of activities are carried out for the benefit of society"

will do when they get the opportunity.

Apart from this, those who declared that they would establish
family farms with a minimum size of 250 decares are not only ef-
fectively establishing communist Kolkhozes, but they are also an-
nouncing that they will abolish the freedoms of movement and
residence of the United Nations Declaration of Human Rights they
promised to abide by, and that they will oppose the right to prop-

erty and economic liberty that Islam meticulously protects.5”

“Islam, kimseyi yurdundan, evinden, yuvasindan koparmay1 ve onun istegine ragmen

baska yere nakletmeyi, siirmeyi, tecviz etmemistir. Buna ragmen Milliyetci Hareket
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Berk’s argument is unusual in the sense that what Islamists empha-
sized at the time was also primarily about how the capitalist individual-
ism eroded society. Although individual rights, right to property and eco-
nomic liberty were vocally defended as part of the anticommunism wave
of the era, Berk has spoken like a true libertarian, as if [slamic thought is
built upon individual liberties before anything else.

In opposition, nationalist economist Ozsoy argued that most promi-
nent Islamists were well-to-do and could not empathize with the poor,
hence their support for liberal capitalism®8. He likened Islamists and na-
tionalists who were disinterested in economics to an army that abandons
the base (economics) to communists while dealing with the superstruc-

ture (religion, morality, family),5° which is an interesting, rare, and rarely

Partisinin «Koyciiliikk» prensibinin ilk ciimlesi, «koyleri tarim kentleri halinde
birlestirmek» ten bahsetmek suretiyle islim’in bu anlayisina aykir1 hareket edecekle-
rinin itirafindan ibarettir.

islam, ferdin haklarim cemaatin menfaati icin feda etmeyi esas kabul etmemistir. {s-
l1am’da kimse kendi iradesinin hilafina haklarini cemiyet lehine feragate zorlanamaz. is-
lam, bir ferde yonelen tecaviizii, biitlin bir cemaate yonelmis telakki ettigi icin, cemaatin
menfaatinin korunmasinin c¢aresini ferdlerin haklarinin titizlikle korunmasinda
gormistiir. Cemiyetin menfaati icin ferdin menfaati feda edilir diyenler, tarihin seha-
detiyle sabit oldugu iizere, bu suretle zuliimlerin tesvikgisi olmuslardir. Ferdi, cemiyet
menfaatlerine feda etmeye icbar edenlerin hakim olduklar: sistemler daima zuliim sis-
temleri olagelmislerdir ve hilen de komiinizmin zulmiiniin menbai bu iddiadadir. Top-
lumculugu kabul edip, bunu «Her ¢esit faaliyetin toplumun yararina olacak sekilde
yuriitiilmesi gortsiidiir» diye tarif edenlerin ellerine firsat gectigi zaman neler yapa-
bilecegini tahmin etmek hi¢ de gii¢ olmasa gerek.”

“Bunun disinda, 250 doniimden asag1 diismeyen aile ciftlikleri kuracaklarini ilan eden-
ler, yalniz komiinist kolhozlarini ihdas etmekle kalmamakta, ayn1 zamanda ittiba ede-
ceklerini séyledikleri Birlesmis Milletler insan Haklar1 Beyannamesinin, herkesin
istedigi yere gidebilme, seyahat edebilme ve yerlesme hirriyetlerini ortadan
kaldiracaklarim ve islam’in titizlikle korudugu ferdi miilkiyet, serbestiyet esasina da
muhalefet edeceklerini itiraf etmis olmaktadirlar” Berk and Polat, Islami Hareket ve Tii-
rkes, 55-56, 58.

Altayly, Tiirk Milliyetci-Toplumcu Doktrininin Umumi Esaslari, 16.

Altayli, 16.
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direct use of Marxist concepts. Both sides of the debate borrowed rhetor-
ical devices, concepts and arguments from other ideologies when

deemed useful.

4.3.1 An alarming transnationalism

Just as nationalists’ definition of the natural unit of societal organization
as nations led to them being criticized for tribalism, the Islamist tendency
to seek unity not in ethnicity but religion led to accusations by national-
ists of collaboration with nations hostile to Turkey. One of the most com-
mon accusations against Islamists stemmed from the transnational char-
acter of their ideology, which went beyond and gave little importance to
the ethnic Turkish identity. Thus, nationalists accused them of being sup-
ported by foreigners who aimed to destroy the Turks.®0 A sensitivity
against pan-Islamism (iimmetcilik) went beyond Turkish borders and
reached even the West Thrace, where nationalists in Turkey accused
Greeks of supporting pan-Islamism to divide the Turks, stating that mad-
rasa graduates should not be teachers in Turkish schools in Greece.®! Alt-
hough nationalists demanded more place for religion in education, they
advocated a strict government control over religious education, which
would prevent the spread of “primitive, superstitious and submissive”
ideas.6?

By the same token, Ozsoy stated that nationalists were “denounced as

infidels by the sold-out, so-called Muslims who are secretly fed by Saudi

Kenan Dikici, “Biz Bize,” Ttirkiye Ulkiicti Genglik Dergisi, October 2, 1970, 5.

Ahmet Kayihan, “Yunan Milli Emniyetcileri Bati Trakya Tiirklerini Nasil imha Ediyor?,
Tiirkiye Ulkiicti Genglik Dergisi, March 7, 1971, 14-16; Ahmet Aydinli, “Bat1 Trakya Da-
vasinin Bilinmeyen Yénii: Bati Trakya ilkokullarindan Mezun Olanlarin Durumlar1 Ne
Olacak?...” Tiirkiye Ulkiicii Genglik Dergisi, October 1971, 14-15.

Necip Aylan, “Milli Egitim Problemleri: Maarif Reformunun Esasi Genglik Egitimi Olma-
hdir;” Tiirkiye Ulkiicii Genglik Dergisi, July 1971, 7.
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Arabian ARAMCO oil revenues.”®3 Most Islamists were either not ethnic
Turks, or didn’t consider themselves one, which underlay their indiffer-
ence to Turkish nationalism.®* And those who identified as Turks “mis-
understand ummahism and become the agents and missionaries of the
mindset that wants to surrender Turkishness to Arab imperialism.”6>
For the Islamists, having a universal mindset instead of local was a

source of pride. As the Islamist-dominated MTTB announced in 1976:

We cannot see the problems of the world as different from our
own problems or our problems from the problems of the world.
Diagnosing Turkey's wounds, this (tawhid youth) arrives at the
same diagnosis for the world as well. For our youth has a universal

view of life.66

Accusations of foreign support went both ways; the Islamists had
their own suspicions against the MHP too. The MTTB argued that the Ide-
alists reacted to the events of 1 May 1977 poorly.%” They stated that the
American intelligence could penetrate right-wing groups as well as left-
wing, which implied the Idealists were being drawn into violence as part
of a plot to make Turkey dependent on the US.68 Nationalists were thus

“being putty in the hands of capital and materialism.”¢°

“Suudi Arabistan ARAMCO petrol gelirleri ile gizlice beslenen satilmis miisliiman
miisveddeleri tarafindan ... kifir diye itham edilmektedir” Altayl, Tiirk Milliyetgi-Top-
lumcu Doktrininin Umumi Esaslar1, 15.

Altayli, 15-16.

“Islam iimmetciligi fikrini yanlis anlayarak Tiirkliigii Arap emperyalizmine peskes cek-
mek istiyen zihniyetin adeta ajan ve misyoneri durumuna diismiis....."” Altayly, 16.

Milli Tiirk Talebe Birligi 53. Donem Faaliyet Raporu 3 Agustos 1975 - 16 Ekim 1976, 6.

Milli Tiirk Talebe Birligi 54. Donem Faaliyet Raporu 16 Ekim 1976 - 4 Aralik 1977, 120. 1 May
1977 refers to the armed attack during the Workers’ Day celebrations at Taksim Square,
which left dozens dead and hundreds injured, with perpetrators remaining unknown to
this day.

Milli Tiirk Talebe Birligi 54. Dénem Faaliyet Raporu 16 Ekim 1976 - 4 Aralik 1977, 120.
“sermayenin ve materyalizmin oyuncag1 olanlar” Millf Tiirk Talebe Birligi 53. Dénem
Faaliyet Raporu 3 Agustos 1975 - 16 Ekim 1976, 261.
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§ 4.4 Physical clashes

70

71
72
73
74

75

In the low-intensity civil war atmosphere of the 1970s, the tense relation-
ship between the two right-wing movements also turned into skirmishes
on the streets between the politicized youth groups. In a plenary session
of the MTTB, on 05 March 1967, a fight broke out between “Pan-Islamists
and Turanists” (Ummetci-Turanci kavgasi), with a nationalist by the
name of Hiiseyin Ozdemir reportedly getting heavily beaten.”0 In another
MTTB congress in Kayseri on 27 April 1969, members of the Nur move-
ment and supporters of Tiirkes clashed, with 11 injured and the congress
postponed.’! Writing a few weeks after and most probably referring to
this last incident, Galip Erdem alleged that 7 or 8 nationalist students
were beaten up, with the perpetrators shouting “communists, godless
people!”72 Although Erdem tries to unite the far-right by arguing that ide-
ological differences are not too significant to harm the practical alliance,
he also charges the Islamists with “animosity towards nationalism on the
pretense of Islamism” (Islamcilik perdesi altinda milliyetcilik
diismanligi).”? In 1976, MTTB members alleged that they have been at-
tacked by the Idealists in Erzurum as well as in Konya, in the latter by a
group that had “sticks, chains, brass knuckles and knives” and injured
four MTTB members.”# The President of the student organization argued
these events were prompted by a desire on behalf of Idealists to “conquer

and destroy” them.”>

Hakan Akpinar, Kurtlarin Kardesligi: CKMP’den MHP'ye (1965-2005) (istanbul: Bir Harf
Yayinlari, 2005), 55.

Akpinar, 57.

Galip Erdem, “Mektuplar: Kont Bernadot Can Cekisiyor,” Devlet, May 12, 1969, 5.

Erdem, 5.

“Sopal, zincirli, mustali ve bicakli Ulkiicii bir grup tarafindan” Millf Tiirk Talebe Birligi
53. D6nem Faaliyet Raporu 3 Agustos 1975 - 16 Ekim 1976, 262, 344.

Milli Tiirk Talebe Birligi 53. Donem Faaliyet Raporu 3 Agustos 1975 - 16 Ekim 1976, 262.
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Conclusion

In this thesis, [ have set out to understand the place of Islam in the Turk-
ish far-right nationalism, the continuities, changes, and their constant di-
alogue with the Islamic far-right. I hope to have illustrated that a close
reading of the far-right nationalist literature leads to these conclusions:
first, any reading of the Turkish nationalism as an ever-harmonious en-
tity with Islam can be rejected, on the grounds that its Turkist branch was
a movement with strong secularist tendencies at the very least in 1965, as
well as reservations on Islam even in 1980. Second, an increase in reli-
gious themes in this brand of Turkish nationalism is evident. The writ-
ings of Tiirkes and his associates, when compared what the Idealist youth
has been writing by 1980, provide a stark contrast on how nationalists
treat Islam. Third and relatedly, this increase in religious themes can ac-
curately be described as Islamization. There have been scholars that con-
sidered this change in the 1970s as superficial, arguing Islamization of this
nationalism took place later in the 1980s.7¢ The analysis in this thesis
points to the contrary. By 1980, the youth-wing internalized the Islamic
discourse, even though party leaders may have had varying degrees of
investment in the same discourse.

Fourth, what lies at the core of Alparslan Tirkes’s understanding of
I[slam is that it was a tool to be used in social discipline as a source of the
type of morality that prioritized society -in his case, nation- over the in-
dividual. Religion was a highly valuable and indispensable instrument,
but an instrument, nonetheless. For a variety of reasons, he increased
the emphasis on Islam over time, yet the essence did not change. Fifth
and relatedly, the reasons for the Islamization of far-right nationalism re-
main ambiguous to this day and call for further research. A variety of fac-

tors can be cited, such as the MHP’s need to contest the already limited

Bora and Can, Devlet, Ocak, Dergdh: 12 Eyliil'den 1990’lara Ulkiicti Hareket, 83 n. 19, 243.
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far-right vote, urbanization, and the arrival of a new generation of nation-
alists, the political atmosphere following the 1960 coup d’état which
brought groups previously considered radical to the fore, the effect of the
anti-communist wave and so on. Although all of these are argued for in
the academic literature, there has not been any studies that concentrated
on the relative weights of these factors in detail. Finally, the tension be-
tween Islamism and nationalism was ever-present, even with the most
Islamized generation until that time in 1980. The primary communities
that they felt belonging to, that is the Ummah versus nation, could only
be reconciled so much. In scenarios where they needed to commit to one
or the other first, Erbakan’s young base and Tiirkes’s went in opposing
directions.

In the Cold War environment, a profound alarmism underpinned the
MHP ideology. Nationalists observed an ascendant left-wing movement
in Turkey and feared a communist takeover of the regime. As the left was
dominant among the intelligentsia and in campuses, their sense of help-
lessness and encirclement only grew. Turkists thought culture and moral
values made or broke societies. In Turkey they saw the culture as already
degenerated and thought it could be only a matter of time before the cul-
tural demise translates into a total material collapse. In this context, anti-
communism was the main driving force behind their theoretical and
practical efforts.

Nationalists placed great importance on the ‘original’ Turkish culture.
If only it could be practiced among the people, Turkey would rise to the
level of the greatest nation again. In the global scale, they thought of
Turks as bringing civilization to wherever they went and contrasted their
way of occupation with Western colonialism. In the Muslim world, they
prided themselves on spreading Islam over the world even more success-
fully than Arabs.

As the nation itself was considered perfect, Turkish political doctrine
had to show superiority vis-a-vis its Western counterparts as well. Thus
came the idea that the Nine Lights doctrine was the ideal blend of mate-

rialism and spiritualism, against capitalism and communism both of
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which they thought were malign forms of materialism. The emphasis on
spiritualism was directly tied to religion.

Nationalists have repeatedly included shared religion in their defini-
tions of the nation, although this was not ever-present. It was argued that
Islam added power to the Turkish spirit, contributing to their dynamism
and conquests. In turn, they asserted that Turks added the same to the
Muslim world. The most fundamental way by which the MHP nationalists
established superiority in theory was their referral to several verses from
the Qur'an and a few hadiths to argue that the Turks were godsend to
lead the Muslim world. In a way, Islam chose the Turks before the Turks
knew or chose Islam. Part of the reason why they were chosen, then, was
how virtuous the Turkic societies were before adopting Islam, hence the
ease with which conversion took place. Nationalists praised pre-Islamic
Turkish societies repeatedly, constructing an image of a nation that was,
informally, almost Muslim.

As it has been argued throughout in this thesis that religion was
mostly the source of morality in the nationalist vision. It was a natural
and naturally instrumentalized need. Tiirkes saw religion in every soci-
ety, and the use of religion for discipline purposes in every developed so-
ciety. Our lot in this regard was Islam, and the Turkists thought that this
Turkish-Islamic unity was working successfully until Westernization
started. Beyond providing the nation with morals, it sufficed for the MHP
not to directly contradict religion. This, however, differed both over time
and among generations.

From 1965 to 1980, the nationalist critique of Turkish modernization
increased in intensity and period covered. While criticisms initially
started with inonii’s tenure, over time these include Atatiirk’s era and At-
atiirk himself. By 1980, anybody in power from Murad Il onwards, except
for Abdul Hamid II, were severely criticized by the Idealist youth. In fact,
if it were not for the occasional mention of non-Turkish bureaucrats’ eth-
nicities as a problem, the Idealist magazine of Birlige Cagri (1979-1980)
could well be identical with its Islamist counterparts in terms of its dis-

course on the Early Republican Era and beyond. Idealist youth, for one
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reason or another, has reached a total rejection of the Westernizing elite
and their premises in a matter of 15 years.

The far-right nationalist position on women marked another area of
convergence with Islamism. Coupled with the pro-natalist policy of the
party to raise Turkey’s population to 100 million individuals, the new syn-
thesis ideology left little room for women in society beyond motherhood
and family. As quoted on section 3.2.2, women were considered a group
to be “disciplined” to conform to family norms. Moreover, the civil law
was also cited as something foreign to the Turkish culture.

In the area of economics, nationalists’ efforts were aimed at counter-
ing the socialist programme above all else. They crafted a communitarian
program that was to curb and limit social inequality. However, within the
political right, they found themselves in a position to defend their “com-
munitarianism” against accusations of socialism. On the question of eco-
nomics, Islam and quotes from religious sources have become another
battleground, with nationalists attempting to prove against the left that
religion was not capitalist and included every measure against social in-
equality, while criticisms were directed against them from the Islamic
side that their communitarian provisions went beyond the limits of Is-
lam.

In foreign policy, Tiirkes went on the record to oppose Turkey’s mem-
bership to the European Community, instead calling for increased coop-
eration among the Muslim states. From the 1960s onwards, he had been
calling for Turkey to become proactive with Islamic states, partly to get
their backing in turn on issues like the one on Cyprus. As the Cold War
era was marked by an ascendant international Islamist militancy against
the Soviet Union, the Idealists were influenced by the developments in
Afghanistan and Iran. They voiced enthusiastic support for the Mujahe-
deen in Afghanistan, while comparing the communist activity in Afghan-
istan with Turkey. In the case of Iran, Idealists were not optimistic about
Khomeini, seeing in him an oppressor of the Turks in Iran.

The main problématique that held apart the two far-right movements
has been the question of what primary signifier defined the membership

criterion to the polity. In other words, was the Turkish nation comprised
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of Muslims living within the borders of Turkey, or the Turks, living within
borders or otherwise, who were mostly Muslim? What might initially
seem like a chicken-and-egg situation proved to be anything but trivial.
Nationalists theorized that Turkishness and Islam were in perfect har-
mony, in a state that made it impossible to uncouple them. They were
equally important and mutually constitutive elements of the national
identity. Yet there were two problems. First, their discourse, when evalu-
ated in its totality, did not exemplify the total harmony they theorized.
Second, a significant number of Turkish Muslims did not consider the
ethnic identity as important as the Idealists.

From this original point of divergence, numerous debates, with their
polemics and deadlocks, followed. Islamists accused nationalists of trib-
alism and racism, while nationalists charged them with denying the real-
ity of nations, which God created and made explicit in Islam to begin with.
Tiirkes was accused of his role in the 27 May 1960 coup and being com-
plicit in Adnan Menderes’ execution, an accusation that lasted a lifetime
to defend against. Nationalists found the transnational character of Is-
lamism threatening and accused them of collaborating with foreigners to
slow down the rise of the nation. Islamists in turn speculated of a West-
ern support for nationalism in Turkey to drive Muslims away from Islam.
Additionally, the contestation of a limited pool of far-right vote made the
relations between the two parties even more bitter, to the extent that
there have been physical clashes between the two youth groups on a mul-
tiplicity of occasions. All in all, Turkism and Islamism have come so close
to each other, yet remained so far away at the same time.

The academic field on the issue remains fertile for further research.
One of the weaknesses of this study has been that the Islamist arguments
and literature was not covered in detail. A more comprehensive study is
needed for an adequately comparative work. Finally, the factors behind
the changes covered can be studied further to explore their relative im-

portance.
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